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1. "And Elisha passed to Shunem" 
Rabbi Shimon opens by talking about Habakkuk, but then discusses the entire story recounted in II Melachim about Elisha and the Shunamite 
woman who had fed him bread when he passed by, and prepared for him a "small upper chamber...with walls...a bed and table and chair and a 
lamp." We are told that on the day Elisha came to the Shunamite and promised her that she would bear a son it was Rosh Hashanah, when the 
barren women of the world were remembered. We are told that one must not be alone on the Day of Judgment because one might be noticed on his 
own and more subject to judgment, and the Mercies of God are always present over the whole people together. Rabbi Shimon says that when Elisha 
asked the woman if she would be spoken for to the king, he was offering to beseech the Supernal King on her behalf, but she did not want to 
separate from her people. We hear that the reason the child born to her later died was because he was from the Female side, since he was given to 
her and not her husband. Elisha was not told by the Holy One, blessed be He, that the boy would die, so that he would not try to save him through 
prayer. His servant Gehazi was not worthy of the miracle being performed through him, so the Shunamite woman insisted that Elisha come with her. 
When Elisha lay upon the boy to bring him back to life he reconnected him to a different high place, the place where life is found. Rabbi Shimon 
returns now to Habakkuk, with whom this passage began, and says that Chavakuk means 'two embraces': one from his mother and one from Elisha, 
one from the Female area and one from the Male. He tells us that there were various types of praises available to the prophets to cause the Spirit of 
Prophecy to dwell upon them, and that all prophets need pleasantness in order to draw that Spirit upon themselves. Only for Moses was this 
unnecessary. Rabbi Shimon ends by saying that the children of Yisrael only tasted death when they departed from Egypt, but that God healed them.

1. "And it came to pass, when Pharaoh had let the people go, that 
Elohim led them not through the way of the land of the 
Philistines..." (Shemot 13:17). Rabbi Shimon opened the discussion, 
saying: "A prayer of the prophet Habakkuk upon errors" (Chavakuk 
3:1). This passage is difficult, and should be investigated. What is 
the reason FOR WRITING, "A prayer of the prophet Habakkuk," 
rather than any other prophet of the world, for by them, it is not 
written, 'A prayer of Yeshayah the Prophet', or of Yirmeyah, or 
Ezekiel or Hosea, or the other prophets of the world?
 

 

2. HE RESPONDS: We have learned that Elisha merited in the world 
what no other prophet did, except for Moses. Come and behold: it is 
written, "And it fell on a day and Elisha passed to Shunem, where 
there was a great woman" (II Melachim 4:8). What is meant by "a 
great woman"? It is that she was great in her actions and the entire 
household was proud of her. She was the mistress of the house and, 
since her husband was not present in the house to be the master, 
she was mentioned instead of him.
 

 

3. "Where there was a great woman." Another EXPLANATION IS that 
she was greater than all the other women in the world because the 
other women were vexed and distressed when they saw a guest in 
the house, and they would not spend money on him. But she 
rejoiced with a guest, and spent money on him. When she saw 
Elisha she was moreover very happy with him. All the praise goes to 
the woman, because the guest of the house is the woman's. 
Therefore, it is written: "Where there was a great woman," for she 
was greater than all other women.
 

 

4. "And she said to her husband, 'Behold now, I know that this is a 
holy man of Elohim'" (Ibid. 9). HE ASKS: How did she know THAT HE 
WAS A HOLY MAN? HE RESPONDS: THE friends explained that she 
would spread a white sheet on his bed and never saw an emission of 
semen on it. Also, a fly never passed on his table.
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5. HE ASKS: These words are difficult. You say that she never saw 
an accidental emission from him, but there are many people in the 
world who are so AND HAVE NO ACCIDENTAL EMISSIONS. What is 
the difference here? If you say that a fly never passed over his table, 
why is it written: "Behold now, I know"? Did only she and no one 
else know? Yet all those who saw him eat at his table knew, JUST 
LIKE HER.
 

 

6. HE RESPONDS: But rather she spoke well, "Behold now, I know." 
Only she knew because she arranged his bed when he lay down in it 
at night and when he arose in the morning. It was so that she spread 
a white sheet in his bed, and by this did she know, for the way of the 
world is that when a person arises from his bed, the sheet on which 
he slept exudes a foul odor. But when she removed the sheet from 
his bed, it exuded scents like those in the Garden of Eden. She said: 
'If it were not for the fact that he is holy and the Holiness of his 
Master is upon him, a holy scent would not arise FROM THE SHEET.'
 

 

7. As a result, he had to separate from the house, because a person 
can not be so careful inside the house. But she said, "Let us make a 
small upper chamber, I pray you, with walls; and let us set for him 
there a bed and table, and a chair, and a lamp" (Ibid. 10). HE 
INQUIRES: Why these four? HE RESPONDS: Because they restore 
the Congregation of Yisrael, WHICH IS MALCHUT, that is called an 
'upper chamber with walls'. And so is it called, for it is written: "Then 
Chizkiyahu turned his face towards the wall" (Yeshayah 38:2).
 

 

8. "A bed, and a table, and a chair, and a lamp." HE ASKS: the order 
of the passage is not the order of the usage, because first a chair is 
needed, and afterwards a table, and afterwards a lamp, and then a 
bed. So why did she start with the bed? HE RESPONDS: Because 
she liked the bed better than everything, and a person places that 
which he likes first - FOR SHE NOTICED IN THE BED A HIGHER 
DEGREE OF HOLINESS ABOVE EVERYTHING.
 

 

9. "And it happened one day, that he came there" (II Melachim 4:11). 
HE ASKS: "And it happened one day." What day was it? HE 
RESPONDS: It is as we explained. Come and behold: that day was 
the holy day of Rosh Hashanah (the Jewish New Year), when the 
barren women of the world and the inhabitants of the world were 
remembered. He called the Shunamite and said, "Behold, you have 
been careful to take all this trouble for us" (Ibid. 13). Therefore, I 
must study the Judgments of the world today, because today the 
Holy One, blessed be He, Judges the world, and because I separated 
myself to be alone in this place, IN THE UPPER CHAMBER WITH 
WALLS WHICH WAS PREPARED FOR ME. I must search the 
sentences of the world, MEANING THAT WHOEVER SEPARATES TO 
BE ALONE ON THE DAY OF JUDGMENT IS SNARED FIRST, 
THOUGH HE MAY BE GUILTLESS.
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10. HE ASKS: "What is to be done for you? Would you be spoken for 
to the king, or to the captain of the host?" (Ibid.) Is this important to 
a woman who never goes out or goes to the king's palace? But this 
day caused all the inhabitants of the world to await Judgment and on 
that day, the Holy One, blessed be He, shall be proclaimed as King, 
the King of Judgment. He said to her, 'If you need the Supernal King 
TO FORGIVE YOU for your actions, I WILL SPEAK AND BESEECH 
ON YOUR BEHALF.'
 

 

11. "And she answered, 'I dwell among my people'." HE ASKS: What 
does she mean? AND HE RESPONDS: At the time when Judgment 
prevails over the world, a person should not separate himself from 
the general community and be apart. Then he will not be singled out 
above, and will not be noticed on his own. For at the time when 
Judgment prevails over the world, those who were distinctly known 
and recorded apart are caught first, even though they may be 
righteous. Therefore, a person should never separate to be apart 
from the people, for the Mercies of the Holy One, blessed be He, are 
always present over the whole people together. Therefore, she said, 
"I dwell among my people" and I do not want to be separate from 
them, as I have done until this day.
 

 

12. "And Gechazi answered, 'Verily she has no child'" (II Melachim 
4:14). Elisha said to her: 'Certainly, the time is favorable for you TO 
REDEEM YOURSELF WITH A SON, because the day induces it', FOR 
ON ROSH HASHANAH, BARREN WOMEN ARE REMEMBERED. "And 
he said, 'About this time, in the coming year, you shall embrace a 
son'...And the woman conceived and bore a son in the season of 
which Elisha had spoken to her"(Ibid. 16-17). Assuredly, at that time 
and afterwards he died. HE INQUIRES: What is the reason that he 
died? HE RESPONDS: Because the child was given to her and not to 
her husband, and he was bound to the Female place. Death awaits 
one who is bound to the Female. Whence do we know that he was 
given to her? Because it is written: "And you shall embrace a son."
 

 

13. Come and behold: by Abraham, it is written, "I will certainly 
return to you at this season" (Beresheet 18:10), and not to her. He 
will be bound to you indeed, and not with a female, for death is 
premature for one who comes from the Female side. "And she went 
up, and laid him on the bed of the man of Elohim," because she saw 
there a Holiness that was higher than that of everyone.
 

 

14. "And say to her, 'Is it well with you, is it well with your husband, 
is it well with the child?" (II Melachim 4:26). From here, we know that 
she is the mainstay of the house, FOR HE INQUIRED FIRST ABOUT 
HER WELL-BEING, AND THEN HER HUSBAND'S WELL-BEING. She 
went behind THE PROPHET, but before her husband. "And Gechazi 
came near to thrust her away." This has already been explained.
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15. "But the man of Elohim said, 'Let her alone'." HE INQUIRES: Why 
is it that here the verse calls him "the man of Elohim," yet he was 
referred to as "Elisha" when he was in the city? HE RESPONDS: 
Here he was assuredly "the man of Elohim," because here is his 
place, and not in the city, not at the time when the sons of the 
prophets were before him. THUS, THERE HE WAS NOT CALLED 
'THE MAN OF ELOHIM', BUT RATHER "ELISHA."
  

16. "And Hashem has hid it from me..." IS as written: "And Hashem 
rained upon S'dom and Amorah" (Beresheet 19:24), WHEREBY "AND 
HASHEM" MEANS HE AND HIS COURT OF JUSTICE, AND this is the 
court of law of below, MEANING MALCHUT. "And has not told me" (II 
Melachim 4:27). HE ASKS: Why did Elisha not know? HE 
RESPONDS: the Holy One, blessed be He, said, 'How can I kill this 
one? If I tell him, he will not let him die because it is his present. HE 
WILL PRAY FOR HIM, AND NOT PERMIT HIM TO DIE.' But he must 
die; as we learned, it is written: "You will embrace a son." HE WAS 
BOUND TO THE PLACE OF THE FEMALE, and death was caused 
from the Female place. Therefore, He did not tell him.
 

 

17. "And he said to Gechazi, 'Gird your loins, and take my staff in 
your hand and go you away'." It was explained that the ability to 
perform the miracle had departed from him, FOR HE WAS NOT 
WORTHY OF IT. "As Hashem lives, and as your soul lives, I will not 
leave you." HE INQUIRES: Why DID SHE CONTINUE TO INSIST THAT 
HE SHOULD GO HIMSELF, although Gechazi was already going. HE 
ANSWERS: She recognized the manners of that wicked Gechazi that 
he is not worthy for a miracle to be performed through him.
  

18. "And he put his mouth upon his mouth and his eyes upon his 
eyes..." HE ASKS: Why DID HE DO IT THAT WAY. HE ANSWERS: 
Elisha observed and knew that this place OF THE FEMALE, to which 
he is bound now, caused him TO DIE. CONSEQUENTLY, "he put his 
mouth upon his mouth and his eyes upon his eyes," in order to bind 
him in a different, high place - MEANING IN THE PLACE OF THE 
MALE, the place where there is life.
 

 

19. But he was not able to uproot him from the FEMALE place, to 
which he was connected before until he aroused a spirit from above. 
He connected to the SUPERNAL place and returned to him his soul. 
If he had not DONE so, he would never have returned TO LIFE. "And 
the child sneezed seven times," and not more THAN SEVEN, WHICH 
CORRESPONDS TO THE SEVENTY YEARS OF HIS LIFE, as is 
written: "The days of our years are seventy" (Tehilim 90:10).
 

 

20. This is Habakkuk the prophet, as it says, "You shall embrace 
(Heb. choveket) a son." HABAKKUK IS DERIVED FROM 'EMBRACE'. 
HE ASKS: If so, he should have been called Chavuk ('embraced'). 
Why WAS HE CALLED 'Habakkuk', which means two EMBRACES? 
HE RESPONDS: One EMBRACE IS of his mother and one EMBRACE 
IS of Elisha, who embraced him WHEN HE REVIVED HIM. Another 
explanation: He received two embraces, one from HIS MOTHER'S 
side and one from the PROPHET'S side. One embrace from the place 
from which he came originally - MEANING FROM THE FEMALE 
PLACE, AS MENTIONED - and another embrace that raised him to 
the higher levels, MEANING TO THE PLACE OF THE MALE, AS 
MENTIONED. BOTH THESE EMBRACES ARE INCLUDED IN HIS 
MOTHER'S EMBRACE, AND ALSO IN THE PROPHET'S EMBRACE. 
He was therefore called 'Habakkuk', which means two EMBRACES.
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21. "A prayer (Heb. tfilah) of the prophet Habakkuk" (Chavakuk 3:1). 
HE ASKS: What is the prayer THAT IS MENTIONED HERE? HE 
RESPONDS: This is the place to which he was originally connected 
FROM HIS MOTHER'S ASPECT, and this is the hand Tfilah 
('phylactery'), MEANING THE NUKVA OF ZEIR ANPIN that is called 
'Tfilah. "Upon errors" (Ibid.) MEANS that on the day he became 
bound to it, the errors of the world were suspended before the Holy 
One, blessed be He, WHICH WAS ROSH HASHANAH, AS 
MENTIONED. And Gvurah, WHICH IS NUKVA, dominated. This Tfilah, 
WHICH IS THE NUKVA, was therefore bound to him.
  

22. Another explanation for "A prayer of the prophet Habakkuk" is 
that a prayer of Habakkuk MEANS for Habakkuk, FOR THE TWO 
EMBRACES, which THE PROPHET gave him. "Hashem, I heard the 
report of You, and I was afraid" (Ibid. 2). Come and behold: when the 
spirit of the prophet was awakened over him - THAT IS, THE MALE 
WHEN HE EMBRACES, over this place, OVER THE SPIRIT OF THE 
FEMALE, which is Tfilah (lit. 'prayer'), WHICH HE HAD FROM THE 
EMBRACE OF HIS MOTHER - he approached with fear and trembling, 
LEST THE JUDGMENTS OF THE NUKVA SHOULD NOT REVISIT HIM. 
THEREFORE, HE SAID, "HASHEM, I HEARD THE REPORT OF YOU, 
AND I WAS AFRAID." This, they said, is like the proverb: 'One who is 
bitten by a dog trembles from his bark.'
 

 

23. "Hashem, revive Your work in the midst of the years" (Ibid.). HE 
ASKS: What is "Your work"? AND HE REPLIES: He said it ABOUT 
HIMSELF, that He is His work. "Revive Your work in the midst of the 
years" MEANS give him life to serve You among the supernal years, 
WHICH ARE THE SFIROT. Another explanation: Revive him so that 
he shall not die again.
 

 

24. "On errors (Heb. shigyonot)": HE INQUIRES: What is 
"shigyonot"? It should have said 'shgiot', as is written: "Who can 
discern errors (Heb. shgiot)?" (Tehilim 19:13). But "shigyonot" is 
defined as is written: "shigayon ('musical instrument') to 
David" (Tehilim 7:1). THAT IS A LYRIC USED FOR PRAISE, for there 
were various types of praises available to the prophets to cause the 
Spirit of Prophecy to dwell upon them, as it is written: "That you 
shall meet a band of prophets coming down from the high place with 
a lute, and a timbrel" (I Shmuel 10:5), and: "But now bring me a 
minstrel" (II Melachim 3:15). Habakkuk needed pleasantness more 
than all of them, to sweeten that place, WHICH IS THE NUKVA, TO 
WHICH HE WAS PREVIOUSLY BOUND. THIS WAS IN ORDER to draw 
the Spirit of Prophecy upon himself. It is the same for all the other 
prophets except for Moses, who rose above all the prophets of the 
world. Happy is his portion.
 

 

25. Come and behold: when the Yisrael left Egypt, their spirits were 
broken and they heard the praises OF THE ANGELS, but they could 
not celebrate. When all the legions OF THE ANGELS and Chariots 
left with the Shechinah, they all raised THEIR VOICES in praise and 
song before the Holy One, blessed be He, and the Holy One, blessed 
be He, aroused the spirits of Yisrael. Then they heard the praises OF 
THE ANGELS, as their spirits remained within them and did not fly 
from them.
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26. One knows AND FEELS his broken bones and broken spirit only 
after he leaves his work. Yisrael only tasted death when they 
departed from Egypt, but the Holy One, blessed be He, healed them, 
as is written: "And Hashem went before them by day..." (Shemot 
13:21). All the roads exuded scents of healing which entered their 
bodies, and they were healed. From the sound of the praises that 
they heard, they rejoiced and reposed and purified their spirit.
 

 

27. Pharaoh and all his people went after Yisrael to accompany them 
until they left Egypt. Likewise, all the supreme princes, who were 
appointed over them and the other nations, accompanied the 
Shechinah and all of Yisrael until they camped at Eitam, on the edge 
of the wilderness. This is what is written: "And it came to pass when 
Pharaoh had let the people go...although that was near" (Ibid. 17). "...
that was near..." MEANS because that oath is near, the oath which 
Avimelech swore to the Patriarchs because of the good that the 
Philistines did for the Patriarchs, as is written: "But according to the 
kindness that I have done to you, you shall do to me, and to the land 
in which you have sojourned" (Beresheet 21:23).
 

 

 
 
2. Three deaths 
We hear that at the time of the first Passover, there were three revengeful deaths performed against Egypt: the one that related to the deaths of the 
firstborn, the one that God killed at midnight, and the one when Pharaoh saw the death in his own house. Rabbi Shimon says that Pharaoh himself 
killed all the ministers and advisers who counseled him to refuse to send out the children of Yisrael. Then he called Moses and Aaron and told them 
to leave, "and bless me also." Then he accompanied them out of the country.

28. "And it came to pass when Pharaoh had let the people go." It is 
written before: "And Pharaoh arose in the night, he and all his 
servants" (Shemot 12:30). Come and behold: recognize the supernal 
revenge that the Holy One, blessed be He, performed against Egypt. 
There were three deaths: one that related to the first born in Egypt, 
as they killed whoever was in their way; one that the Holy One, 
blessed be He, killed at midnight; and one when Pharaoh saw the 
death in his house, among his children and servants. He arose and 
emboldened himself and killed the ministers, the rulers, and all those 
who advised him to refuse TO SEND OUT the people, until the Torah 
bore witness against him. He arose actually at night, MEANING WITH 
THE JUDGMENTS OF THE NUKVA, THAT IS CALLED 'NIGHT'. As the 
night, WHICH IS THE NUKVA, slew the first born and took revenge, 
so did Pharaoh arise in the land of Egypt, slay and take revenge 
against his rulers, ministers, his appointees and all types of officers. 
This is the meaning of: "And Pharaoh arose in the night." He arose 
to kill and destroy.
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29. The nature of a dog is that when you hit him with a stone, he 
goes and bites its neighbor. Pharaoh did likewise. Afterwards, he 
went out in the marketplaces and announced, "Rise up, and get you 
out from among my people" (Shemot 12:31) - you killed all the 
inhabitants of the city, you killed the rulers and ministers and all the 
members of my household. Hence, it is written: "And he called 
Moses and Aaron by night" (Ibid.). Since everything was caused by 
you, "And bless me also" (Ibid. 32), by not killing me. Afterwards, he 
himself accompanied them and took them out of the country. This is 
what is written: "And it came to pass, when Pharaoh had let the 
people go..."
 

 

 
 
3. "And Elohim led the people about" 
Rabbi Yehuda wonders why after the children of Yisrael were circumcised, had offered the Passover sacrifice and were bound to God, He still calls 
them "the people" and not "My people." Rabbi Shimon explains that it was because they were still attached to the mixed multitude. There follows a 
short story about Rabbi Yitzchak and Rabbi Yehuda turning themselves away from an evil man, wishing not to associate with him. Rabbi Yitzchak 
then speaks about "Fret not yourself because of evil doers." We learn that if it were not for the mixed multitudes the people of Yisrael would not 
have died, because the molten calf would never have been made. The Holy One, blessed be He, had wanted at that time to liberate them from death 
and the yoke of other nations, but that deed caused ruin to everything. The rabbis, saying that Moses instructed the people to accept the mixed 
multitudes, then dispute gently about how many of the multitudes were from the nation of Yisrael. Rabbi Shimon talks about the Jubilee, the fifty 
gates of Binah, and the fifty days that Yisrael lingered to receive the Torah. He explains why Moses took the bones of Joseph with him when they left 
Egypt. Serah the daughter of Asher showed Moses where the bones were hidden.

30. "And Elohim led the people about, through the way of the 
wilderness of the sea of Suf," NAMELY, to make way to His place IN 
ORDER TO EVENTUALLY SPLIT THE SEA OF SUF. IF NOT FOR 
THIS, IT WOULD HAVE BEEN ENOUGH TO SIMPLY LEAD THEM 
THROUGH THE WILDERNESS, AND NOT BY WAY OF THE SEA OF 
SUF. Rabbi Yehuda said: Why the difference? When Yisrael were in 
Egypt, it is written: "Let My people go" (Shemot 5:1); "if you refuse 
to let My people go" (Shemot 10:4); and, "Yisrael is My son, my first 
born" (Shemot 4:22). They were not circumcised at that time and 
were not bound TO THE HOLY ONE, BLESSED BE HE, properly. But 
once they were circumcised, had offered the Passover sacrifice, and 
were bound to Him, He calls them "the people" and not "My people."
  

31. HE ANSWERS: It was due to the mixed multitude that attached 
themselves to them and were mixed with them that He calls them 
"the people" AND NOT "MY PEOPLE." It is written: "And Hashem 
plagued the people for the calf they made" (Shemot 32:35); "the 
people gathered themselves together to Aaron"; and, "the people 
saw that Moses delayed" (Ibid. 1). DURING A PERIOD WHEN THE 
CHILDREN OF YISRAEL WERE IN A DECADENT STATE, HE CALLS 
THEM SIMPLY, "THE PEOPLE" AND NOT "MY PEOPLE."
 

 

32. Rabbi Yitzchak and Rabbi Yehuda were traveling from Usha to 
Lod with camels tied TO ONE ANOTHER IN SINGLE FILE, and with 
loads on their shoulders. They were accompanied by Yosi the 
Merchant. While they were traveling, Yosi the Merchant found a 
woman of the other nations who was gathering among the grasses 
in the field. He turned away from them, and then raped her, coming 
in to her. Rabbi Yitzchak and Rabbi Yehuda wondered and said: Let 
us return from this road, for the Holy One, blessed be He, wishes to 
show us that we should not associate with him. They returned from 
that way. They investigated him and learned that he was the son of a 
gentile woman while his father was of unfit ancestry. They said: 
Blessed is the Merciful One who has saved us.
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33. Rabbi Yitzchak opened the discussion, saying: "Fret not yourself 
because of evil doers" (Tehilim 37:1). HE ASKS: Who are these evil 
doers, for it is not written 'sinners' or 'wicked'? HE RESPONDS: 
Rather "evil doers" are those that bring evil to themselves and to 
those who join up with them. Rabbi Yehuda said, "FRET NOT 
YOURSELF BECAUSE OF evil doers," IS DEFINED as staying away 
from evil doers so that you do not become friends and associate 
with them. Also, this is so that their actions do not hurt you and you 
are not caught for their sins.
 

 

34. Come and behold: if it were not for the mixed multitudes that 
joined with Yisrael, the deed OF THE MOLTEN CALF would not have 
occurred, and all those people of Yisrael would not have died. They 
would not have brought all that they did upon Yisrael. Come and 
behold: this deed and iniquity was the cause of Yisrael's exile.
 

 

35. For we studied that the Holy One, blessed be He, desired that 
Yisrael be at that time, DURING THE RECEPTION OF THE TORAH, as 
the supernal angels. And He desired to liberate them from 
everything: freedom (Heb. cherut) from death, and liberation from 
the yoke of other nations, as is said: "engraved (Heb. chaurut) on the 
tablets" (Shemot 32:16). Do not pronounce it "chaurut" WITH THE 
VOWEL A, but RATHER ONLY WITH THE E: 'cherut'.
 

 

36. As soon as that deed was done, they instigated everything. They 
caused the deaths of thousands among Yisrael, they caused 
submission to other kingdoms, and they caused the breaking of the 
original tablets. All this was due to the connection of the mixed 
multitudes who joined with them.
 

 

37. Here too, due to THE MOTLEY CROWD, they were not called 
'children of Yisrael', nor 'Yisrael', nor 'My people', but merely, "the 
people." You may reason THAT IT IS INDEED WRITTEN: "And the 
children of Yisrael went up armed" (Shemot 13:18). This is because 
the motley crowd had not yet joined up with them when they first 
rose out of Egypt. Thus, He still calls them "the children of Yisrael." 
They are referred to as "the people" as soon as they were joined 
with them, as mentioned in the scripture: "And a mixed multitude 
went up also with them" (Shemot 12:38).
 

 

38. Rabbi Yosi insisted and said: It is written, "For as you have seen 
Egypt today you will never see them again" (Shemot 14:13). Yet 
every day they saw the mixed multitude, WHO WERE EGYPTIANS. 
Rabbi Yehuda said: It is written, "a mixed multitude" and not 'Egypt', 
for there were many other nations in Egypt AND FROM THEM CAME 
THE MOTLEY CROWD. Moreover all of them were circumcised and, 
since they were circumcised, they were not considered Egyptians.
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39. According to the instructions of Moses, they accepted them. This 
is what the verse said: "Go, get you down; for your people...have 
become corrupt: they have turned aside quickly out of the way which 
I commanded them" (Shemot 32:7-8). "I commanded them," is 
written, WHICH MEANS THAT MOSES HAD INSTRUCTED THEM TO 
ACCEPT THE MIXED MULTITUDES. "And the children of Yisrael went 
up armed (Heb. chamushim) out of the land of Egypt," MEANING one 
out of five (Heb. chamisha) were YISRAEL. Rabbi Yosi said: Five 
were of Yisrael and one FROM THE MIXED MULTITUDES. Rabbi 
Yehuda said: "chamushim," one out of fifty (Heb. chamishim) WERE 
OF THE MIXED MULTITUDES.
 

 

40. Rabbi Shimon said: the Jubilee, WHICH IS BINAH, did take them 
up from the land of Egypt. Therefore, it is written: "And the children 
of Yisrael went up armed ( Heb. chamushim) out of the land of 
Egypt," WHICH REFERS TO BINAH, CALLED 'JUBELEE (HEB. 
YOVEL), THAT CONTAINS FIFTY (HEB. CHAMISHIM) GATES. If not 
FOR YOVEL, they would not have left. Therefore, they tarried fifty 
days to receive the Torah. The Torah did emerge and was given from 
that place OF YOVEL. Therefore, "chamushim" is without a Vav, 
MEANING THAT IF IT HAD MEANT "ARMED," IT WOULD HAVE BEEN 
SPELLED WITH A VAV. BUT IT ONLY INDICATES THE NUMBER 
FIFTY (HEB. CHAMISHIM), WHICH IS THE SECRET OF JUBILEE. Due 
to it the children of Yisrael went up from Egypt.
 

 

41. "And Moses took the bones of Joseph..." (Shemot 13:19) HE 
ASKS: Why did MOSES bring up his bones? HE ANSWERS: It is 
because he was the first to descend into exile. And in addition, only 
he possessed the sign for the redemption, NAMELY, "WILL SURELY 
VISIT YOU" (IBID.). He bound Yisrael by oath in this. This is what is 
written: "He had laid an oath on the children of Yisrael" (Ibid.). And 
this was explained.
 

 

42. Fortunate is the part of Moses, for Yisrael were occupied with 
borrowing silver from Egypt and Moses was occupied with the oath 
of Joseph. Some said that his casket was in the Nile River, and he 
raised it by the Holy Name. Moses also said: 'Joseph, the time for 
the redemption of Yisrael has arrived.' And he said: 'Rise ox', and he 
rose - SINCE JOSEPH IS CALLED 'OX', AS IS WRITTEN: "HIS 
FIRSTLING OF HIS HERD, GRANDEUR IS HIS" (DEVARIM 33:17). 
Some said he was among the kings of Egypt and he ascended from 
there. And some said that they put him into the Nile in order that 
they would not make him into an idol. Serach, the daughter of Asher, 
WHO WAS ALIVE DURING THE HAPPENING, showed Moses HIS 
PLACE.
 

 

 
 
4."And Hashem went before them by day" 
Rabbi Yosi says that it is necessary to be occupied with the Torah day and night, and that one must rise after midnight to study Torah because it is 
then that the Holy One, blessed be He, enters into the Garden of Eden to delight Himself with the righteous there. He draws a thread of kindness 
during the day for those who occupy themselves with Torah in the night. Rabbi Yitzchak talks about "And Hashem went before them by day," saying 
that the Shechinah traveled with the Patriarchs - Abraham, Isaac, Jacob and King David. They are all the Holy Chariot of above. The people traveled 
day and night when they left Egypt, so that they would be complete with everything, night and day together - the aspect of Zeir Anpin and the aspect 
of Nukva. The "pillar of cloud" was Chesed, Abraham, and the "pillar of fire" was Gvurah, Isaac, so that Yisrael was illuminated by day and by night. 
Again we are told of the fifty days' delay after their redemption from Egypt before they received the Torah at Mount Sinai. Then the fifty days of 
Jubilee, the fifty gates of Binah, dwelled upon them. Rabbi Yitzchak says that the Pharaoh's wise men and sorcerers, who saw that Yisrael were 
traveling by day and by night, told him that the people had fled.
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43. "And Hashem went before them by day" (Shemot 13:21). Rabbi 
Yosi opened the discussion, saying: "To the Chief Musician upon 
the hind of dawn. A psalm of David" (Tehilim 22:1). How beloved is 
the Torah before the Holy One, blessed be He, for anyone who is 
occupied with Torah is beloved above and below. The Holy One, 
blessed be He, hearkens to his words, He does not forsake him in 
this world and He does not forsake him in the World to Come.
 

 

44. It is necessary to be occupied with the Torah by day and night, 
as is written: "But you shall meditate therein day and 
night" (Yehoshua 1:8), and, "If my Covenant be not day and 
night..." (Yirmeyah 33:25). HE ASKS: It is justified by day, WHICH IS 
A TIME FOR WORK FOR EVERYBODY, but during the night, WHICH 
IS A TIME FOR REST, why IS IT NECESSARY TO BE OCCUPIED 
WITH TORAH? HE ANSWERS: So that a complete Holy Name will be 
present by him. For as there is no day without night, and it is only 
complete when one is with the other, so is it necessary for the Torah 
to be present with the person day and night. The completeness 
should be with the person day and night.
 

 

45. We have learned that the main part of the night is from midnight 
and further. Even though the first half of the night is part of the 
night, the Holy One, blessed be He, enters the Garden of Eden at 
midnight to delight Himself with the Righteous WHO ARE THERE. 
Then a person should wake up and become occupied with Torah.
 

 

46. We have learned that the Holy One, blessed be He, hearkens to 
the voices of all the Righteous in the Garden of Eden, as is written: 
"You who dwell in the gardens, the companions hearken to your 
voice; cause me to hear it" (Shir Hashirim 8:13). They have already 
explained it. "You who dwell in the gardens" is the Congregation of 
Yisrael, NAMELY MALCHUT, that praises the Holy One, blessed be 
He, with the praise of the Torah during the night. Blessed is the 
portion of he who joins with Her to praise the Holy One, blessed be 
He, with the praise of Torah.
 

 

47. When the morning arrives, the Congregation of Yisrael comes, 
WHICH IS MALCHUT, and delights with the Holy One, blessed be He. 
And He extends the scepter of kindness not only to Her, but to all 
those who join her. We have learned it is written: "Yet Hashem will 
command His steadfast love in the daytime, and in the night His 
song shall be with me" (Tehilim 42:9). THIS MEANS THAT THE HOLY 
ONE, BLESSED BE HE, DRAWS A THREAD OF KINDNESS DURING 
THE DAY FOR HE WHO OCCUPIES HIMSELF WITH TORAH DURING 
THE NIGHT. THEREFORE, MALCHUT is called 'the hind of dawn', 
SINCE SHE PRAISES THE HOLY ONE, BLESSED BE HE, DURING 
THE NIGHT WITH THE PRAISE OF TORAH.
 

 

48. Rabbi Shimon said: At the time when morning is to light up, the 
light becomes darkened and blackened and the blackness is 
prevalent. Then a wife unites with her husband, for we have learned 
that at THE THIRD WATCH, a wife converses with her husband, 
NAMELY, MALE AND FEMALE, to mate with him and she enters his 
sanctuary.
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49. When the sun must set, the night lights up and comes and takes 
him. Then all the gates are closed, the donkeys bray, and the dogs 
bark. At midnight, the King starts to arise and the Queen, WHICH IS 
MALCHUT STARTS, to sing. The King, WHO IS ZEIR ANPIN, comes 
and knocks on the gate of the sanctuary and says, "Open for Me, My 
Sister, My love..." (Shir Hashirim 5:2). Then He delights with the 
souls of the righteous.
 

 

50. Blessed is the portion of he who arose at that time with words of 
Torah. Therefore, all the inhabitants of the sanctuary of the Queen 
must arise at that time to praise the King, and they all praise before 
Him. The praise that rises from this world, which is far FROM HIM, is 
more acceptable to the Holy One, blessed be He, than all the rest.
 

 

51. When the night is gone, the morning comes and it becomes dark. 
The King and the Queen are in the secret of gladness, MEANING 
COUPLING. And He gives presents to Her and to all those in the 
sanctuary. Fortunate is he who is counted among THE MEMBERS 
OF THE SANCTUARY.
 

 

52. "And Hashem went before them by day." "AND HASHEM" 
MEANS the Holy One, blessed be He, and His court of law, WHICH IS 
MALCHUT, BECAUSE THE VAV (='AND') OF VAV YUD HEI VAV HEI 
('AND HASHEM') INCLUDES MALCHUT. Rabbi Yitzchak said: We 
learned that the Shechinah travels with the Patriarchs, BECAUSE 
"went before them by day," is Abraham, "in a pillar of a cloud," is 
Isaac, and "to lead them the way," is Jacob, of whom it is written: 
"And Jacob went on his way" (Beresheet 32:2). "By night in a pillar 
of fire, to give them light" is King David.
 

 

53. They are all the holy Chariot of above. ABRAHAM, ISAAC AND 
JACOB ARE CHESED, GVURAH AND TIFERET, THE THREE LEGS 
OF THE THRONE, AND KING OF DAVID IS THE FOURTH LEG. In 
order that Yisrael should be perfect in everything and that the 
Patriarchs should see their redemption, as it is written: "And I will 
also surely bring you up" (Beresheet 46:4) with the Chariot, and: 
"And Hashem went...that they might go by day and by night." HE 
ASKS: Why did they travel day and night? Let them walk by day, and 
not by night like people who are fleeing. If the Holy One, blessed be 
He, guarded them, AND THEY DID NOT FEAR, why did they march 
day and night. HE ANSWERS: So they should be complete with 
everything, because there is no completeness unless day is with 
night, AS DAY IS THE ASPECT OF ZEIR ANPIN AND NIGHT IS THE 
ASPECT OF THE NUKVA. AND ALL PERFECTION PREVAILS WHEN 
THEY ARE JOINED TOGETHER IN THE SECRET OF: "AND THERE 
WAS EVENING AND THERE WAS MORNING, ONE 
DAY" (BERESHEET 1:5).
 

 

54. Rabbi Aba said: We have determined, "And Hashem went before 
them by day in a pillar of a cloud," refers to Abraham, WHO IS 
CHESED, and "by night in a pillar of fire," refers to Isaac, WHO IS 
GVURAH. If so, we can ask: where is Jacob, WHO IS TIFERET? HE 
ANSWERS: In the first word he is mentioned, and there he dwells, as 
is written: "And Hashem," WHICH IS TIFERET AND MALCHUT, AND 
JACOB IS TIFERET.
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55. "And by night in a pillar of fire," in order to illuminate on this side 
BY DAY, WITH CHESED, and on that side BY NIGHT, WITH GVURAH. 
This was in order that when the Egyptians chased after them with 
their chariots and horsemen, THEY WOULD DROWN AND NOT EVEN 
ONE OF THEM WOULD SURVIVE, in order to glorify the Name of the 
Holy One, blessed be He. FOR THIS, HE NEEDED THE ASPECT OF 
GVURAH. In order to go day and night MEANS the illuminating 
mirror, WHICH IS ZEIR ANPIN THAT IS CALLED 'DAY', and the mirror 
that does not illuminate, WHICH IS MALCHUT THAT IS CALLED 
'NIGHT'. It was also done in order to fool the Egyptians so they 
would say that it was a coincidence, AND IT WAS NOT HASHEM 
WHO DELIVERED THEM. THEREFORE, THEY WERE TRAVELING 
DAY AND NIGHT AS IF THEY WERE FLEEING, as written: "The 
Princes of Tzoan are become fools" (Yeshayah 19:13). "He turns 
wise men backwards" (Yeshayah 44:25). Therefore, they traveled day 
and night.
 

 

56. Rabbi Aba said: Happy is the portion of Yisrael, for the Holy One, 
blessed be He, delivered them from Egypt in order that they should 
be His portion and inheritance. Come and behold: from the side of 
Jubilee, WHICH IS BINAH, there is freedom for Yisrael. And so in the 
future to come, it is written: "And it shall come to pass on that day, 
that a great horn shall be blown" (Yeshayah 27:13).
 

 

57. Because of that Jubilee, they were delayed for fifty days AFTER 
THEIR REDEMPTION FROM EGYPT to receive the Torah and to 
approach Mount Sinai. THIS WAS BECAUSE THERE ARE FIFTY 
GATES IN JUBILEE, AND IN ORDER TO BETTER THEMSELVES BY 
THEM THEY NEEDED FIFTY DAYS. Since they traveled during the 
day, they ALSO traveled during the night so that it would all be one 
day, and there would be no separation between day and night, 
WHICH ARE MALE AND FEMALE.
 

 

58. And even more, they all went at their leisure, according to their 
own desire, IN ORDER TO COMBINE DAY AND NIGHT, WHICH ARE 
MALE AND FEMALE. On the day that they received the Torah, there 
were 50 complete days and nights, as it should be. There is no day 
without night, and there is no night without day, FOR THERE IS NO 
COMPLETENESS TO ZEIR ANPIN WITHOUT MALCHUT, AND THERE 
IS NO COMPLETENESS TO MALCHUT WITHOUT ZEIR ANPIN. Night 
and day are called 'one day', AS IS WRITTEN: "AND THERE WAS 
EVENING AND THERE WAS MORNING, ONE DAY" (BERESHEET 
1:5). When they traveled fifty whole days, these fifty days of Jubilee 
dwelt upon them, WHICH ARE THE FIFTY GATES OF BINAH, and 
then the Torah was given to them through the side of Jubilee. 
Therefore, they traveled day and night.
  

59. Rabbi Aba said: It is written: "And it came to pass, that when 
Isaac was old, and his eyes were dim" (Beresheet 27:1). Why? We 
have explained that one who loves the wicked, HIS EYES BECOME 
DIM. Come and behold: in Isaac, WHO IS GVURAH, night is included, 
WHICH IS MALCHUT, and the night is not bright. Therefore, "his 
eyes were dim." It is all one, BECAUSE THE INCLUSION OF NIGHT 
IN ISAAC IS IN THE SAME CONTEXT AS THE LOVE OF ISAAC FOR 
ESAU.
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60. Rabbi Yitzchak opened the discussion, saying: "And it was told 
the king of Egypt that the people had fled" (Shemot 14:5). HE ASKS: 
"And it was told." Who told him? HE ANSWERS: We have explained 
that his wise men and sorcerers gathered about him and informed 
him that the people had fled. Why did they say this? Because they 
saw, in their wisdom, that YISRAEL were traveling day and night. 
They said they were fleeing and they saw that they were not traveling 
on the straight road, as is written: "And they turn and encamp before 
Pi Hachirot" (Ibid. 2). AND THEY INFORMED HIM OF THIS ALSO. 
THEREFORE, HE CHASED AFTER THEM.
 

 

 
 
5. "And he took six hundred chosen chariots" 
Rabbi Yosi says that the 600 chosen chariots corresponds to the number of the children of Yisrael, "about 600,000 men on foot." Rabbi Chiya tells 
us that when the Holy One, blessed be He, gives dominion to the ministers of the nations above, He gives it to their nations below, and when He 
brings them down from their grade above, He brings down their nations below. The minister of Egypt led the chariots of the other peoples, all of 
whom fell in the sea. Rabbi Chiya explains how Pharaoh harnessed the mares before the stallions, then the stallions before the mares, depending on 
whether he wanted them to run, or to fight. He compares this to the verse, "And Hashem went before them by day," saying that afterwards the 
Shechinah went behind the children of Yisrael.

61. "And he took six hundred chosen chariots" (Ibid. 7). HE ASKS: 
Why 600 chariots? Rabbi Yosi said: This corresponds to the number 
of the children of Yisrael, as is written: "About six hundred thousand 
men on foot" (Shemot 12:37). The word "chosen" corresponds to the 
men THAT WERE IN YISRAEL, who were the principal part of all the 
nation of Yisrael. "And all the chariots of Egypt," were all the other 
chariots that were secondary and behind THE SIX HUNDRED THAT 
WERE MENTIONED EARLIER. They correspond to the children IN 
YISRAEL WHO WERE NOT INCLUDED IN THE SIX HUNDRED 
THOUSAND MEN ON FOOT, BUT WERE SECONDARY TO THEM, as 
is said: "Besides children." He did everything according to the 
advice of his sorcerers and wise men. "And captains over every one 
of them." He did everything with wisdom, for they corresponded to 
the celestial levels - WHICH ARE PLACED two and one OVER THEM. 
Rabbi Yitzchak said: This accords with the Aramaic translation: 
'stimulating officers', for they were swift in everything.
 

 

62. "And he took six hundred chosen chariots." Rabbi Chiya said: It 
is written, "That Hashem shall punish the host of the high ones on 
high, and the kings of the earth upon the earth" (Yeshayah 24:21). At 
the time that the Holy One, blessed be He, gives dominion to the 
ministers of the nations above, He gives it to their nations below; 
and when He brings them down from their grade above, He brings 
down their nations below. "And he took six hundred chosen 
chariots." It was their minister WHO TOOK THEM. We have 
established that he led the chariots of the other peoples, FOR THESE 
SIX HUNDRED CHARIOTS WERE NOT FROM EGYPT, BUT WERE 
ONLY FROM THE OTHER NATIONS. They all fell in the army camp of 
Sisra. And this is the meaning of "SIX HUNDRED CHARIOTS 
chosen." Afterwards, "all the chariots of Egypt," FOR ONCE IT IS 
WRITTEN: "AND ALL THE CHARIOTS OF EGYPT," THEN "SIX 
HUNDRED CHOSEN CHARIOTS" IS SUPERFLUOUS. CERTAINLY, 
"SIX HUNDRED CHOSEN CHARIOTS" IS ONLY FROM THE OTHER 
NATIONS, AND THEREFORE IT SAYS AFTERWARDS, "AND ALL 
THE CHARIOTS OF EGYPT."
 

 

file:///C|/Documents%20and%20Settin...r/doc/Shemot/17%20-%20Beshalach.htm (13 of 101)2004-08-06 ¿••• 9:13:54



1

63. It is written: "I compare you, O my love, to a mare of the chariots 
of Pharaoh" (Shir Hashirim 1:9). Come and behold: he appeared in 
the image of a mare to Pharaoh's horses, AND THEREFORE THEY 
CHASED AFTER HER, INTO THE SEA. And they explained this. But, 
"to a mare of the chariots of Pharaoh." Come and behold: when 
Pharaoh was chasing after the children of Yisrael, what did he do? 
He took female horses and harnessed them to the chariot up front 
first, and harnessed male horses behind them. The males warmed to 
the females, but the females were reluctant and hastened to run. 
When they approached Yisrael, he took the females and placed them 
behind and the male horses in front in order to do harm to Yisrael 
and to war against them, BECAUSE THE MALE HORSES WERE 
STRONGER THAN THE FEMALES FOR WAR.
 

 

64. Similar to this: "And Hashem went before them by day" (Shemot 
13:21). Afterwards, the Shechinah returned to the rear of Yisrael, as 
it is written: "And the angel of Hashem...moved and went behind 
them" (Shemot 14:19). Therefore, "I compare you, O my love..."
 

 

 
 
6. "And when Pharaoh drew near" 
Rabbi Yosi tells us that Pharaoh actually caused the children of Yisrael to come closer to the Holy One, blessed be He, because it is in times of 
tribulation that they remember and pray to Him. Then He becomes full of compassion for them. Speaking of Moses, Rabbi Shimon said that the 
shepherd of the people is really the whole people, for if he is deserving then all the people are righteous, and if he is not, the people are punished 
because of him. Rabbi Yehuda concludes that the merit of Jacob protected the Congregation of Yisrael.

65. "And when Pharaoh drew near" (Shemot 14:10). This passage 
has already established that he brought close his whole army and 
chariot riders to do battle. Rabbi Yosi said: We have learned here 
that he drew them closer to repentance; THEREFORE IT IS 
WRITTEN: "And when Pharaoh drew near," OTHERS AND NOT 'AND 
PHARAOH DREW NEAR' HIMSELF.
  

66. It is written: "Hashem, in trouble have they sought You, they 
poured out a silent prayer" (Yeshayah 26:16). "In trouble have they 
sought You," MEANS Yisrael did not seek the Holy One, blessed be 
He, at times of comfort. Only when they have trouble do they all 
remember and seek Him. "They poured out a silent prayer." they all 
pray with prayers and beseeching, and pour out prayers before Him. 
When? "When Your chastening was upon them" (Ibid.), at the time 
that the Holy One, blessed be He, chastened them with His whip. The 
Holy One, blessed be He, stands over them with Mercy. Their voice 
is favorable to Him in order to take revenge from their enemies, and 
He becomes full of compassion for them.
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67. As we have explained the parable of the dove with the hawk, so it 
is with Yisrael. They were approaching the sea and saw the sea 
before them, raging and storming. Its waves were towering above, 
and they feared. They raised their eyes and saw Pharaoh and his 
army and flying stones and arrows, and they feared greatly. What did 
they do? "And the children of Yisrael cried out." Who caused the 
children of Yisrael to come closer to their Father in heaven? 
Pharaoh. This is what is written: "And when Pharaoh drew near." It 
has already been explained.
 

 

68. "And Moses said to the people, 'Fear not, stand still and see the 
salvation of Hashem'" (Shemot 14:13). Rabbi Shimon said: Fortunate 
is the portion of Yisrael that a shepherd like Moses goes among 
them. It is written: "Then He remembered the days of old, Moses, 
and his people" (Yeshayah 63:11). "Then He remembered the days of 
old" refers to the Holy One, blessed be He; "Moses, and his people," 
because Moses was equal to all of Yisrael. We learned from this that 
the shepherd of the people is really the whole people. If he merits, 
then all the people are righteous. If he does not merit, then all of the 
people have no merit and are punished because of him. This has 
already been explained.
 

 

69. "Stand still and see." You do not have to do battle because the 
Holy One, blessed be He, will do battle for you, as written: "Hashem 
shall fight for you, and you shall hold your peace" (Ibid. 14). Come 
and behold: that night, the Holy One, blessed be He, gathered His 
retinue and Judged the Judgment of Yisrael. If the Patriarchs had not 
hastened TO PRAY for Yisrael, they would not have been saved from 
the Judgment. Rabbi Yehuda said: the merit of Jacob protected the 
Congregation of Yisrael. This is what is written: "If not for Hashem, 
Who was with us, let Yisrael now say" (Tehilim 124:1), who IS Yisrael 
Saba, NAMELY JACOB.
 

 

 
 
7. "Hashem shall fight for you, and you shall hold your peace" 
Rabbi Aba says that one who observes the Sabbath is as though he observed the whole Torah, as the Sabbath is the delight of everything. One 
should invite the Sabbath in, like a guest. On the Sabbath secular speech is forbidden because it stimulates secular things above, and the Sabbath 
becomes blemished. When Pharaoh was coming to do battle with Yisrael, "Hashem shall fight for you, and you shall hold your peace"; this meant 
that the arousal took place from above - the children of Yisrael did not need to arouse anything from below. Rabbi Yosi wonders why if Hashem is 
always a connotation of Mercy, there seemed to be no mercy in the act of drowning the Egyptians. Rabbi Yehuda quotes Rabbi Shimon as saying 
that the Judgment had been tempered with Mercy since God had desired their honor that they be buried in the ground, and He had stretched out his 
hand so the earth would accept them. If Yisrael had aroused from below, Judgment would not have been executed with Mercy. Even though Hashem 
does Judgment, He is still compassionate for His creations.
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70. "Hashem shall fight for you, and you shall hold your 
peace" (Shemot 14:14). Rabbi Aba opened the discussion, saying: "If 
you restrain your foot because of the Shabbat, from pursuing your 
business on My Holy Day" (Yeshayah 58:13). Fortunate are Yisrael 
that the Holy One, blessed be He, desires them and wishes to join 
with them more than all the nations of the world. Because of His love 
for them, He brought them close to Him and gave them the Torah 
and the Shabbat, which is holier than all the other days. And IN IT is 
rest from everything, and the joy of everyone. Shabbat is equal to 
the entire Torah, and one who observes the Shabbat is as though he 
observed the whole Torah.
 

 

71. "And call the Shabbat a delight" (Ibid.). NAMELY, delight of all, 
delight of the soul and the body, delight of those above and those 
below. "And call the Shabbat." HE ASKS: What does "call" mean? 
HE ANSWERS: ITS MEANING IS that he should invite it, as is written: 
"holy gatherings (lit. 'callings of holiness')" (Vayikra 23:4), which 
means invited FROM THE HOLINESS, as when inviting a guest to his 
home. And, "And call the Shabbat a delight," is that you should call 
and invite it as you invite a guest with a set table, with a house which 
is in order as it should be, with proper food and drink, more than on 
the other days. "And call the Shabbat," meaning beforehand, THAT 
YOU SHOULD ADD FROM THE WEEKDAY TO THE HOLY. "The holy 
day of Hashem, Honorable" (Ibid.) is Yom Kippur (Day of 
Atonement), and they are two that are one, BECAUSE YOM KIPPUR 
AND SHABBAT ARE ONE. THEREFORE, IT SAYS IMMEDIATELY 
FOLLOWING THEM, "And you shall honor it, not doing your own 
ways" in the singular, as we explained.
 

 

72. "Nor pursuing your own business, nor speaking of vain 
matters" (Yeshayah 58:13). And it is explained THAT YOUR SPEECH 
OF SHABBAT SHOULD NOT BE LIKE YOUR SPEECH OF WEEKDAY. 
Because that talk, SECULAR SPEECH THAT IS SPOKEN ON 
SHABBAT, rises and stimulates secular things above. AND THE 
SHABBAT BECOMES BLEMISHED. One who invites a guest should 
strive to please him, and not someone else.
  

73. Come and behold: that word that comes from the mouth of a 
person rises and stimulates an awakening above, either for good or 
for evil. And whoever dwells in the delight of Shabbat is forbidden to 
stir to secular subjects, because he causes a blemish on the Holy 
Day. One who participates in the celebration of a king is not 
permitted to forsake the king and deal with someone else.
 

 

74. Every day, it is necessary to perform an action to aweken FROM 
BELOW of what must be awakened. BUT on Shabbat, it is necessary 
to awaken ONLY in the words of the Name and the Holiness of the 
day, and not in any other thing. FOR AN AWAKENING FROM BELOW 
IS NOT NECESSARY ON SHABBAT.
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75. Come and behold: when Pharaoh approached to do battle with 
Yisrael, the Holy One, blessed be He, did not want Yisrael to awaken 
from below at all, because the Patriarchs preceded and caused this 
awakening from above. And their merit stood before Him. The Holy 
One, blessed be He, did not want Yisrael to arouse from below at all. 
This is the meaning of, "Hashem shall fight for you, and you shall 
hold your peace." Assuredly, you shall hold your peace, and do not 
arouse what is not needed by you. THE REASON IS MENTIONED 
LATER, and here the Holy Name is included in imprinted letters, YUD 
HEI VAV HEI, WHICH INDICATE MERCY, FOR IT SAYS, "HASHEM 
SHALL FIGHT FOR YOU," EVEN THOUGH YUD HEI VAV HEI IS 
MERCY AND WAR IS JUDGMENT. The friends have already 
commented on this, AS IS DISCUSSED AHEAD OF US.
 

 

76. Rabbi Yosi and Rabbi Yehuda were traveling on the road. Rabbi 
Yosi said to Rabbi Yehuda: Most certainly, we have learned that 
Hashem is always a connotation of Mercy, and even though He 
carrys out wars and executes Judgment, that Judgment is with 
Mercy. Yet here we saw that it is written: "Hashem shall fight for 
you," but no Mercy was visible at all in that Judgment, for it is 
written: "There remained not so much as one of them" (Shemot 
14:28).
 

 

77. He said to him: This subject I heard from Rabbi Shimon, for he 
said that there was Judgment with Mercy even here, because the sea 
covered them over, they perished, and afterwards the sea ejected 
them. But the Holy One, blessed be He, desired their honor, that they 
should be buried in the ground. The earth did not want to accept 
them until the Holy One, blessed be He, stretched out His right hand 
to her, and she accepted them. This is the meaning of: "You 
stretched out Your right hand, the earth swallowed them" (Shemot 
15:12). And because of this, this Judgment was tempered with Mercy.
 

 

78. For that reason, the Holy One, blessed be He, did not want the 
children of Yisrael to arouse anything in the world FROM BELOW. 
For if the children of Yisrael had aroused something FROM BELOW, 
the name of Mercy would not have been aroused, and Judgment 
would not have been executed with Mercy. This is what is written: 
"Hashem shall fight for you, and you shall hold your peace." You 
should not arouse anything, because the name of Mercy must be 
aroused upon them in order to do the Judgment with Mercy. 
Therefore, it is necessary not to make a blemish and arouse 
something else; NAMELY, JUDGMENT WITHOUT MERCY. AN 
AWAKENING FROM BELOW WOULD CAUSE THE ACTIVATION OF 
ONLY JUDGMENT.
  

79. He said to him: But it is written, "Then shall Hashem go out, and 
fight against those nations" (Zecharyah 14:3). Was this Judgment 
with Mercy?! He said to him: Certainly, the Judgment was with Mercy 
because their death was not like the death of the other people of the 
world. Rather, the Holy One, blessed be He, had Mercy on them, so 
that their deaths should not be like those of the other people of the 
world. For they were slain gently, without pain, NAMELY, "HIS 
FLESH WAS CONSUMED AWAY WHILE HE STANDS UPON HIS 
FEET" (IBID. 12). Hence, the Judgment contained Mercy.
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80. This Name always refers to Judgment with Mercy, except for one 
place, as written: "Hashem shall go forth like a mighty 
man..." (Yeshayah 42:13). HE ASKS: IS HASHEM ONLY like a mighty 
one, but not ACTUALLY mighty? HE SAYS: rather, He will change 
His garments and don other garments; THAT IS, HE WILL CHANGE 
HIS TRAIT OF MERCY AND DON THE GARMENT OF JUDGMENT. 
"Like a man of war" (Ibid.), shall He change his weapons FROM 
MERCY TO JUDGMENT. SO WE SEE THAT IN THIS PLACE, THE 
MERCY WAS CHANGED TO BECOME JUDGMENT.
 

 

81. And with all this, ONLY the Judgment is HERE more THAN 
MERCY, yet there is some Mercy here, as it is written, "like a mighty 
man," and not AN ACTUAL mighty man, WHO IS COMPLETELY 
JUDGMENT. "Like a man of war" (Ibid.), and not literally a man of 
war, WHO IS COMPLETELY JUDGMENT. Even though He does 
Judgment, He is still compassionate for His creations. And therefore, 
"Hashem shall fight for you," most certainly, "and you shall hold 
your peace," IN ORDER THAT YOU SHALL NOT AROUSE 
JUDGMENT ALONE, AS MENTIONED EARLIER. Blessed is the 
portion of Yisrael that the Holy One, blessed be He, has selected 
them for His portion and His legacy, as is written: "For the portion of 
Hashem is His people, Jacob is the lot of His inheritance" (Devarim 
32:9).
 

 

 
 
8. "Why do you cry out to me" 
Rabbi Yehuda speaks about Jonah crying out to Hashem out of the belly of the fish. Rabbi Elazar confirms his statement that the fish died while 
Jonah was still in its belly, and says that when Jonah prayed his prayer, God revived the fish and brought it out to the dry land where it vomited out 
Jonah. He returns to the subject of the splitting of the sea, telling us that God told the children of Yisrael to go forward and refrain from speaking, 
because this was not a time for prayer.

82. "And Hashem said to Moses, 'Why do you cry out to 
Me?'" (Shemot 14:15). This is explained in Sifra Detzni'uta ('the 
Hidden Book), and there is its secret. "And Hashem said to Moses..." 
Rabbi Yehuda opened the discussion, saying: "Then Jonah prayed 
to Hashem his Elohim out of the fish's belly" (Yonah 2:2). In, "Now 
Hashem had appointed a great fish" (Ibid. 1), "appointed" MEANS as 
you say, "And the king appointed them a daily provision" (Daniel 
1:5), as well as, "Who has appointed your food" (Ibid. 10), WHICH IS 
A TERM OF GIVING A PORTION.
 

 

83. But this passage should have said, 'And Hashem appointed 
Jonah for the fish', for he was the portion that HASHEM sent to THE 
FISH. AND HE ANSWERS: Assuredly, this fish was a portion for 
Jonah, to guard him from all the other fish of the sea, and that he 
would be concealed in it. As soon as HASHEM brought him into the 
fish, Jonah saw in its belly the breadth of his entrails, WHICH WAS 
like a large chamber, and the two eyes of the fish were brightly 
illuminating, like the sun. There was a precious stone in its entrails 
that shown on for him, and he saw everything existing in the sea and 
in its depths.
 

 

84. And you may question the meaning of: "I cried to Hashem out of 
my distress (also: 'narrow')" (Yonah 2:3)? It does not seem FROM 
THIS that he had very much space. HE ANSWERS: Rather, after this 
fish showed him all that there is in the sea and in the depths, it died. 
For it could not tolerate him for three days. Then it became 'narrow' 
for Jonah.
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85. Rabbi Elazar said: When Jonah saw all that spaciousness, he 
rejoiced. The Holy One, blessed be He, said: And what do you need 
more, is it for this that I brought you here? What did THE HOLY ONE, 
BLESSED BE HE, do? He slew that fish and it died. All the other fish 
circled around the fish; one bit it from one side and another bit from 
another side. Then Jonah saw himself in distress. Immediately, 
"Jonah prayed to Hashem."
 

 

86. HE ASKS: First the verse refers to it as "dag" ('fish': masc.) and 
then it refers to it "dagah" ('fish': fem.). HE ANSWERS: IT IS 
BECAUSE IT HAD ALREADY DIED, AS IS WRITTEN: "And the fish 
(Heb. dagah) in the river died" (Shemot 7:21). Then it is written: "I 
cried to Hashem out of my distress," and it is not written 'I was in 
distress' or 'I dwelt in distress', but rather, " I cried" out of distress, 
as the fish of the sea distressed me. "Out of the belly of Sheol I 
cried" (Yonah 2:3), for it had died. It is not written: 'out of the belly of 
a living thing,' or 'out the belly of a fish,' but rather it was definitely 
dead, AND THEREFORE IT WAS CALLED 'SHEOL'.
  

87. As soon as he prayed his prayer, the Holy One, blessed be He, 
accepted it. He revived that fish and brought it out to the dry land 
before the eyes of everyone, as is written: "And Hashem spoke to 
the fish and it vomited out Jonah" (Yonah 2:11). They all saw the 
work of the Holy One, blessed be He.
 

 

88. It is written, "Then Jonah prayed to Hashem his Elohim from the 
fish's belly," MEANING THAT HE PRAYED to the place to which he 
was bound, THE ASPECT OF MALCHUT. This is understood from the 
words: "Hashem his Elohim." It is not written: 'Then he prayed to 
Hashem' and nothing more, but "Hashem his Elohim," WHICH 
ALLUDES TO THE ASPECT TO WHICH HE WAS BOUND. Here also, 
"And Hashem said to Moses, 'Why do you cry to Me?'" "...to Me," 
NAMELY, TO MY ASPECT, WHICH IS TIFERET, TO WHICH MOSES 
WAS CONNECTED. BUT RATHER IT WAS DEPENDENT UPON 
MAZAL AS IT IS WRITTEN THAT THE SPLITTING OF THE RED SEA 
IS DERIVED FROM MAZAL, THE SECRET OF THE HOLY DIKNA 
('BEARD').
 

 

89. "Speak to the children of Yisrael, that they go forward" (Shemot 
14:15), MEANING that they should go forward and refrain from 
speaking excessively, because now is not a time for prayer. HE 
ASKS: "That they go forward." To which place did He command 
them to go, seeing that they were camping by the sea? HE 
ANSWERS: It refers to the above, as it is written, "Why do you cry to 
Me?" WHICH MEANS TIFERET, AS MENTIONED EARLIER. They all 
stood in this place, IN TIFERET, FOR ALL THE CHILDREN OF 
YISRAEL WERE CONNECTED TO TIFERET. Therefore, he said, "that 
they go forward," that the children of Yisrael should go forth FROM 
TIFERET, AND COME AND CONNECT WITH MAZAL. WHICH IS 
DIKNA ('BEARD'), AS MENTIONED. For now is not the time FOR 
TIFERET, BUT RATHER THE MATTER DEPENDS UPON MAZAL, AS 
MENTIONED BEFORE.
 

 

 
 
9. "But lift up your rod" 
Rabbi Elazar says that the rod, whether it is called 'the rod of Moses' or 'the rod of Elohim', is for the purpose of rekindling the aspect of Gvurah. 
Rabbi Shimon clarifies that since water emerges from the side of Gvurah, "lift up your rod" is to dry up the water, and "stretch out your hand" is to 
return the water and spill it over the Egyptians.
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90. "But lift up your rod" (Shemot 14:16). Lift up your rod, upon 
which is etched the Holy Name, and stretch your hand to the side of 
the Holy Name. As soon as the waters see the Holy Name, they will 
flee from it. Therefore, stretch your hand to one side OF THE ROD, 
because the other sides of the rod will be necessary for other 
matters, NAMELY, TO HIT THE ROCK.
 

 

91. Rabbi Elazar said: I see that sometimes this rod is called 'the rod 
of Elohim' and sometimes it is called 'the rod of Moses'. Rabbi 
Shimon said: In the book of Rabbi Hamnuna Saba (the elder), he 
says that it is all one, whether it says 'THE ROD of the Holy One, 
blessed be He', or 'THE ROD of Moses'. The purpose of this rod is to 
rekindle the aspect of Gvurah. Therefore, THE VERSE SAYS, 
"Stretch out your hand," WHICH MEANS the left hand, which is at the 
side of Gvurah.
 

 

92. Rabbi Shimon said: Woe to those who do not see and do not look 
at the Torah. The Torah calls before them daily but they do not pay 
attention. Come and behold: water rises in the world and water 
emerges from the side of Gvurah. But now the Holy One, blessed be 
He, wanted to dry up the water. Thus, why DOES THE VERSE SAY, 
"And stretch out your hand," which is the left hand, NAMELY 
GVURAH?
 

 

93. HE ANSWERS: Rather, "lift up your rod," is to dry up the water, 
and "stretch out your hand," is to return the water, to activate the 
side of Gvurah and to turn the water on Egypt. Therefore, there are 
two things here, for it is written: "Lift up your rod, and stretch out 
your hand over the sea, and divide it." ONE ELEMENT IS TO DRY 
OUT THE WATER, AND THE OTHER IS TO TURN THE WATER OVER 
EGYPT.
  

94. HE ASKS: HOW WAS IT POSSIBLE TO DRY THE LAND IN THE 
MIDST OF THE SEA, for there were pits IN IT? HE ANSWERS: THE 
Holy One, blessed be He, performed a miracle within a miracle, as is 
written: "And the depths were congealed in the heart of the 
sea" (Shemot 15:8). They were walking on the dry ground within the 
sea. This is what is written: "And the children of Yisrael went into the 
midst of the sea on the dry ground" (Shemot 14:22).
  

 
 
10. "And He took off their chariot wheels" 
Rabbi Shimon opens with "And He took off their chariot wheels," and, "Now as I beheld the living creatures, behold one wheel upon the earth by the 
living creatures." He tells us that The Holy One, blessed be He establishes His dominion through the Patriarchs. Jacob is attached to the Tree of 
Life, which never has any death in it, so God made him the chosen among the Patriarchs. The thrust of this whole section is that when the Holy One, 
blessed be He wants to remove someone from power on this earth, He first removes their dominion above. We read about the legions of above with 
all the Chariots entwined together and under the command of the highest holy beast. They all go and swim in the great sea, where the waves are 
judgments. Rabbi Yitzchak tells us that when the children of Yisrael approached the Red Sea, the Holy One, blessed be He called the minister who 
was appointed over the sea and told him that it was time to fulfill the condition that had been made when the sea was first created, that it should 
split before His children when the time came. And the reason that the Egyptians were killed by the sea was that the upper sea aroused against them. 
The minister over Egypt had oppressed the Congregation of Yisrael with enslavement, so he was broken first, and then all the kingdoms below were 
broken.
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95. "And He took off their chariot wheels" (Shemot 14:25). Rabbi 
Shimon opened the discussion with the verse: "Now as I beheld the 
living creatures, behold one wheel upon the earth by the living 
creatures" (Yechezkel 1:15). This passage has been explained, and 
we studied it. Yet come and behold: the Holy One, blessed be He, 
shows His dominion in every way, and His dominion will not depart 
forever and ever.
 

 

96. And He establishes His dominion through the Patriarchs. He took 
Abraham and maintained the world through him, as written: "These 
are the generations of the heavens and earth when they were created 
(Heb. behibar'am)" (Beresheet 2:4). And they explained it. DO NOT 
READ IT AS "BEHIBAR'AM" BUT RATHER "BEABRAHAM" ('IN 
ABRAHAM') FOR HEAVEN AND EARTH HAD BEEN MAINTAINED 
THROUGH HIM. He took Isaac and planted the world through him so 
it should exist always. This is what is written: "And My Covenant will 
I establish with Isaac" (Beresheet 17:21). He took Jacob and placed 
him before Him, and was delighted with him and glorified Himself 
with him. This is what is written, "Yisrael, in whom I will be 
glorified" (Yeshayah 49:3).
  

97. Come and behold: Jacob is attached to the Tree of Life, which 
never has any death in it, for all the living are established and 
perfected in this tree that gives life to all that grasp on to it. 
Therefore, Jacob did not die. And when did he die? It occurred when 
it was written: "He gathered up his feet into the bed" (Beresheet 
49:33). "The bed" is as you say, "Behold it is his litter, that of 
Solomon" (Shir Hashirim 2:7), WHICH IS MALCHUT. About this bed, 
it is written: "Her feet go down to death" (Mishlei 5:5). Therefore, it is 
written: "He gathered up his feet into the bed," and then, "and he 
expired and was gathered unto his people." BUT AS LONG AS HE 
HELD ON TO THE TREE OF LIFE, WHICH IS ZEIR ANPIN, HE DID 
NOT DIE BECAUSE DEATH IS ONLY FROM THE ASPECT OF 
MALCHUT, AS EXPLAINED. Then the Holy One, blessed be He, made 
Jacob the chosen among the Patriarchs. This is what is written: 
"Jacob whom I have chosen" (Yeshayah 41:8).
  

98. Come and behold: see all the legions of above THAT ARE 
DRAWN FROM THE FOUR COMPANIES OF THE SHECHINAH, 
WHICH ARE THE WHEELS. All the Chariots are entwined with each 
other, levels with levels. The upper and the lower EVOLVE, THE ONE 
FROM THE OTHER, AND COMBINE, THE ONE WITH THE OTHER. 
And there is a holy living creature over them, WHICH IS THE NUKVA. 
FOR THERE ARE FOUR LIVING CREATURES, AS MENTIONED, AND 
THE NUKVA IS THE FOURTH. All the multitude hosts and the legions 
travel under her command. They travel and camp according to her 
instructions, FOR ALL THE CHARIOTS AND THE LIVING 
CREATURES AND THE WHEELS POSSESS ONLY WHAT THEY 
RECEIVE FROM THIS HIGHEST HOLY LIVING CREATURE.
 

 

99. This is the living creature that all the other living creatures hold 
on to. And from her evolved many other living creatures upon living 
creatures, MEANING THAT MANY LIVING CREATURES EVOLVED 
ONE FROM ANOTHER, and levels combined with levels. All those of 
above and of below go and swim in the sea, WHICH IS THE NUKVA, 
FOR THOSE OF ABOVE ARE INCLUDED IN HER, THEY GIVE FORTH 
INFLUENCE TO HER. AND THE LOWER ARE INCLUDED IN HER AND 
RECEIVE FROM HER. This is what is written: "So is this great and 
wide sea, wherein are creeping things innumerable" (Tehilim 104:25).
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100. When the sea raises its waves, WHICH ARE JUDGMENTS, all 
the ships go up and down, MEANING THEY GO UP UNTO THE 
HEAVENS AND DOWN TO THE DEPTHS. It is stormy and a strong 
wind blows over it powerfully. And the fish of the sea are scattered 
to every side, these to east and these to west, these to north and 
these to south. THESE FISH OF THE SEA see a sign on all the people 
of the world BECAUSE OF THEIR SIN, and they take them and 
swallow them in caves in the ground.
 

 

101. None of the ships move from their places, or go up or down, 
except when the one leader of the sea arrives and knows how to 
settle and appease the stormy wind of the sea. As soon as he rises 
over the sea, it rests from its rage and becomes placid. Then all the 
ships continue on their straight course and do not turn right or left. 
This is what is written: "There go the ships: this is the Livyatan, 
whom you have made to play therein" (Ibid. 26). "This" is exact, 
WHICH IS THE SECRET OF YESOD OF ZEIR ANPIN THAT IS CALLED 
'THIS' (MASC.), WHICH IS THE SECRET OF THE CENTRAL COLUMN. 
All the fish of the sea gather to their place and all the animals rejoice 
with them, and the animals of the supernal field rejoice. This is what 
is written: "Where all the wild beasts play" (Iyov 40:20).
 

 

102. Come and behold: as it is above, IN CHESED, GVURAH, AND 
TIFERET OF ZEIR ANPIN, so is it below, IN NETZACH, HOD, AND 
YESOD OF ZEIR ANPIN. And what is below is also in the Lower Sea, 
WHICH IS MALCHUT. ANOTHER VERSION: as it is above, IN 
CHESED, GVURAH, AND TIFERET OF ZEIR ANPIN, so it is in the 
supernal sea, WHICH IS BINAH, and as it is in the higher above, so it 
is down below, IN NETZACH, HOD, AND YESOD OF ZEIR ANPIN. 
Whatever is down below is in the Lower Sea, WHICH IS MALCHUT.
 

 

103. I have already commented to the friends about the body of that 
SUPERNAL sea, WHICH IS BINAH. The length and breadth OF IT, the 
head and arms and the body are all as they should, and each is 
called by its name. Similarly, below in the Lower Sea, WHICH IS 
MALCHUT, there is also the head of the sea, the arms of the sea, and 
the body of the sea.
 

 

104. It is written: "Zvulun shall dwell at the shore of the 
seas" (Beresheet 49:13). HE ASKS: But there was only one sea in his 
Heritage, WHY DOES IT SAY "AT THE SHORE OF THE SEAS"? HE 
ANSWERS: But what does "the shore of the seas" mean, for the 
comrades certainly explained it in accordance with the supernal 
secret. "And his border shall be at Tzidon" (Ibid.), is as it is written: 
"That came out of the loins (also thigh) of Jacob" (Shemot 1:5), for 
Zvulun was the right thigh of the body, WHICH IS NETZACH. AND 
THEREFORE THE TORAH VERSE SAYS, "AND HIS BORDER (ALSO: 
'THIGH')." The Sea of Galilee was in his inheritance, and from here 
the purple fish is available for the purple dye.
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105. Come and behold: how many chariots upon chariots there are, 
and the wheels of the chariot race speedily, and the supports of the 
chariot do not refrain from traveling on them. And it is so for all of 
them. Come and behold: examine the Chariot of the minister over 
Egypt. As was explained, there was no complete chariot to be found, 
as it is written: "And He took off their chariot wheels" (Shemot 
14:25). There were many chariots that traveled upon the support of 
one wheel that was appointed over them. As soon as it was removed 
from its dominion, then all the Chariots were removed from their 
control and could not travel. Then all of those below, IN THIS 
WORLD, were removed from their dominion, as is written: "And 
Egypt even Pharaoh, and all those who trust in him" (Yirmeyah 
46:25).
 

 

106. At that time, the government of Egypt ruled over all the other 
nations. As soon as the power of Egypt was crushed, the power of 
the other nations was broken. How do we know? For it is written: 
"Then the chiefs of Edom shall be amazed" (Shemot 15:15). And, 
"The people shall hear, and be afraid" (Ibid. 14), because at that time 
they were all attached to the service of Egypt, they depended upon 
Egypt to help them, and they all requested assistance from Egypt to 
strengthen themselves. Therefore, when they heard of the mighty 
acts that the Holy One, blessed be He, performed in Egypt, they were 
discouraged and were unable to stand firm. And they all quaked and 
trembled and lost their power.
 

 

107. Certainly, when their strength was broken above, the strength of 
all those attached to him was broken, for once the strength of all of 
them was broken above, all those below were broken because of that 
strength which was broken first. Therefore, "He took off his chariot 
wheels (lit. 'wheel')," NAMELY, THE STRENGTH FROM ABOVE, AS 
MENTIONED EARLIER. "That they drove heavily" (Shemot 14:25). 
Once it was broken, they could not move.
 

 

108. Come and behold: it is so, for it is not written: 'And He took off 
his chariots' wheels' or 'chariot wheel', MEANING EITHER BOTH IN 
PLURAL, OR BOTH IN SINGULAR. But rather it is written: "And He 
took off his chariots' wheel." "WHEEL" IS SINGULAR, AND "HIS 
CHARIOTS" IS PLURAL, AND THAT IS because 'WHEEL' (HEB. 
OFAN) is the power to which all of them were attached, AS IS 
WRITTEN ABOVE. IT IS THEREFORE WRITTEN IN THE SINGULAR 
FORM.
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109. WE CAN also EXPLAIN: "And he took off his chariots' wheel." 
Come and behold: happy is the portion of Yisrael that the Holy One, 
blessed be He, wanted to join with them and to be their portion, and 
that they should be His portion. This is what is written: "And hold 
fast to Him" (Devarim 13:5), and, "But you that did cleave to Hashem 
your Elohim" (Devarim 4:4), to Hashem indeed. It is also written, "For 
Yah, has chosen Jacob for Himself" (Tehilim 135:4), and, "For 
Hashem's portion is His people, Jacob is the lot of His 
inheritance" (Devarim 32:9), for He brought them forth from the holy 
seed to be His portion. THIS IS NOT SO FOR THE OTHER SIDE AND 
THE NATIONS OF THE WORLD, WHICH HAVE NO CONNECTION TO 
ZEIR ANPIN. Therefore, He gave them the Holy Torah that was 
concealed two hundred years before the world was created, and this 
has already been explained. Because of His love, He gave it to the 
children of Yisrael to follow and to cleave unto it.
 

 

110. Come and behold: All the camps of above and all the Chariots 
are all joined one to the other, levels by levels; those of above and 
those of below ARE BOUND TOGETHER. And it was explained that it 
is written: "So is this great and wide sea" (Tehilim 104:25). And the 
living creature is over them, WHICH IS THE NUKVA THAT IS FROM 
THE CHEST AND HIGHER OF ZEIR ANPIN THAT RECEIVES FROM 
THE THREE LIVING CREATURES OF ZEIR ANPIN. AND SHE IS THE 
FOURTH LIVING CREATURE THAT ALL RECEIVE FROM, EVEN THE 
CHARIOTS OF THE OTHER SIDE, AND THE NATIONS OF THE 
WORLD. All the multitudes and the camps travel under her 
command. According to her instructions they travel, and by her word 
they rest. When she travels they all travel, because they are all 
joined to her.
 

 

111. Come and behold: when the Holy One, blessed be He, wanted to 
remove the multitudes of Pharaoh below, He first removed their 
power, as we explained. What did He do? He removed and detached 
that upper holy place that led all those Chariots OF THE MINISTER 
OF EGYPT ABOVE, AS EVERY CHARIOT WAS UNDER ITS 
COMMAND, EVEN THOSE OF THE OTHER SIDE. As soon as it left, 
then all the camps AND THE CHARIOTS could not travel. Since they 
could not, the Minister of Egypt was removed from his dominion with 
a flaming fire, and then the dominion of Egypt was removed. 
Therefore, THEY SAID, "Let us flee from the face of Yisrael." What is 
the reason? Because they saw the Minister of Egypt burned in fire.
 

 

112. Rabbi Yitzchak said: When Yisrael approached the sea, the Holy 
One, blessed be He, called the minister who was appointed over the 
sea. He said to him: 'At the time that I made the world, I appointed 
you over the sea, and conditioned the sea so that its water should 
split before My children. Now the time has arrived for My children to 
pass in the midst of the sea.' And afterwards, it is written: "And the 
sea returned to its strength (Heb. eitano) when the morning 
appeared" (Shemot 14:27). What is Eitano? The condition (Heb. 
tenao) that it had with the Holy One, blessed be He, when He created 
the world, BECAUSE EITANO ('ITS STRENGTH') IS SPELLED WITH 
THE SAME LETTERS AS TENAO ('HIS CONDITION').
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113. Yisrael were dwelling by the sea and saw the waves rising and 
falling. They raised their eyes and saw Pharaoh and his multitudes. 
They feared and cried out, as has already been explained: "The sea 
saw" (Tehilim 114:3). HE ASKS: What did the sea see? AND HE 
ANSWERS: It saw the coffin of Joseph and fled from before it. For 
what reason? Because it is written OF JOSEPH, "And fled, and went 
outside" (Beresheet 39:12). DUE TO THIS, "The sea saw it, and fled." 
It is written: "And He took off their chariot wheels...Let us flee from 
the face of Yisrael." What is the reason? It is because they saw the 
land of Egypt and it looked as though it was burning with fire. Then 
they said, "Let us flee from the face of Yisrael."
 

 

114. Rabbi Chiya and Rabbi Yosi were traveling in the wilderness. 
Rabbi Chiya said to Rabbi Yosi: Come and I will tell you. When the 
Holy One, blessed be He, wishes to remove a government on the 
earth, He does not do it until he removes its dominion in heaven. 
And He does not remove the dominion in the heaven until He 
appoints another in its place, so that their service in heaven shall not 
be lacking, in order to fulfill what is written: "And gives it to 
whomever He will" (Daniel 4:14). Rabbi Yosi said: Certainly, it is so.
 

 

115. Rabbi Yosi opened the discussion, saying: "Hashem our 
Master, how majestic is Your Name on all the earth" (Tehilim 8:2). 
"Hashem our Master," MEANS that when the Holy One, blessed be 
He, wishes to break the power of the heathen nations, He 
strengthens His Judgment over them, breaks them, and removes 
their dominion from before Himself.
  

116. "Who (Heb. asher) have set Your glory above the 
heavens" (Ibid.). HE ASKS: It should have been written 'who have 
set' 'or set Your glory'. Why, "Who have set Your glory"? HE 
ANSWERS: This is the secret of the river that is the deepest of all, 
WHICH IS BINAH. And David prayed his prayer to draw from it unto 
the heaven, WHICH IS ZEIR ANPIN. And this "asher," WHICH IS THE 
NAME OF BINAH, is as is written: "I will ever be what (Heb. asher) I 
am" (Shemot 3:14).
  

117. At the time that this deepest river, WHICH IS BINAH, is drawn 
and goes out over the heaven, WHICH IS ZEIR ANPIN, then 
everything is joyous. And the Queen, WHO IS MALCHUT, crowns 
Herself with the King, WHO IS ZEIR ANPIN, and all the worlds are 
joyful. The domination of the heathen nations is removed before the 
Queen, and then all who cling to Her raise their heads.
 

 

118. In the meantime, they saw a man coming with a load in front of 
him. Rabbi Chiya said: Let us go. Perhaps this man is a heathen or 
an ignoramus, and it is forbidden to join him on the road. Rabbi Yosi 
said: Let us sit here and watch. Perhaps he is a great man.
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119. In the meantime, he passed before them and said to them: At 
this crossing place, which is dangerous, I need company, FOR I AM 
AFRAID TO TRAVEL ALONE. I know a different way, let us turn off 
from this way. And I wish to say to you, I will not sin against you and 
I will not transgress what is written: "Nor put a stumbling block 
before the blind" (Vayikra 19:14), because you are like blind people 
on this way and you must not endanger yourselves. Rabbi Yosi said: 
Blessed is the Merciful One that we waited here. They joined him. He 
said to them: Do not speak anything here until we pass from here. 
They turned to a different way.
 

 

120. After they left that place, he said to them: On that other path, 
THE DANGEROUS ONE, a scholarly priest and a layman priest were 
once traveling. The ignoramus priest arose against him at that place 
and killed him. From that day AND FURTHER, anybody who passes 
that place endangers himself, and robbers of the hills gather there to 
kill and rob people. Those who are aware of this do not pass there. 
And the Holy One, blessed be He, demands the blood of that priest 
every day.
 

 

121. He opened the discussion with the verse: "This very day He will 
halt in Nov" (Yeshayah 10:32). The students of the Yeshivah have 
already explained this. But I do not say it this way to you, because I 
have learned the secret of the matter. What is "This very day"? It is 
written, "And Aaron took him Elisheva the daughter of Aminadav...to 
wife" (Shemot 6:23), and this is the secret regarding the 
Congregation of Yisrael, WHICH IS MALCHUT CALLED 'ELISHEVA', 
BECAUSE OF THE SEVEN (SHEVA) SFIROT SHE POSSESSES. 
Aaron is Her attendant who manages her house and serves Her, and 
brings Her to the King, WHICH IS ZEIR ANPIN, to join them together. 
From now onwards, every priest who serves in the Temple is 
MALCHUT'S ATTENDANT, like Aaron.
 

 

122. Achimelech was the supernal High Priest, and all priests that 
were with him were all best men of the Queen, WHICH IS MALCHUT. 
After they were killed, the Queen remained alone, WITHOUT UNION 
WITH ZEIR ANPIN. Her attendant was lost, and there was no one to 
serve Her and manage Her house and make Her happy in order to be 
united with the King. So from that day, She went over to the left side, 
and stood lurking over the world. That sin killed Saul and his sons, 
and many thousands and ten thousands of Yisrael died. It was 
suspended, until Sancheriv came and terrified everyone.
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123. Thus, the meaning of, "This very day he will halt in Nov," is the 
supernal day. What is it? This is the Congregation of Yisrael, WHICH 
IS MALCHUT, who lost her attendant, so that She remained without 
the right to join with the left, because the priest is the right. And 
therefore, "this very day He will halt in Nov," TO DEMAND 
JUDGMENT FOR THE SLAYING OF NOV, THE CITY OF THE 
PRIESTS, UNTIL, THROUGH THAT SIN, THE VERSE CONCLUDES: 
"AND LEBANON SHALL FALL BY A MIGHTY ONE" (YESHAYAH 
10:34).
 

 

124. Come and behold: it is written: "Giv'at Shaul is fled" (Ibid. 29). 
HE ASKS: Why is Saul mentioned here? AND HE ANSWERS: It is 
because he killed the priests IN NOV and caused that the right arm 
should be uprooted from the world, AS MENTIONED. BECAUSE OF 
HIS SIN, THE INHABITANTS OF HIS DWELLING, GIV'AT SHAUL, 
FLED FROM THE KING OF ASHUR (ASSYRIA). From that day 
onward, no person passed that place, in order not to endanger 
himself. Rabbi Yosi said to Rabbi Chiya: Did I not say to you that he 
might be a great man?!
 

 

125. He opened the discussion, saying: "Happy is the man who finds 
wisdom" (Mishlei 3:13). "Happy is the man," means like us, who 
found you and learned from you a word of wisdom. "And the man 
who brings forth understanding" (Ibid.), like us who waited for you, 
to join with you. Such is a man for whom the Holy One, blessed be 
He, prepared a treasure on the road, the face of Shechinah. Referring 
to this, it is written: "But the path of just men is like the gleam of 
sunlight" (Mishlei 4:18). They walked on.
 

 

126. That man opened the discussion, saying: "To David a Psalm. 
The earth is Hashem's and the fullness thereof" (Tehilim 24:1). HE 
ASKS: "To David a Psalm," IS WRITTEN in one place, and in another 
place, IT IS WRITTEN, "A Psalm to David." What is the difference 
between these? HE ANSWERS: "To David a Psalm," denotes a psalm 
that David said about the Congregation of Yisrael, WHICH IS 
MALCHUT. "A psalm to David," denotes a psalm that David said 
about himself.
  

127. "The earth is Hashem's." This is the Holy One, blessed be He, 
MEANING ZEIR ANPIN. "The earth...and the fullness thereof" is the 
Congregation of Yisrael, WHICH IS MALCHUT, and all the multitudes 
that join with Her. They are called "the fullness thereof," for 
assuredly it is so, as is written: "The whole world is full of His 
glory" (Yeshayah 6:3). "The world and they that dwell in it," is the 
earth below that is called Tevel' ('world'), and is held by the 
Judgment of above, MEANING MALCHUT. This is what is written: 
"And He will Judge the world in righteousness" (Tehilim 9:9). 
Whether an individual, a nation, or the whole world, they will be 
Judged according to this Judgment, MEANING FROM THE 
JUDGMENT OF MALCHUT THAT IS CALLED 'RIGHTEOUSNESS'.
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128. Come and behold: Pharaoh was nurtured by this Judgment, and 
so he and all his people perished. After this Judgment OF MALCHUT 
was aroused against them, the minister that was appointed to rule 
over them was removed. Then all those below perished, as it is 
written: "And He took off their chariots' wheels." What is "their 
chariots' wheels"? MEANING the chariots of Pharaoh. And who is 
their wheel? THE MEANING is that minister who rules over them. 
Therefore, they all died in the sea. And why in the sea? Rather the 
upper sea, WHICH IS MALCHUT, aroused against them, and they 
were exterminated by it. Therefore, it is written that they "drowned in 
the Red Sea (Heb. suf)." Rabbi Yosi said: Assuredly it is so. And 
therefore, it is written: "drowned in the Red Sea (Heb. suf)," WHICH 
MEANS the end (Heb. sof) of the levels, NAMELY MALCHUT - THAT 
THEY WERE OBLITERATED BY HER.
 

 

129. Rabbi Chiya said: "that they drove heavily." What is the 
meaning of "heavily"? From here, we learn that a person is 
subsequently led on the path that he chooses to go. By Pharaoh, it is 
written: "And the heart of Pharaoh was hard (lit. 'heavy')" (Shemot 
9:7). In this same manner, the Holy One, blessed be He, led him with 
actual heaviness. The Holy One, blessed be He, said to him: 'Evil 
one, you made your heart heavy. I will lead you in a similar way.' 
Therefore, "they drove heavily."
 

 

130. "So that Egypt said, 'Let us flee from the face of Yisrael...'" 
"Egypt said," is the minister who was appointed over Egypt, 
NAMELY THEIR MINISTER IN THE LOFTY HEAVENS. Rabbi Yosi 
said: This is difficult. Since he was already removed from his 
dominion, how was he able to chase after Yisrael?
 

 

131. HE ANSWERS: But certainly it is Thus. the passage, "So that 
Egypt said," IS NOT THEIR MINISTER BUT RATHER Egypt of below, 
"for Hashem fights for them against Egypt," namely Egypt of above, 
THEIR MINISTER. Since their power was broken above, their power 
and might was broken below. Hence, it is written: "For Hashem 
fights for them against Egypt," against Egypt specifically, which is 
their power above, NAMELY THEIR APPOINTED MINISTER. And as 
we established above, IN THE PLACE WHERE IT SAYS merely "king 
of Egypt," MEANING THAT PHARAOH IS NOT MENTIONED, THE 
REFERENCE IS TO THE MINISTER WHO IS APPOINTED OVER 
EGYPT. HERE ALSO, "AGAINST EGYPT," REFERS TO THE 
MINISTER APPOINTED OVER EGYPT. And, "So that Egypt said, 'Let 
us flee from the face of Yisrael,'" REFERS TO EGYPT OF BELOW, for 
they saw that their power and might of above were broken, NAMELY 
THEIR MINISTER.
  

132. Come and behold: When this Congregation of Yisrael becomes 
aroused, WHICH IS MALCHUT, all those who are affiliated with Her 
and all the others of below, NAMELY ALL THE NATIONS, are 
aroused. Yisrael are higher above all because they grasp Her by the 
trunk of the tree, MEANING WHEN SHE IS CONNECTED TO ZEIR 
ANPIN THAT IS CALLED THE 'TREE OF LIFE'. Therefore, Yisrael are 
more attached to it than all the nations of the world. And when they 
become aroused TO HARM THE CHILDREN OF YISRAEL, the power 
of those who dominate over them is broken, MEANING THEIR 
MINISTERS ABOVE.
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133. Come and behold: that minister, the governor of Egypt, 
oppressed Yisrael with many types of enslavements, as we have 
established. He was broken first, and then all the kingdoms below 
were broken. It is written: "For Hashem fights for them against 
Egypt." Indeed, He fights for them.
 

 

 
 
11. "And the Angel of Elohim...moved" 
This passage contains an obscure but beautiful description of the energy flow on the supernal levels, the sea with its waves of judgments rising and 
falling, the angels which are the fish of that sea, and the four directions of the world. It ends by saying: Let those who have wings stand firm. Let 
those who have faces cover their faces until He departs on His journeys. Then, "And the Angel of Elohim...moved." 
Tosefta (addendum)

134. "And the Angel of Elohim...moved..." (Shemot 14:19). Mishnah: 
Before there was pure air and before it shone, the punctured stones 
were clogged. Three winds that are included in three were 
submerged, and water was concealed under the holes. By the 72 
letters, these stones returned to their place.
 

 

135. After the 72 levels, which are three times 72 LETTERS, the 
stones were split and punctured under an engraved bundle. And the 
levels gathered together and became one group.
 

 

136. Afterwards, they divided and became two levels OF WATER. 
Half of the water congealed and half of it sank. Part went up and part 
went down. From here, the world started to divide.
 

 

137. There is another bundle above that is engraved with 72 seals of 
the strong seal ring, and in these the waves of the sea are 
submerged. When they travel, they divide to four corners. One part 
rises, FOR IT ILLUMINATES FROM BELOW UPWARDS, THAT IS, THE 
NUKVA, WHICH IS THE SECRET OF WEST. One part descends, FOR 
IT ILLUMINATES FROM ABOVE DOWNWARDS WITH THE LIGHT OF 
CHASSADIM, NAMELY ZEIR ANPIN, WHICH IS THE SECRET OF 
EAST. One part towards the north, WHICH IS THE LEFT COLUMN, 
GVURAH, and one part towards the south, WHICH IS THE RIGHT 
COLUMN, CHESED. When they unite together, there are flaming 
coals in the blade of the Revolving Sword.
 

 

138. One pillar is thrust into the sea. The level, which is a messenger 
of the supernal state - WHICH IS MALCHUT THAT IS FROM THE 
CHEST AND HIGHER - rises in this pillar higher and higher, and 
looks at a distance TO SEE a band of ships floating in the sea. Who 
observes the waves rising and falling, BECAUSE OF THE 
JUDGMENTS THAT THEY CONTAIN, and the wind, WHICH IS THE 
CENTRAL COLUMN, blows on them AND QUIETS THEM, and the fish 
of the sea, WHICH ARE THE ANGELS, pull all these ships in all 
directions of the world. IN THIS MANNER IS CHOCHMAH REVEALED.
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139. When that level, NAMELY METATRON descended FROM ABOVE 
THE CHEST, a thousand stand at his right and a thousand stand at 
his left, MEANING THAT HE DRAWS CHOCHMAH - THAT IS 
ALLUDED TO IN THE NUMBER 1,000 - BOTH ON HIS RIGHT AND ON 
HIS LEFT. And he returns FROM THE CHEST AND LOWER, and sits 
in his place like a king on his throne. When the sea, WHICH IS 
MALCHUT, swims to the four directions of the world, that level goes 
out with it and returns with it, and it returns with the establishing of 
the king.
 

 

140. Then announcements are made. Let him, WHO IS OF THOSE 
who have eyes, raise them higher and higher. Let those who have 
wings stand firm. Let those who have faces cover their faces until He 
departs on His journeys. Then, "And the Angel of Elohim...moved" 
(End of Tosefta)
 

 

 
 
12. "She is like the merchant ships" 
Rabbi Chiya opens with the verse, "She is like the merchant ships; she brings her food from afar," and "from afar she brings her food." He says that 
the merchant ships is the Congregation of Yisrael, and that "brings her food" means by a level that dwells on her, that is the central column. He 
speaks about "all the rivers flow into the sea," telling of the movement and flow through that level, Yesod, down to the sea, Malchut, and from Binah 
to Yesod, back and forth. Rabbi Yitzchak says that those who merit the World to Come will merit the pairing of supernal Aba and Ima, which never 
separate.

141. Rabbi Chiya opened the discussion with the verse: "She is like 
the merchant ships; she brings her food from afar" (Mishlei 31:14). 
"She is like the merchant ships," refers to the Congregation of 
Yisrael, NAMELY MALCHUT. "She brings her food from afar," as is 
written: "Behold the Name of Hashem comes from afar" (Yeshayah 
30:27). "She brings her food," meaning by one level that dwells upon 
her, WHICH IS THE CENTRAL COLUMN, WHICH IS THE SECRET OF 
YESOD OF ZEIR ANPIN. All the rivers and springs that run into the 
sea flow through it, as is written: "All the rivers run into the 
sea" (Kohelet 1:7).
 

 

142. "To the place that the rivers flow" (Ibid.). Although all the rivers 
flow through that level, WHICH IS YESOD, and that level lowers them 
down to the sea, WHICH IS MALCHUT, do not think that it poured 
those rivers INTO THE SEA, so that others do not dwell in it and do 
not flow through it as before. THEREFORE, it says again, "To the 
place that the rivers flow, thither they return" (Kohelet 1:7). THEY 
RETURN to the place of that level that the rivers went out from once - 
"Thither they return to go." There, they return from that high 
supernal place, NAMELY, FROM BINAH THEY RETURN AGAIN TO 
YESOD, FOR THE FLOW never halts from there and they all gather in 
that place IN YESOD. And why, "to go"? To go to that place of the 
sea, WHICH IS MALCHUT, as we have learned. And what is the name 
of that level? It is called 'Righteous', NAMELY YESOD OF ZEIR 
ANPIN.
 

 

143. Rabbi Yehuda said: It is written: "There go the ships: there is 
the Livyatan, whom You have made to play therein" (Tehilim 104:26). 
"There go the ships" MEANS THAT in this sea traverse and go THE 
SHIPS until they approach to join at that level, WHICH IS YESOD. 
Then it is written: "There is the Livyatan, whom You have made to 
play therein," BECAUSE LIVYATAN IS YESOD IN ZEIR ANPIN.
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144. Rabbi Yitzchak said: there is one union that is kept in friendship 
very high, and they never separate - WHICH IS THE SECRET OF THE 
UNION OF SUPERNAL ABA AND IMA, WHICH ARE THE FIRST 
THREE SFIROT OF BINAH. Rabbi Yehuda said: Who merits that 
union? He said to him: One who has a share in the World to Come, 
WHICH IS BINAH. And it is specifically "the World to Come," FOR 
ONE WHO DID NOT MERIT THE WORLD TO COME, WHICH IS BINAH, 
WILL NOT MERIT THAT UNION.
  

145. RABBI YEHUDA said to him: Behold, from here we learned what 
is written: "There is the Livyatan, whom (Heb. zeh) You have made to 
play therein." So it seems, "zeh," is mentioned WHICH IS YESOD, 
and Zeh ('this', masc.) and Zot ('this', fem.) are known TO BE YESOD 
AND MALCHUT. SO WE SEE THAT EVEN IF HE DOES NOT MERIT 
BINAH, HE MERITS TO RECEIVE FROM THE SUPERNAL UNION. 
Rabbi Aba said: You both speak well and these words of Rabbi 
Yehuda are beautifully exact. And the Holy One, blessed be He, has 
prepared everything to delight the Righteous with them. This is what 
is written: "Then shall you delight yourself in Hashem" (Yeshayah 
58:14).
 

 

 
 
13. "And the Angel of Elohim...moved" 
In this section we read of the Great Queen, Malchut, into whose hands the Holy One, blessed be He gave His authority. She is called "the way to the 
Tree of Life," and when she travels, her camps travel with her. We are told that she is "the Angel of Elohim" in the title verse, and she is the 
messenger of all, both from below to above and from above to below. Anyone who desires to speak to the Holy One, blessed be He must first notify 
the Queen, Malchut. The Congregation of Yisrael is also called Malchut, who are placed under her jurisdiction. Rabbi Yosi speaks about the pillar of 
cloud that always appears with the Shechinah. Rabbi Shimon adds that the pillar of cloud and the pillar of fire, which are Abraham and Isaac, are 
both present in the Shechinah. To conclude, he says that the passage, "And the Angel of Elohim, who went before the camp of the children of 
Yisrael, moved and went behind them," means that he moved from the side of Chesed and joined the side of Gvurah, because the time had come to 
become attired with Judgment.

146. Rabbi Aba said: How many thousands and how many ten 
thousands of holy camps does the Holy One, blessed be He, have. 
NAMELY, those with supernal faces, those with eyes, those with 
weapons, those who lament, those who sob, those who are merciful 
and those who judge. Above them, He appointed the Queen, WHO IS 
MALCHUT, to serve before Him in His sanctuary.
 

 

147. Corresponding to them, the Queen, WHO IS MALCHUT, has 
armed camps OF ANGELS. These armed camps have sixty faces. 
They are all girded with swords encircling MALCHUT. Many are 
leaving and many are coming. With six wings, they fly over the whole 
world. Fiery coals are lit before each one so that its garments are a 
flaming fire, and at his back is the blade of the sword that flames in 
the whole world to guard before Her. This is what is written: "And 
the bright blade of a revolving sword to guard the way to the Tree of 
Life" (Beresheet 3:24).
 

 

148. HE ASKS: Who is it that is called "the way to the Tree of Life"? 
HE ANSWERS: This is the Great Queen, WHO IS MALCHUT, which is 
the path to the great strong tree, WHICH IS ZEIR ANPIN called 'the 
Tree of Life'. It is written: "Behold it is his litter, that of Solomon; 
sixty valiant men are round about it, of the mighty men of 
Yisrael" (Shir Hashirim 3:7), that is Yisrael of above, THAT IS ZEIR 
ANPIN, "all girt with swords" (Ibid.).
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149. When the Queen travels, they all travel with Her. This is what is 
written: "And the Angel of Elohim...moved" (Shemot 14:19). HE 
ASKS: Is then MALCHUT called "the Angel of Elohim"? Rabbi Aba 
said: Yes. Come and behold. Rabbi Shimon said: the Holy One, 
blessed be He, prepared before Him the Holy Sanctuary, the 
Supernal Sanctuary, the Holy City, the Supernal City. Jerusalem is 
called 'the Holy City'. ALL THESE ARE THE NAMES OF MALCHUT. 
Whoever comes to the King enters only from that Holy City, WHICH 
IS MALCHUT. FROM THERE begins the path to the King, because the 
path has been constructed from here.
 

 

150. Hence, it is written: "This is the gate to Hashem, into which the 
Righteous shall enter" (Tehilim 118:20). Every mission that the King, 
WHO IS ZEIR ANPIN desires, goes forth from the house of the 
Queen, WHO IS MALCHUT. Every mission THAT COMES from below 
the King, WHO IS ZEIR ANPIN, first enters before the Queen, and 
from there to the King. So in actuality, the Queen is the messenger 
of all, BOTH from below up and from above down. Therefore, she is 
the messenger of all. This is what is written: "And the Angel of 
Elohim, who went before the camp of Yisrael," meaning Yisrael of 
above, WHICH IS ZEIR ANPIN, and the Angel of Elohim, WHO IS 
MALCHUT. This is what is written about Him: "And Hashem went 
before them...by day and by night," and, "that they might go by day 
and night," as we established earlier, TO MEAN ZEIR ANPIN AND 
MALCHUT. SO WE SEE THAT MALCHUT WENT IN FRONT OF THE 
CHILDREN OF YISRAEL. THIS IS WHAT IS WRITTEN: "AND THE 
ANGEL OF ELOHIM, WHO WENT BEFORE THE CAMP OF THE 
CHILDREN OF YISRAEL, MOVED..."
  

151. HE ASKS: Is it an honor for the King, WHO IS ZEIR ANPIN, that 
the Queen, WHO IS MALCHUT, should go and do battle and go on a 
mission? HE ANSWERS: THIS IS SIMILAR to a king who married a 
lofty queen. The king saw her preciousness and that she exceeded 
all the other queens in the world. He said: 'All the others are 
considered concubines compared this queen of mine. She is above 
them all. What shall I do for her? All my house shall be in Her hands.' 
The king made an announcement: 'From now on, all the matters of 
the king will be given over to the hand of the queen.' What did He 
do? The king placed in Her hands all his weapons, all the men-of-war 
and the precious stones of the king - all the treasures of the king. He 
said: 'From now on, anyone who desires to speak with Me will not be 
able to speak to me, until he notifies the queen.
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152. So the Holy One, blessed be He, in His great affection and love 
for the Congregation of Yisrael, WHO IS MALCHUT, placed 
everything in Her jurisdiction. He said: All the rest are considered as 
nothing compared to Her. He said: "There are sixty queens...My 
dove, my undefiled, is but one" (Shir Hashirim 6:8-9). What shall I do 
for Her? Thus, all My house will be in Her hands. The King made an 
announcement. From now on all the matters of the King would be 
given over into the hands of the Queen. He placed in her hands all 
his weapons, spears, swords, bows, arrows, knives, catapult 
STONES, fortifications, wood, rocks and all soldiers. This is what is 
written, "Behold it is his litter, that of Solomon, sixty valiant men...all 
girt with swords, and expert in war..." (Shir Hashirim 3:8)
 

 

153. The King said: From now on, My wars are given over into your 
hand. My weapons and my soldiers shall be in your hand, and from 
now on you will guard me. It is written, "He who keeps 
Yisrael" (Tehilim 121:3), WHICH IS ZEIR ANPIN CALLED 'YISRAEL'. 
From now on, whoever needs me will not be able to talk to me until 
he notifies the queen. This is what is written: "Thus (lit. 'with Zot') 
shall Aaron come into the holy place" (Vayikra 16:3). AND ZOT 
('THIS', FEM.) IS MALCHUT, the representative of the King in 
everything as we have established, so we find that everything is in 
Her hands. This is the honor of the Queen. This is what is written: 
"And the Angel Elohim...moved" (Shemot 14:19), as we have learned.
 

 

154. "And went behind them" (Ibid.). HE ASKS: What is the reason he 
went behind them? HE ANSWERS: It was in order that warriors, 
catapultors, spearsmen and swordsmen should be positioned in 
front of them, so that they should be visible in front of them, 
because other camps were coming from above to do battle against 
Yisrael. Therefore, he "went behind them," IN ORDER TO GIVE 
ROOM FOR THE MEN OF WAR OF YISRAEL'S SIDE TO FIGHT WITH 
THEM.
  

155. We learned at that time the reigning minister who was appointed 
over Egypt came and gathered six hundred chariots of persecutors, 
with six hundred appointed ruling prosecuting officers on every 
single chariot. This is what is written: "And he took six hundred 
chosen chariots..." (Shemot 14:7). HE ASKS: Were not the six 
hundred chosen chariots the chariots of Egypt? For what reason 
DOES IT SAY AFTERWARDS: "And all the chariots of Egypt"? HE 
ANSWERS: We learned that Samael loaned six hundred prosecuting 
chariots to help THE PATRON ANGEL OF EGYPT. This is what is 
written: "And he took six hundred chosen chariots," THAT WERE 
NOT OF EGYPT.
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156. When did the Holy One, blessed be He, repay Samael? It was 
during the wars of Sisra that the Holy One, blessed be He, uprooted 
all these chariots and they were given over to the hands of the 
Queen. This is what is written: "The waters of Kishon swept them 
away, that ancient brook..." (Shoftim 5:21). In the days to come, they 
will all be handed over, as is written: "Who is this that comes from 
Edom, with crimsoned garments from Batzrah..." (Yeshayah 63:1). 
Therefore, he "went behind them," MEANING THAT the Shechinah 
shall uproot them from the world in the end of the days.
 

 

157. "And the pillar of cloud went from before their face" (Shemot 
14:19). HE ASKS: What is this pillar of cloud? Rabbi Yosi said: This 
is the cloud that always appears with the Shechinah, WHO IS THE 
ANGEL MICHAEL, and this is the cloud into which Moses entered. 
Rabbi Aba said: It is written: "And Hashem went before them by day 
in a pillar of cloud," SO WE SEE THAT IT IS NOT MICHAEL WHICH IS 
THE ASPECT OF SHECHINAH, but rather it is the support of the 
righteous, THAT IS, YESOD IN ZEIR ANPIN. He spreads CHASSADIM 
of his imprint, FOR YESOD SPREADS OUT CHASSADIM OVER THE 
CHOCHMAH IN MALCHUT AND THEN SHE IS ABLE TO ILLUMINATE. 
Therefore, this cloud goes by day, WHICH IS THE TIME WHEN 
CHASSADIM SHINE, as is written: "Yet Hashem commands his 
steadfast love (lit. 'Chesed') in the daytime" (Tehilim 42:9), because 
this cloud comes from the side of Chesed and is called 'Chesed'. A 
different cloud goes by night, and is called 'a pillar of fire', WHICH IS 
FROM THE SIDE OF MALCHUT.
 

 

158. Rabbi Shimon said: "By day in a pillar of a cloud," refers to 
Abraham, who is Chesed. "By night the pillar of fire," refers to Isaac, 
WHO IS GVURAH, and both of them are present in the Shechinah. 
Rabbi Aba said THAT IT IS THE SUPPORT OF THE RIGHTEOUS, for 
THEY are present IN THE SHECHINAH through that level.
 

 

159. The passage: "And the Angel of Elohim, who went before the 
camp of Yisrael, moved and went behind them," MEANS that he 
moved from the side of Chesed and joined the side of Gvurah - 
BECAUSE CHESED IS FRONT AND GVURAH IS BACK - because the 
time had come to become attired with Judgment.
 

 

 
 
14. "And...moved...and it came...and...stretched out" 
Rabbi Aba tells us that at that moment the moon, Malchut, became attired on one side with the crowns of supernal Chesed, on the left side by the 
spears of Gvurah and on the third side by a purple garment called Tiferet. The number 72 is used repeatedly for emphasis and to draw together the 
various concepts. The 72 crowns in each of the three columns are combined in Malchut, and the Holy Name ascends from them, which is the secret 
of the Chariot. Rabbi Aba explains how the 72 letters are written and arranged. We learn that the Holy One, blessed be He is perfect because He 
encompasses the left side and the right side and we must never forget that Judgment is part of His concealed nature, so we must be careful not to 
incur it. 
Rabbi Yitzchak returns to the time when Yisrael were trapped on the seashore with the enemy behind and the sea in front, and says that their 
prayers and cries to God awakened the collective light of above, and the sea executed the supernal laws. Rabbi Shimon adds that when the world 
needs Mercy the Holy One, blessed be He, takes pity and listens.

160. Come and behold: at that moment, the moon became full, 
WHICH IS MALCHUT of all THE ASPECTS, and she inherited 72 Holy 
Names on three sides, NAMELY THREE COLUMNS. On one side, 
MALCHUT was attired with the crowns of the supernal Chesed, with 
seventy engravings of the light of supernal Aba illuminating Her, 
WHICH IS THE SECRET OF "MOVED."
 

 

file:///C|/Documents%20and%20Settin...r/doc/Shemot/17%20-%20Beshalach.htm (34 of 101)2004-08-06 ¿••• 9:13:55



1

161. On the second side, MALCHUT was attired with the spears of 
Gvurah, MEANING THE JUDGMENTS IN HER, by 60 lashes of fire 
and ten lashes of Her own that descended from the side of supernal 
Ima in set Judgments. AND THIS IS THE SECRET OF THE LEFT 
COLUMN AND THE PASSAGE: "AND IT CAME..."
  

162. On the third side, MALCHUT was attired in a purple garment that 
the supernal King, called 'Tiferet', wore and which the Holy Son, 
WHO IS TIFERET, inherited with the seventy supernal crowns from 
the side of Aba and Ima. He includes both sides, NAMELY THE 
RIGHT, WHICH IS CHESED, AND THE LEFT, WHICH IS GVURAH, 
WHICH IS THE SECRET OF "STRETCHED OUT."
 

 

163. There are two crowns from the side of Aba and Ima, which are 
Ayin-Bet (72) names. We learned that there are seventy from the side 
of Chesed plus two witnesses. From the side of Gvurah, there are 
seventy plus two scribes. From the side of Tiferet, there are seventy 
plus two colors for glorification.
 

 

164. In this place, NAMELY MALCHUT, they are engraved one in the 
other, SO THAT THE 72 CROWNS IN EVERY COLUMN ARE 
COMBINED WITH EACH OTHER. And the Holy Name emerges from 
them, which is the secret of the Chariot, FOR THEY BECOME AYIN-
BET (72) NAMES, EACH ONE CONSISTING OF THREE LETTERS. 
Here the Patriarchs are engraved, WHICH ARE CHESED, GVURAH, 
AND TIFERET, THE THREE COLUMNS to be joined together. Thus is 
the Holy Name, AYIN-BET, engraved with its letters.
 

 

165. The combination of these letters are as follows. the first set of 
letters, NAMELY THE 72 LETTERS IN THE PASSAGE, "AND THE 
ANGEL... MOVED," are written in their order in a straightforward 
manner - BECAUSE STRAIGHT IS AN INDICATION OF CHESED - and 
all the original letters are in Chesed, NAMELY, IN THE RIGHT 
COLUMN, to follow a straightforward manner, in a proper order.
 

 

166. The second set of letters, NAMELY THE 72 LETTERS IN THE 
PASSAGE, "AND IT CAME," are written backwards, MEANING THEY 
ARE WRITTEN FROM BELOW UPWARDS, AS WRITTEN FURTHER IN 
THE SECOND DIAGRAM. All the second 72 letters pertain to Gvurah 
so as to reveal Judgments and weapons that come from the left side. 
AND WHEN THEY ARE IN REVERSE ORDER, THEY ALLUDE TO 
JUDGMENTS.
 

 

167. The third set of letters, NAMELY THE 72 LETTERS IN THE 
PASSAGE, "AND MOSES STRETCHED OUT," are letters that are 
written so as to expose the colors, WHICH ARE THE JUDGMENTS, 
with which to adorn the Holy King, WHICH IS THE SECRET OF THE 
72 COLORS OF GLORIFICATION. They all join and are bound to Him 
BECAUSE HE IS THE CENTRAL COLUMN. And He glorifies in His 
crowns in a straight forward manner and makes an imprint on this 
side and the other side - NAMELY, TO THE RIGHT COLUMN AND TO 
THE LEFT COLUMN - AS HE ESTABLISHES THE ILLUMINATION OF 
BOTH OF THEM as a King who is adorned with everything.
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168. Here is marked the Holy Name, engraved with 72 letters. THAT 
IS, THREE TIMES 72 LETTERS IN EACH OF THE THREE COLUMNS 
COMBINE AND JOIN TOGETHER, AND THEY FORM 72 WORDS. 
EACH WORD CONTAINS THREE LETTERS FROM THE THREE 
COLUMNS that are adorned with the Patriarchs, NAMELY CHESED, 
GVURAH, AND TIFERET, which are the supernal Holy Chariot. HE 
ASKS: Why is the third group of letters not written IN 2 WAYS, part 
of them straightforward and part of them in reverse, in order to be 
equal to both sides - MEANING TO THE RIGHT COLUMN AND TO 
THE LEFT COLUMN, SINCE IT SUSTAINS THE ILLUMINATION OF 
BOTH. Because we learned that, "You have established 
equity" (Tehilim 99:4), means that the Holy One, blessed be He, 
establishes equity AND SUSTAINS on both sides. It is written: "And 
the middle bar in the midst of the boards" (Shemot 26:28), which is 
the Holy One, blessed be He, NAMELY THE CENTRAL COLUMN 
THAT SUSTAINS THE TWO SIDES. IF SO, IT SHOULD HAVE BEEN 
WRITTEN 'HALF STRAIGHT', LIKE THE RIGHT COLUMN, AND 'HALF 
IN REVERSE ORDER', LIKE THE LEFT COLUMN. Rabbi Yitzchak 
said: This is Jacob, and it is all one, BECAUSE JACOB ALSO 
INDICATES THE CENTRAL COLUMN.
 

 

169. HE ANSWERS: This is similar to a king who is perfect in 
everything and his mind is wholesome. What is the custom of that 
king? His face always shines like the sun, because he is perfect. And 
when he judges, he judges for good and for bad. Therefore, it is 
necessary to be guarded from him. He who is stupid sees the 
shining, laughing face of the king and does not guard himself from 
him. But even though he sees the face of the king shining, the wise 
man says: the king is surely perfect and complete in everything, his 
mind is whole. Yet I see that in that shine there sits judgment, but it 
is concealed, even though it is not visible, because otherwise the 
king would not be perfect, it is necessary to be cautious.
 

 

170. So it is with the Holy One, blessed be He. He is always perfect in 
this manner and that manner, MEANING IN THE RIGHT SIDE AND IN 
THE LEFT SIDE, but He only appears with a shining face. Therefore, 
these wicked fools are not cautious with Him. But the righteous wise 
men say: the King is perfect, and even though His face appears 
shining, Judgment is concealed in it. Therefore, it is necessary to be 
cautious with Him.
 

 

171. Rabbi Yehuda said: From here, WE CAN ANSWER THE 
QUESTION OF WHY THE 72 LETTERS OF THE CENTRAL COLUMN 
WERE NOT WRITTEN HALF FORWARD AND HALF IN REVERSE, 
FOR IT IS WRITTEN: "For I am the Hashem, I do not 
change" (Malachi 3:6), WHICH MEANS, 'I did not move to a different 
place. EVEN THOUGH THE TWO COLUMNS ARE INCLUDED IN ME, 
STILL IN ALL I DID NOT CHANGE MYSELF BECAUSE OF THIS TO 
JUMP TO THE LEFT ASPECT. RATHER, I REMAINED IN THE RIGHT 
ASPECT, because everything is included in Me and these two colors, 
WHITE AND RED, are included in Me, NAMELY IN MY CHASSADIM. 
THE ILLUMINATION OF THE LEFT IS NOT VISIBLE IN ME BUT IN 
MALCHUT.' THEREFORE, all THE LETTERS THAT ARE IN THE 
CENTRAL COLUMN appear in a straight way, even though the letters 
are attached to both sides, NAMELY, TO THE RIGHT AND LEFT. 
STILL IN ALL, they are written in their order in a straightforward way.
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172. "And the Angel of Elohim, who went before the camp of Yisrael, 
moved and went behind them; and the pillar of the cloud went from 
before their faces, and stood behind them" (Shemot 14:19-20). Until 
this point is one side, Chesed to Abraham, THE RIGHT COLUMN. 
Rabbi Shimon said: Elazar, my son, come and behold, this secret. 
When Atika Kadisha shone upon the King, WHO IS ZEIR ANPIN, he 
illuminated on Him and crowned Him with the supernal holy crowns, 
WHICH ARE THE LIGHT OF CHASSADIM OF SUPERNAL ABA AND 
IMA, THE FIRST THREE SFIROT. When CHASSADIM reached Him, 
the Patriarchs, WHO WERE THE THREE COLUMNS, CHESED, 
GVURAH, AND TIFERET, were adorned. Then there was complete 
perfection. Then the Queen went on Her journeys with that 
perfection of the Patriarchs. And when She becomes adorned with 
them all, THE THREE PATRIARCHS THAT ARE THREE COLUMNS, 
then She is joined and has authority over everything.
 

 

173. Similarly, the Holy Name is engraved with the letters that are 
imprinted on the supernal Chariot, for they are the adornment of the 
Patriarchs.
  

174. Rabbi Yisa said: We found this secret in the blowing OF THE 
SHOFAR of Rabbi Hamnuna Saba (the elder) three times: "thus"; 
"thus"; "thus." THAT IS, IN: "THUS INSTILL THE OF YOU"; "THUS 
SPREAD THE OF YOU"; AND "THUS GIVE GLORY." BUT IT DOES 
NOT ACCEPT, "THUS SHALL THE RIGHTEOUS." They correspond to 
these three PASSAGES: "AND THE ANGEL...MOVED"; "AND IT 
CAME"; "AND MOSES STRETCHED OUT." This is the order, THREE 
AND NO MORE. Rabbi Yosi said: Everything is included and 
concealed in the Holy Name, MEANING THAT ALL THREE COLUMNS 
OF THE NAME OF AYIN-BET (72) ARE INCLUDED IN MALCHUT, so 
we find that the perfection of the holy Chariot is IN MALCHUT. 
THEREFORE, THERE ARE FOUR TIMES 72: THE THREE COLUMNS, 
CHESED, GVURAH, AND TIFERET AND MALCHUT. THEREFORE, 
"THUS" IS ALSO FOUR TIMES - MEANING, THAT HE MENTIONS 
ALSO, "THUS SHALL THE RIGHTEOUS."
 

 

175. Rabbi Shimon said: This is the Holy Name, the adornment of the 
Patriarchs, WHO ARE CHESED, GVURAH, AND TIFERET. For they 
become adorned in their engraving when they join together. They are 
the perfection of the holy Chariot, which is included in 48 words and 
is the perfection of everything and the mainstay of the roots.
 

 

176. Come and behold: the trunk of the tree is the name Aleph-Nun-
Yud, THAT IS FOUND IN THE MIDDLE OF THE 72 NAMES, NAMELY, 
THE 37TH NAME. The top of all the branches of the tree IS THE 
NAME Vav-Hei-Vav, WHICH IS THE FIRST NAME OF THE SEVENTY 
TWO NAMES. The friends have already observed that the whole of 
the branches and the trunk and the root are found in 48 words, 
MEANING IN THE FIRST TWO-THIRDS OF THE SEVENTY WORDS. 
So it is etched in the three upper worlds - WHICH ARE CHOCHMAH, 
BINAH, AND DA'AT, THAT ARE INCLUDED IN THE FIRST 24 WORDS, 
WHICH ARE CHESED AND THE RIGHT COLUMN - and in the three 
lower worlds - WHICH ARE CHESED, GVURAH, AND TIFERET, THAT 
ARE INCLUDED IN THE SECOND 24 WORDS, WHICH ARE GVURAH 
AND THE LEFT COLUMN.
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177. Corresponding TO THESE - CHESED, GVURAH, AND TIFERET 
IN THE THREE COLUMNS OF THE NAME AYIN-BET (72) - is: "Holy, 
holy, holy, is Hashem Tzva'ot" (Yeshayah 6:3). "Holy," above IN 
CHOCHMAH, BINAH, AND DA'AT; holy in the center, IN CHESED, 
GVURAH, AND TIFERET; and holy below, IN NETZACH, HOD, AND 
YESOD. AND SO THE FIRST "Holy" is Chesed, THE SECOND "Holy" 
is Gvurah, and THE THIRD "Holy" is Tiferet - THAT IS, AS WAS 
WRITTEN BEFORE, THAT CHESED, GVURAH, AND TIFERET ARE 
THE SECRET OF CHOCHMAH, BINAH, DA'AT, CHESED, GVURAH, 
AND TIFERET, AND NETZACH, HOD AND YESOD. They are all 
engraved in, as explained. Blessed is He, blessed is His Name 
forever and ever. Amen.
 

 

178. Rabbi Yitzchak said: At the time that Yisrael camped by the sea, 
they saw many multitudes, many soldiers, and many camps above 
and below. They all came and gathered against Yisrael, who started 
to pray from their anguish.
 

 

179. At that moment, Yisrael saw trouble on all sides. The sea with 
its towering waves was in front of them, all these multitudes and all 
the camps of Egypt were behind them, and above there were many 
Prosecutors against them. They started to cry to the Holy One, 
blessed be He.
 

 

180. Then it is written: "And Hashem said to Moses, 'Why do you cry 
to Me?'" (Shemot 14:15). We learned in the Hidden Book that "to Me" 
is exact, FOR IT IS THE ATTRIBUTE OF ZEIR ,ANPIN, BECAUSE it all 
depends upon Atika. At that moment, Atika Kadisha was revealed, 
goodwill was present in all the worlds above, and then the collective 
light shone.
 

 

181. Rabbi Yitzchak said: Then, when everything shone together, the 
sea executed the supernal laws-NAMELY, THE COMMANDMENT TO 
DROWN THE EGYPTIANS AND SAVE YISRAEL - because those 
above and those below were given over to it. Therefore, we say 
THAT ADMINISTERING CHILDREN, LONGEVITY AND SUSTENANCE 
are as difficult before the Holy One, blessed be He, as the splitting of 
the Red Sea. And everybody says this. What is the reason? Because 
splitting the sea depends on Atika, AS WRITTEN IN THE FORMER 
PARAGRAPH.
 

 

182. Rabbi Shimon said: there is one deer on earth and the Holy One, 
blessed be He, does much for her. When she cries, the Holy One, 
blessed be He, hearkens to her distress and listens to her voice. And 
when the world needs Mercy in relation to water, she utters voice 
and the Holy One, blessed be He, hearkens to her voice. Then THE 
HOLY ONE, BLESSED BE HE, has pity on the world, as is written: 
"As the heart pants after the water brooks" (Tehilim 42:2).
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183. When she needs to give birth, she is stopped from all sides. She 
places her head between her knees, cries and screams, and the Holy 
One, blessed be He, has pity on her. He sends a snake that bites her 
genitals and opens her and tears that place for her, and she gives 
birth immediately. Rabbi Shimon said: In this matter do not question 
and do not test Hashem. For this exactly so.
 

 

184. "Thus Hashem saved Yisrael that day...and Yisrael saw Egypt 
dead" (Shemot 14:30). The Holy One, blessed be He, showed them 
the minister appointed over Egypt who He had passed through the 
River of fire, that was on the shore of the Upper Sea, WHICH IS 
MALCHUT. "Dead." What is the reason that he died, AS THERE IS NO 
DEATH AMONG THE ANGELS? It is, as we have established, that he 
was removed from his dominion, AND IT WAS CONSIDERED FOR 
HIM AS DEATH.
 

 

 
 
15. "And Yisrael saw that great work" 
Rabbi Chiya opens with "And the children of Yisrael saw that great work (lit. 'hand')." We read of the meaning of the five fingers of each hand, and 
the miracles that the Holy One, blessed be He does with them; it was the miracles at the Red Sea that led Yisrael and the Pharaoh to full belief in 
Hashem. Until then the Pharaoh had hardened his heart against Hashem. We read that the righteous are often snared in the sins of the wicked, as 
were the Egyptians who had not oppressed the children of Yisrael but were nonetheless slain. When Yisrael was sent into exile in Egypt, the Holy 
One, blessed be He gave them constant reassurance to counter their fear. At the time they were delivered from Egypt all the patriarchs gathered to 
see the promises that He had made to them fulfilled, for the sake of the covenants that He had made with them. Rabbi Aba says that there is a world 
above and a world below; from the lower world the judgments upon the lower beings are aroused. The Holy One, blessed be He performs miracles 
for His people in this lower world, and it was thus that the Egyptians sank into the sea.

185. "And Yisrael saw that great work (lit. 'hand')..." (Shemot 14:31). 
Rabbi Chiya said: Here, WITH THE GREAT HAND was the LEFT hand 
completed, WHICH IS GVURAH, and all the fingers-CHESED, 
GVURAH, TIFERET, NETZACH, AND HOD - THAT ARE IN IT. And the 
LEFT hand is completed BY REASON OF it being included in the 
right. For we have learned that everything is included in the right and 
depends on the right. This is what is meant by: "Your right hand, 
Hashem, is glorious in power; Your right hand, Hashem, has dashed 
the enemy in pieces" (Shemot 15:6). EVEN THOUGH THIS PERTAINS 
TO GVURAH, SINCE IT DEPENDS ON THE RIGHT HAND, IT IS 
THEREFORE CALLED AFTER IT.
 

 

186. And Rabbi Yitzchak said: We did not find one who hardened his 
heart towards the Holy One, blessed be He, like Pharaoh. Rabbi Yosi 
said: But Sichon and Og also HARDENED THEIR HEARTS. He said to 
him: It is not so. They hardened their hearts against Yisrael, but they 
did not harden their hearts against the Holy One, blessed be He, as 
Pharaoh hardened his spirit against Him, for he saw His mighty acts, 
yet did not repent.
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187. Rabbi Yehuda said in the name of Rabbi Yitzchak: Pharaoh was 
wiser than all his sorcerers, and he gazed into all these crowns and 
all the knowledge OF THE OTHER SIDE. He did not see redemption 
for Yisrael in their entire side, and it was not dependent on any of 
their crowns. For in all THE SUPERNAL POWERS OF THE OTHER 
SIDE they found a bond against Yisrael, THAT THEY WOULD NOT 
BE ABLE TO EMERGE FROM UNDER THIS CONTROL. Pharaoh did 
not think that there was another bond of Faith that dominated all 
THE POWERS OF THE OTHER SIDE. Therefore, he hardened his 
heart.
 

 

188. Rabbi Aba said: It was not Pharaoh who strengthened his heart, 
but this Name, YUD HEI VAV HEI. Because when Moses said, "Thus 
says Hashem," the very word, NAMELY YUD HEI VAV HEI, hardened 
his heart, as is written: "And Hashem hardened the heart of 
Pharaoh" (Shemot 9:12). In all his wisdom, he did not find that this 
Name should dominate in the world, and therefore he said, "Who is 
Hashem?" (Shemot 5:2). WHEN HE THOUGHT OF REPENTING 
afterwards, he said, "Hashem is Righteous" (Shemot 9:27). Rabbi 
Yosi said: Afterwards, he said, "I have sinned against 
Hashem" (Shemot 10:16) with the same mouth that said, "WHO IS 
HASHEM?"
 

 

189. Rabbi Chizkiyah opened the discussion, saying: "Therefore I 
said, 'It is all one; He destroys the innocent and the wicked'" (Iyov 
9:22). This passage was interpreted in the secret of wisdom. What is, 
"It is all one"? HE ANSWERS: It is written, "My dove, My undefiled is 
but one, she is the only one of her mother" (Shir Hashirim 6:9), SHE 
BEING MALCHUT. And with this does the Holy One, blessed be He, 
execute His Judgments below and execute His Judgments above, in 
everything.
 

 

190. When the Holy One, blessed be He, arouses His judgments, He 
executes His Judgments with this crown, WHICH IS MALCHUT. Then 
it is written: "He destroys the innocent and the wicked," because the 
Righteous are snared in the sins of the wicked, as is written: "And 
said to the angel that destroyed the people, 'It is enough (Heb. 
rav)..." (II Shmuel 24:16) WHICH MEANS take the greatest (Heb. rav) 
among them. Therefore Job said, "HE DESTROYS THE INNOCENT 
AND THE WICKED," but he did not explain THAT IT MEANT THE 
RIGHTEOUS WHO WERE SNARED IN THE SINS OF THE WICKED. 
Rabbi Yisa said: "It is all one," refers to the Congregation of Yisrael 
in exile in Egypt and; for Her, the Holy One, blessed be He, slew the 
Egyptians and took vengeance among them. This is what is meant 
by the verse, "He destroys the innocent and the wicked," FOR 
THERE WERE ALSO INNOCENTS PRESENT THERE WHO DID NOT 
ENSLAVE YISRAEL AND WERE SLAIN TOGETHER WITH THE 
WICKED AMONG THEM.
 

 

191. Rabbi Chiya said: Job was not stricken until the time that 
Yisrael went out of Egypt. Job said: 'If so, then all people are equal: 
"He destroys the innocent and the wicked." Pharaoh oppressed 
Yisrael and said, "Who is Hashem, that I should obey His voice" - I 
did not oppress them and I did nothing, but "He destroys the 
innocent and the wicked." "He who feared the word of Hashem 
among the servants of Pharaoh" (Shemot 9:20), refers to Job, 
BECAUSE HE WAS PRESENT AT THE TIME OF THE EXODUS FROM 
EGYPT.
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192. Rabbi Yehuda said: the hailstones that were falling ON THE 
EGYPTIANS and were stopped by Moses wreaked vengeance later 
on, in the days of Joshua. And in the time to come, the rest will drop 
on Edom and its descendants. Rabbi Yosi said: This is what is 
written: "As in the days of your coming out of the land of Egypt, I will 
show him marvelous things" (Michah 7:15).
 

 

193. Another explanation of: "And Yisrael saw the great hand." the 
beginning of the verse is not RELATED to the ending, nor is the 
ending RELATED to its beginning. First, "And Yisrael saw," and 
afterwards, "and the people feared Hashem." IS, "AND YISRAEL 
SAW" THE CAUSE THAT "THE PEOPLE FEARED HASHEM"? AND 
BEFOREHAND, DID THEY NOT FEAR HASHEM? But Rabbi Yehuda 
said: That old man who went down with his children into exile and 
suffered the exile himself, actually saw all the vengeances and all the 
mighty deeds that the Holy One, blessed be He, did against Egypt. 
Hence, it is written: "And Yisrael saw." It was actually Yisrael, 
NAMELY JACOB.
 

 

194. Rabbi Yehuda also said: the Holy One, blessed be He, raised 
that old man and said to him, 'Arise, see your children who are going 
out from a strong nation; arise, see the mighty deeds that I did for 
your children in Egypt.'
 

 

195. Rabbi Yisa said: When Yisrael traveled to descend into the exile 
in Egypt, a strong fear and terror fell upon him. The Holy One, 
blessed be He, said to Jacob: 'Why do you fear?' "Fear not to go 
down to Egypt" (Beresheet 46:3). From the words: "fear not," we 
understand that he did fear.
 

 

196. He said to him: "For I will there make of you a great 
nation" (Ibid.). He said to Him: 'I fear that they will destroy my 
children.' "He said to him, 'I will go down with you Egypt'." Again, he 
said to Him: 'I also fear that I will not merit to be buried among my 
fathers and I will not see the deliverance of my children, and the 
mighty deeds that You will do for them.' He said to him, "And I will 
surely bring you up again (lit. 'bringing you up')." "I will bring you 
up" to be buried in the tomb of your fathers, "bringing you up" to 
see the deliverance of your children, and the mighty deeds that I will 
do for them.
 

 

197. On the day that Yisrael went out from Egypt, the Holy One, 
blessed be He, raised Jacob and said to him: 'Arise and see the 
redemption of your children, for so many years and mighty deeds 
did I for them.' Jacob was there and saw everything, as it is written: 
"And Yisrael saw the great hand."
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198. Rabbi Yitzchak said: From here it IS UNDERSTOOD THAT 
JACOB WAS PRESENT AT THE TIME OF THE REDEMPTION, FOR IT 
IS WRITTEN, "And brought you out, He Himself being present, with 
His mighty power, out of Egypt" (Devarim 4:37). What is the meaning 
of "being present"? It refers to Jacob, because He brought all 
PATRIARCHS there. Rabbi Chizkiyah said: "being present (lit. 'in his 
face')," refers to Abraham, as it is written, "And Abraham fell on his 
face" (Beresheet 17:3).
 

 

199. Come and behold: Abraham said, "Shall a child be born to him 
that is a hundred years old?" (Ibid. 17). The Holy One, blessed be He, 
said to him: 'I swear, you will see many multitudes and many camps 
that have emerged from you.' By the time that Yisrael left Egypt, all 
the tribes and all those myriads did the Holy One, blessed be He, 
bring up to Abraham, who saw them. This is what is written: "And 
brought you out, He Himself being present." Rabbi Aba said: All the 
Patriarchs gathered there throughout that redemption. This is what 
is written: "And brought you out, He Himself being present." What is 
the meaning of "in his face"? these are the Patriarchs.
 

 

200. Rabbi Elazar said: "And brought you out, He Himself being 
present." This refers to Jacob; "with His power," refers to Isaac; 
"mighty," refers to Abraham. Rabbi Shimon said: For the sake of the 
patriarchs there always occurs a redemption for Yisrael, as is 
written: "Then I will remember My Covenant with Jacob, and also my 
Covenant with Isaac, and also my Covenant with Abraham will I 
remember: and I will remember the land" (Vayikra 26:42). HE ASKS: 
THE Patriarchs are worthy of being remembered, but what is the 
meaning of, "And I will remember the land"? HE ANSWERS: In order 
to include David among them, NAMELY MALCHUT, THAT IS CALLED 
'THE LAND', who is a Chariot together with the Patriarchs, WHO ARE 
CHESED GVURAH, AND TIFERET. And they always arouse 
redemption for the children of Yisrael.
  

201. "And Yisrael saw that great hand which Hashem did upon 
Egypt." HE ASKS: Did He do it now? It was done earlier. What is "the 
great hand which Hashem did"? HE ANSWERS: A hand is not so 
considered if there are less than five fingers. "That great," MEANS 
that it includes five other fingers OF THE LEFT HAND, AND THEN it 
is called 'great', BECAUSE THE ASPECT OF THE FIRST THREE 
SFIROT IS ACQUIRED BY THE RIGHT HAND BY BEING INCLUDED IN 
THE LEFT, and every individual finger is of great value. The Holy 
One, blessed be He, performs miracles and mighty deeds with them, 
and this way all the levels are uprooted from having continuity.
 

 

202. From here we learn that with the five first fingers, NAMELY, THE 
FIRST FIVE PLAGUES, it is written: "And the heart of Pharaoh was 
hardened." As soon as these five fingers OF THE LEFT HAND were 
completed, there was nothing left under Pharaoh's jurisdiction TO 
HARDEN HIS HEART, and it is written: "And Hashem hardened the 
heart of Pharaoh."
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203. Therefore, "And Yisrael saw that great hand... and believed in 
Hashem." HE ASKS: Until now did they not believe in Hashem? Yet it 
is written: "And the people believed, and...they heard" (Shemot 4:31). 
And they did see all the mighty deeds that the Holy One, blessed be 
He, performed for them in Egypt. HE ANSWERS: But what is the 
meaning of: "and believed"? THEY BELIEVED what he said, "And 
Moses said to the people, 'Fear not, stand still, and see...'"
 

 

204. Rabbi Yisa said: It is written, "And Yisrael saw Egypt dead," and 
it is written, "You will not see them again any more for ever" (Shemot 
14:13). Rabbi Yosi said: they saw them dead. He said to him: If it had 
been written: 'You will not see them again alive,' I would say so. 
Rabbi Aba said to him: You asked well.
 

 

205. But, come and behold: it is written, "For ever and ever (lit. 'from 
the world and until the world')" (I Divrei Hayamim 16:36). We learned 
that there is a world above and there is a world below. From the 
world of above is the beginning of kindling the candles, WHICH IS 
BINAH, THE SOURCE OF ALL MOCHIN THAT ARE CALLED 
'CANDLES'. The lower world is the culmination, NAMELY, MALCHUT 
THAT CULMINATES ALL THE SFIROT, and it is composed of them 
all. And from this lower world are aroused the Judgments upon the 
lower beings.
 

 

206. The Holy One, blessed be He, performs miracles for Yisrael in 
this LOWER world, and marvels occur for them. When this world 
aroused to do miracles, all the Egyptians sank in the sea through the 
actions of this world, and a miracle occurred to Yisrael in this world. 
Therefore, it is written: "You shall not see them again any more for 
ever (lit. 'until the world')," MEANING until that world is aroused and 
they are given over to its Judgments. As soon as they were given 
over to it to be judged, it is written: "And Yisrael saw Egypt dead 
upon the sea shore." This is the meaning of the verse: "from the 
world and until the world" - until the world precisely, MEANING 
UNTIL THE WORLD OF BELOW IS AROUSED. Then it is written, 
"And believed in Hashem and in Moses his servant."
 

 

 
 
16. "Then sang Moses" 
Rabbi Yehuda opens with "Before I found you in the belly I knew you." He says that the Holy One, blessed be He sent down for the children of 
Yisrael a true prophet and a faithful shepherd, who was Moses. He put a great and holy spirit into him, and appointed him over all that was His. 
When Moses emerged into the world the Shechinah illuminated him, and the Holy One, blessed be He read over him, "Before I found you in the belly 
I knew you; and before you did come out of the womb I sanctified you, and I ordained you a prophet to the nations." We read various interpretations 
of "Then sang Moses, and the children of Yisrael." Rabbi Shimon says that it is the song of the Queen to the Holy One, blessed be He; it contains the 
world that has passed, and the World to Come, and the bonds of faith, and the days of King Messiah - and all the other praises of those above and 
below are dependent on it. Rabbi Yosi submits that "This song to Hashem" is the river that is Binah that emerges from Eden. And lastly, Rabbi 
Yehuda speaks about the time that "Hashem caused the sea to go back by a strong east wind all the night," saying that all the Egyptians below and 
the Princes above were given over into the hands of the Queen, for her to do vengeance on them.
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207. "Then sang Moses" (Shemot 15:1): Rabbi Yehuda opened the 
discussion, saying: "Before I formed you in the belly I knew 
you" (Yirmeyah 1:5). Blessed is the portion Yisrael that the Holy One, 
blessed be He, desired them more than all the other nations. And for 
the great love that He had for them, He set up for them a true prophet 
and a faithful shepherd, and aroused over him a Holy Spirit, more 
than the other faithful prophets. He took him out of His own portion, 
MEANING from what Jacob had separated as a tithe of his sons to 
the Holy One, blessed be He, namely, the tribe Levi. Since Levi was 
His, the Holy One, blessed be He, received him and adorned him with 
many crowns, and anointed him with the holy anointing oil of above. 
And then he produced from his children a Holy Spirit into the world 
and girded him with his holy girdles of the great Faith, WHICH IS 
BINAH.
 

 

208. We learned that at that moment, the time had come for Moses, 
the faithful prophet, to descend to the world. The Holy One, blessed 
be He, withdrew a Holy Spirit from a hewn block of the precious 
stone, sapphire, WHICH IS MALCHUT, that was concealed within 248 
lights, and shone on him. And He crowned him with 365 crowns and 
they stood before Him, and He appointed him over all that was His. 
He gave him 173 keys, and crowned him with five crowns. Every 
single crown ascended and illuminated in a thousand worlds that 
illuminate and in the candles that were concealed in the treasures of 
the Supernal Holy King.
 

 

209. Then He passed him through all the lights in the Garden of Eden 
and brought him into His Palace, and passed him by His hosts and 
camps. Then they all trembled, opened and said: Remove yourselves 
from his vicinity, for the Holy One, blessed be He, has aroused a 
spirit to dominate and provoke the worlds. A voice emitted and said: 
Who is this with all these keys in his hands? Another voice said: 
Accept him among you, he is the one who will descend among the 
people. And the Torah, which is the most concealed of everything 
that is concealed, is going to be given into his hands, to shake the 
worlds that are above and below through him. At that moment, they 
all became excited and traveled after him. They opened the 
discussion, saying: "You have caused a man to ride over our heads; 
we went through fire and through water" (Tehilim 66:12).
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210. Then that spirit OF MOSES rose and stood before the King. The 
open Mem rose and put on its crowns, while He crowned THE SPIRIT 
with 325 crowns and deposited His keys into his hands. The Shin 
ALLUDES to the three Patriarchs, who crowned him with these holy 
crowns, deposited all the keys of the King in his hands, and 
appointed him faithfully TO BE the trustee of the house. The Hei rose 
and crowned itself with its crowns, and received him from the King.
 

 

211. Then that spirit OF MOSES alighted on the ships that sail in that 
great Sea, WHICH IS MALCHUT, AND MALCHUT accepted him in 
order to raise him to the King. She gave him weapons from there 
with which to smite Pharaoh and his whole land. And on Shabbat 
and the first day of the month, She elevates him to the King, WHO IS 
ZEIR ANPIN. Then his name is expressed in these letters that we 
etched, WHICH ARE MEM, SHIN, AND, HEI AS WRITTEN ABOVE.
 

 

212. At the moment that he emerged to descend to the earth to 
become clothed in a body in the seed of Levi, 425 candles were 
prepared for the King, WHO IS ZEIR ANPIN, and 425 appointed 
engravings escorted the spirit OF MOSES to his place. When he 
emerged in the world, the Hei, WHICH IS THE SHECHINAH, 
illuminated on him and the House became full with its shine. At that 
moment, the Holy One, blessed be He, read over him, "Before I 
formed you in the belly I knew you; and before you did come out of 
the womb I sanctified you, and I ordained you a prophet to the 
nations" (Yirmeyah 1:5).
 

 

213. Rabbi Yitzchak said: At that time, the Holy One, blessed be He, 
slew the minister appointed over Egypt. Moses and Yisrael saw him, 
then recited the song. This is what is written: "And Yisrael saw 
Egypt dead...Then sang Moses and the children of the children of 
Yisrael."
 

 

214. "Then sang Moses and the children of Yisrael..." Rabbi Aba 
opened the discussion, saying: I examined all the praises with which 
they praised the Holy One, blessed be He, and they all started with: 
"Then (Heb. az)": "Then spoke Solomon" (I Melachim 8:12); "Then 
spoke Joshua" (Yehoshua 10:12); "Then sang Moses and Yisrael." 
What is the reason for this?
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215. HE ANSWERS: This is what we learned. All the miracles and all 
the mighty deeds that were performed for Yisrael HAPPENED when 
the light of Atika Kadisha shone, WHICH IS ARICH ANPIN, with its 
crowns. They are engraved and imprinted by Aleph, SO THAT THE 
TOP YUD OF THE ALEPH IS THE RIGHT COLUMN AND THE LOWER 
LINE IS THE LEFT COLUMN, AND THE LINE BETWEEN THEM IS THE 
CENTRAL COLUMN THAT MEDIATES. The Aleph penetrates the 
darkness, ALLUDING TO THE CENTRAL LINE COLUMN OF THE 
ALEPH THAT PENETRATES AND DIMINISHES THE LEFT COLUMN, 
WHICH IS DARKNESS, INTO THE ASPECT OF SIX ENDS OF THE 
FIRST THREE SFIROT. THEN IT shines to every side, MEANING 
BOTH WITH CHOCHMAH AND IN CHASSADIM. And when the light of 
the Aleph joins and reaches the Zayin, that Zayin (lit. 'weapon') is: 
"The sword of Hashem is filled with blood" (Yeshayah 34:6), 
NAMELY, MALCHUT WHEN IT IS STRETCHED TOWARDS THE LEFT. 
Then it performs miracles and mighty deeds, because the Aleph and 
Zayin have joined. And this is a song, a song that illuminates to all 
sides, BOTH CHOCHMAH AND CHASSADIM. And hence "Then (Heb. 
az, Aleph-Zayin) sang."
 

 

216. HE ASKS: "Then sang (lit. 'will sing') MOSES." Should it have 
been written: "sang MOSES"? HE ANSWERS: This matter is 
suspended UNTIL THE TIME TO COME, for he perfected it for that 
time and perfected it for the future to come. For Yisrael will praise 
this song IN THE TIME TO COME. "Moses and the children of the 
children of Yisrael." From here we learned that even though the early 
righteous men ascended to the highest levels that are above and 
have been bound in the bond of life, they will all stand up to be 
resurrected in a body and recite this song. This is what is written: 
"Then will sing Moses and the children of Yisrael."
 

 

217. Rabbi Shimon said: Hence, "Hashem shall again, a second time 
stretch forth His hand to recover the remnant of His 
people" (Yeshayah 11:11). "To recover" (Heb. liknot)" has the 
meaning as in: "Hashem created me (Heb. kanani) as the beginning 
of His way" (Mishlei 8:22). "The remnant of His people" refers to the 
Righteous among them, who are called 'remnants (Heb. she'ar)' as is 
written: "And there remained two men in the camp" (Bemidbar 
11:26). We learned why they are called remnants: it is because the 
world exists only for the sake of those who make themselves into 
songs (Heb. shirim). THEREFORE, THE RIGHTEOUS ARE CALLED 
'REMNANTS', DERIVED FROM 'SONGS'.
 

 

218. You may ask, since they are bundle in the bond of Life and 
delight in the supernal delight, why does the Holy One, blessed be 
He, lower them to the earth? Go and learn, even from the first time, 
THE TIME THEY WERE BORN AND EMERGED INTO THE WORLD, 
when all the spirits and souls were in the highest level above, the 
Holy One, blessed be He, lowered them to the earth below. All the 
more so now, since the Holy One, blessed be He, wants to straighten 
out that which is crooked BY SHOWING THEM THE MIRACLES AND 
MARVELS THAT HE WILL PERFORM FOR THE CHILDREN OF 
YISRAEL. EVEN THOUGH THEY ARE RIGHTEOUS, NEVERTHELESS, 
it is written: "For there is no righteous man upon the earth who does 
good and does not sin" (Kohelet 7:20). And you may ask: what of 
those who died because of the advice of the serpent, WHO DID NO 
SIN, WHY SHOULD THEY ARISE? HE ANSWERS: Even they will arise 
and will be advisers to the Messiah.
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219. Therefore, we learned Moses will sing the song in the future to 
come. What is the reason? Because it is written: "As in the days of 
your coming out the land of Egypt, I will show him marvelous 
things" (Michah 7:15). HE ASKS: Should "I will show him" have been 
said 'I will show you'? HE ANSWERS: Rather, I will show the very 
one who saw originally, NAMELY MOSES, for he will see a second 
time, and this is the meaning of "I will show him." It is written: "I will 
show him the salvation of Elohim" (Tehilim 50:23), and, "show him 
My salvation" (Tehilim 91:16). And "Then shall sing Moses and the 
children of Yisrael to Hashem."
 

 

220. It is the song of the Queen, WHICH IS MALCHUT, to the Holy 
One, blessed be He. We learned that every person who says this 
song daily and has the proper intention merits to say it in the time to 
come. It contains the world that has passed, and it contains the 
World to Come, and it contains the bonds of Faith, and it contains 
the days of King Messiah. And all the other praises of those above 
and those below stir from it.
 

 

221. HE ASKS: IT IS WRITTEN, "Hashirah" ('this song') which IS 
FEMININE, but should it not have said 'shir zeh' ('this song') IN THE 
MASCULINE FORM? HE ANSWERS: But this is the song with which 
the Queen praises the King, ZEIR ANPIN, and that Moses said from 
below to above, FROM MALCHUT TO ZEIR ANPIN. THEREFORE IT IS 
SAID SHIRAH (FEMININE), and it has already been explained. "To 
Hashem." SHE SINGS TO HASHEM because the King has welcomed 
Her. Rabbi Yosi said: All these ointments, MEANING THE LIGHTS 
that flowed, the Holy King poured to Her. Therefore, the Queen 
praised Him.
  

222. Rabbi Yehuda said: If so, THAT IT IS THE SONG OF THE QUEEN 
TO THE KING, why is it written: "Moses and the children of Yisrael," 
seeing that it is for the Queen to praise? HE ANSWERS: Blessed is 
the portion of Moses and Yisrael that they knew how to praise the 
King for the Queen's sake in the proper manner, because She 
inherited all Her strength and might from the King.
 

 

223. Rabbi Chiya opened the discussion, saying: "Arise, cry out in 
the night: in the beginning of the watches" (Eichah 2:19). "Arise, cry 
out," refers to the Congregation of Yisrael, WHICH IS MALCHUT; "in 
the night," means the Exile. Rabbi Yosi says: "In the night," refers to 
the time when She dominates and awakens, BECAUSE MALCHUT 
DOMINATES AT NIGHT. "In the beginning of the watches," should 
have been written, 'At the beginning'. HE ANSWERS: "In the 
beginning (lit. 'head')," is as it is written: "Upon the bed's 
head" (Beresheet 47.31). We have established that the head of the 
bed is Yesod. Also, here the head with which the Queen is blessed is 
Yesod. "Head ('beginning') of the watches" is the head of Netzach 
and Hod, WHICH IS YESOD.
 

 

file:///C|/Documents%20and%20Settin...r/doc/Shemot/17%20-%20Beshalach.htm (47 of 101)2004-08-06 ¿••• 9:13:55



1

224. Rabbi Yosi said: This is the beginning of all the crowns of the 
King and the end. FOR FROM THE ASPECT OF THE NINE SFIROT OF 
DIRECT LIGHT OF ZEIR ANPIN, IT IS THE BOTTOM ONE THAT 
ENDS. FROM THE ASPECT OF THE NINE SFIROT OF RETURNING 
LIGHT OF ZEIR ANPIN THAT ILLUMINATE FROM BELOW UPWARD, 
YESOD IS CONSIDERED THE KETER OF RETURNING LIGHT. SINCE 
IT IS THE BEGINNING OF THE SFIROT OF RETURNING LIGHT, THE 
TORAH THEREFORE CALLS IT "THE BEGINNING OF THE 
WATCHES." Rabbi Aba said: "watches" is spelled without A VAV, 
WHICH ALLUDES TO MALCHUT, and this is YESOD, WHICH IS HER 
head, AND IS THUS CALLED "the bed's head." It is all said in 
reference to the Supernal Holy King, THAT IS ZEIR ANPIN, MEANING 
YESOD OF ZEIR ANPIN, and this is THE MEANING OF, "THIS SONG 
to Hashem," MEANING TO YESOD OF ZEIR ANPIN.
 

 

225. Rabbi Yisa said: "This song to Hashem" is the river, WHICH IS 
BINAH, that emerges from Eden, WHICH IS CHOCHMAH, MEANING 
BINAH THAT EMERGED FROM THE HEAD OF ARICH ANPIN. For all 
the oil and greatness, MEANING ALL THE MOCHIN OF MALE AND 
FEMALE, AND BRIYAH, YETZIRAH, AND ASIYAH, emerge from it. 
This is understood from the following PASSAGE, which saya: "I will 
sing to Hashem," which refers to the Supernal Holy King, ZEIR 
ANPIN. Therefore it is not written, 'I will sing to Him', BECAUSE THE 
PREVIOUS "TO HASHEM," IN, "THIS SONG TO HASHEM," IS BINAH 
AND NOT ZEIR ANPIN.
 

 

226. "And spoke, saying," MEANING the following generations so 
that this will not ever be forgotten from them. Anyone who is worthy 
of this song in this world merits it in the World to Come, and will be 
worthy of praising with it in the days of King Messiah in the rejoining 
of the Congregation of Yisrael with the Holy One, blessed be He. It is 
written, "saying," meaning "saying" it at that time, "saying" it in the 
Holy Land in the time when Yisrael will be settled in the land, 
"saying" it during exile, "saying" it at the redemption of Yisrael, 
"saying" it in the World to Come.
 

 

227. "I will sing to Hashem." HE ASKS: It should have said, 'We will 
sing'. Why DOES IT SAY, "I will sing"? HE ANSWERS: It is because 
they were reciting the praises of the Queen, AS MENTIONED 
EARLIER, AND IT IS THEREFORE WRITTEN: "I WILL SING" IN THE 
SINGULAR. "To Hashem," refers to the Holy King, WHO IS ZEIR 
ANPIN "for He has triumphed gloriously," meaning that He ascended 
and was crowned with His crowns to bring forth blessings and 
strength and mighty deeds, with all of which to be elevated. "For He 
has triumphed" in this world, "gloriously" in the World to Come. He 
triumphed gloriously at that time in order to be crowned 
AFTERWARDS, with His crowns in complete joy.
 

 

228. "The horse and his rider He cast into the sea" (Shemot 15:1), 
NAMELY, the dominion of below, WHICH IS THE HORSE, and the 
dominion of above they grasp onto, WHICH IS "HIS RIDER." Both of 
them were given over to that Great Sea and the great dominion, to 
take revenge on them. And we learned, the Holy One, blessed be He, 
does not execute Judgment below until He does so with their 
government above. This is the meaning: "Hashem will punish the 
host of the high ones on high, and the kings of the earth upon the 
earth" (Yeshayah 24:21).
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229. "He cast into the sea." Rabbi Yehuda said: That night, a mighty 
power was awakened, as is written: "And Hashem caused the sea to 
go back by a strong east wind all that night" (Shemot 14:21). At that 
time, the Queen requested of the King that all the multitudes OF THE 
EGYPTIANS below and all the Princes above be given over into Her 
hands. They were all given over into Her power to do vengeance with 
them. As it is written: "The horse and its rider He cast into the sea." 
Here, "Into the sea" IS WRITTEN without adjectives, ALLUDING 
BOTH TO THE SEA above and THE SEA below.
 

 

 
 
17. "Yah is my strength and song" 
Rabbi Chiya reminds us that the Holy One, blessed be He created the world and created man to dominate everything in the world; He brought him 
into the Garden so that he should have joy. He commanded him not to eat of one tree, but man did not obey. If Adam had observed the 
commandment, he could have lived forever and stayed there in the Garden forever. He knew the supernal Wisdom more than the supernal angels 
did, yet after he sinned the wellsprings of Wisdom became stopped for him. Adam emerged from Male and Female, says Rabbi Aba, as the Nukva 
was the partner of Zeir Anpin. Rabbi Yosi holds that "Yah is my strength and song" refers to those that are included one with the other and do not 
separate one from the other. From them the rivers flow to bless everything. Rabbi Chizkiyah then analyzes the verse, "A friend loves at all times, and 
a brother is born for adversity," telling us that the children of Yisrael are called brothers of the Holy One, blessed be He. From Rabbi Yisa we learn 
that the Holy One, blessed be He calls 'beloved' everyone who loves Him and serves Him with love. Rabbi Shimon tells Rabbi Yehuda that every 
person who weeps and sings to God will merit joy when Hashem returns Zion.

230. "Yah is my strength and song" (Shemot 15:2). Rabbi Chiya 
opened the discussion, saying: "You have beset me behind and 
before, and You placed Your hand on me" (Tehilim 139:5). How much 
must a person honor the Holy One, blessed be He, because when He 
created the world, He saw that man would dominate everything, and 
he was similar to those above and those below. He lowered him to 
the world in a glorious form and the creatures saw him, gathered, 
and bowed before him. And a fear and terror fell upon them because 
of the fear of him. This is the meaning of: "And the fear of you and 
the dread of you shall be upon every beast of the earth, and upon 
every bird of the air" (Beresheet 9:2).
 

 

231. He brought him into the garden that He planted to guard it, and 
so that he should have joy upon joy, and delight in it. He made for 
him a canopy covered with precious stones, and the supernal angels 
used to rejoice before him. Afterwards, He commanded him not to 
eat of one tree, but he did not heed the commandment of his Master.
 

 

232. I found in the Book of Enoch that, after the Holy One, blessed be 
He, elevated ENOCH and showed him all the treasures of the King, 
those above and those below, He showed him the Tree of Life and 
the tree that Adam was cautioned against. And He showed him the 
place of Adam in the Garden of Eden. And he saw that if Adam had 
observed this commandment, OF THE TREE OF KNOWLEDGE, he 
could have lived forever and always been there. He did not observe 
the commandment of his Master, so he was judged and punished.
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233. Rabbi Yitzchak said: Adam was created with two faces, and this 
was the way they explained it: "And He took one of his 
sides" (Beresheet 2:21). The Holy One, blessed be He, has sown it 
and it became two, from the east and from the west, ADAM FROM 
THE EAST AND EVE FROM THE WEST. This is what is written: "You 
have beset me behind and before." "Behind" is west and "before" is 
east.
 

 

234. Rabbi Chiya said: What did the Holy One, blessed be He, do? He 
prepared that female, perfected her beauty, and brought her to 
Adam. This is what is written: "And of the side, which Hashem 
Elohim has taken from the man, He made a woman" (Ibid. 22). Come 
and behold: it is written above: "And He took one of his sides." What 
is "one"? It is as in: "My dove, My undefiled is but one; she is the 
only one of her mother" (Shir Hashirim 6:9), WHICH IS MALCHUT. 
"Of his sides," MEANING from his sides, as is written: "And for the 
second side of the tabernacle" (Shemot 26:20), BECAUSE SHE WAS 
TAKEN FROM THE LEFT SIDE.
 

 

235. Rabbi Yehuda said: The Holy One, blessed be He, placed a 
supernal soul in Adam and included in it wisdom and understanding 
to know everything. HE ASKS: From which place did He give him a 
soul? Rabbi Yitzchak said: From the place the other souls come 
from, NAMELY BINAH, FOR THE LIGHT OF BINAH IS CALLED 
'NESHAMAH'.
 

 

236. Rabbi Yehuda said: We understand it from here, as it is written: 
"Let the earth bring forth living creatures (lit. 'Nefesh')" (Beresheet 
1:24). HE ASKS: From which place in the earth? HE ANSWERS: From 
the place where the Temple is located, BECAUSE EARTH IS 
MALCHUT, AND THE PLACE OF THE TEMPLE IS BINAH, THAT IS IN 
IT. "Living soul" (Heb. Nefesh) is simply written, "living soul," 
WITHOUT EXPLAINING WHOSE SOUL. AND HE SAYS: This is the 
Nefesh of Adam who was first of all.
 

 

237. Rabbi Chiya said: Adam knew supernal Wisdom more than the 
supernal angels, and he gazed into everything and knew and 
recognized his Master more than all the inhabitants of the world. 
After he sinned, the wellsprings of Wisdom became stopped for him. 
It is written: "And Hashem Elohim sent him out of the Garden of 
Eden to till the ground" (Beresheet 3:23).
 

 

238. Rabbi Aba said: Adam emerged from Male and Female, NAMELY 
ZEIR ANPIN AND NUKVA. This is what is written: "And Elohim said, 
'Let us make man in our image, after our likeness'" (Beresheet 1:26). 
Therefore, EVEN BY MAN male and female were made united, and 
were separated FROM EACH OTHER afterwards. You may question 
why it says, "The earth from where he was taken," AND NOT FROM 
THE SUPERNAL MALE AND FEMALE. HE ANSWERS: It is certainly 
so, THAT HE WAS TAKEN FROM THE EARTH, but this refers to the 
Nukva OF ZEIR ANPIN. And the Holy One, blessed be He, MEANING 
ZEIR ANPIN, was Her partner. These are the Male and Female THAT 
WE MENTIONED. And it is all one thing.
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239. Rabbi Yosi said: "Yah is my strength and song," REFERS TO 
those that are included one with the other and do not separate one 
from the other. They are always in love with one desire, FOR THEY 
ARE ABA AND IMA THAT ARE CALLED YUD-HEI. From them spring 
the currents of the rivers and springs to supply everyone and to 
bless everything, and the waters of these springs do not fail. This is 
the meaning of: "And like a spring of water, whose waters fail 
not" (Yeshayah 58:11). Therefore, "He is become my 
salvation" (Shemot 15:2). For this reason does the Holy King draw 
and cause to inherit below, and the right becomes aroused to 
perform miracles.
 

 

240. "He is my El, and I will glorify Him." This is the righteous, 
NAMELY YESOD, from whom emerge blessings in unity. "And I will 
glorify Him," in that place where there is love, which is the Temple. 
"Elohim of my father and I will exalt Him" (Ibid.). Moses said this to 
the place, from which the Levites come, NAMELY THE LEFT SIDE. 
Therefore, ONCE MOSES SAID ABOUT THAT SIDE, "AND I WILL 
EXALT HIM" there is complete perfection in it, BECAUSE, "AND I 
WILL EXALT HIM," MEANS THAT HE CAUSES IT TO BE COMPRISED 
IN THE RIGHT SIDE, THIS BEING THE ENTIRE PERFECTION.
 

 

241. Rabbi Yitzchak said: "And He is become my salvation." This is 
the Holy King, WHO IS ZEIR ANPIN, and so He is. How do we know 
this? I have found this in another passage, in which it is written: 
"Yah is my strength and song, and He is become my salvation." It is 
understood from, "Hashem...is become my salvation," that it refers 
to the Holy King WHO IS CALLED 'YUD HEI VAV HEI', NAMELY ZEIR 
ANPIN.
 

 

242. "Yah is my strength and my song." Rabbi Chizkiyah opened the 
discussion with the verse: "A friend loves at all times, and a brother 
is born for adversity" (Mishlei 17:17). "A friend loves at all times," 
refers to the Holy One, blessed be He, of whom it is written: "Do not 
forsake your own friend, and your father's friend" (Mishlei 27:10).
 

 

243. "And a brother is born for adversity." At the time that your 
enemy oppresses you, what does the Holy One, blessed be He, say? 
"For the sake of my brethren and my comrades, I will now say, 
'Peace be within you'" (Tehilim 122:8). Yisrael are called 'brothers' 
and 'comrades' of the Holy One, blessed be He. What is the meaning 
of "is born" - is he born now, in time of trouble? HE ANSWERS: 
During the trouble shall be born in the world one who will be a 
brother to you, to save you from all those who oppress you.
 

 

244. Rabbi Yehuda said: "is born" means that the Holy King will be 
aroused with this strength to take revenge on the nationsbecause of 
you, and to nurture you from Ima, WHICH IS BINAH, on this LEFT 
side, as is written: "Yah is my strength and song, and He is become 
my salvation." He will awaken powers against the idolatrous nations.
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245. Rabbi Yisa opened the discussion, saying: How much must a 
person love the Holy One, blessed be He, for there is no service 
before the Holy One, blessed be He, except love. The Holy One, 
blessed be he, calls 'beloved' everyone who loves Him and serves 
Him with love. HE ASKS: If so, how is it possible to reconcile these 
two passages: "Do not forsake your own friend, and your father's 
friend" (Mishlei 27:10), and, "Let your foot be seldom in your 
neighbor's (also: 'friend's') house" (Mishlei 25:17).
 

 

246. HE ANSWERS: But the scholars have already explained that this 
passage, "DO NOT FORSAKE YOUR OWN FRIEND, AND YOUR 
FATHER'S FRIEND," is written in reference to burnt offerings, BUT IN 
REFERENCE TO SIN OFFERINGS AND GUILT OFFERINGS, IT IS 
SAID, "LET YOUR FOOT BE SELDOM IN YOUR NEIGHBOR'S 
HOUSE." Now WE WILL EXPLAIN: "Do not forsake your own friend, 
and your father's friend." DO NOT FORSAKE serving Him and 
cleaving unto Him and doing His commandments. "Do not forsake," 
indeed. And, "Let your foot be seldom in your neighbor's house" 
means: let your inclination be seldom there, so that it would not 
provoke you or dominate you, and so that no strange thought will 
rise "from your neighbor's house." What is "your neighbor's 
house"? It is the holy soul that your friend placed in you and put 
inside you.
 

 

247. Therefore, the service of the Holy One, blessed be He, is to love 
Him in everything HE MAY DO TO YOU, as is written: "And you shall 
love Hashem your Elohim" (Devarim 6:5). "This is my El and I will 
glorify Him," for all of Yisrael saw at the sea what Ezekiel the prophet 
did not see. Even embryos in their mothers' womb saw and praised 
the Holy One, blessed be He, and they all said: "This is my El and I 
will glorify Him, Elohim of my father and I will exalt Him." "Elohim of 
my father," is as is written: "Elohim of Abraham."
 

 

248. Rabbi Yosi said: If so, why does it say, "And I will exalt Him," 
seeing that Elohim of Abraham is above, AND THERE IS NO NEED 
TO EXALT HIM. IT MEANS THAT ELOHIM OF ISAAC, WHO IS THE 
LEFT COLUMN, NEEDS TO BE EXALTED, NOT THE RIGHT COLUMN. 
He said to him: Even so, it is needed TO EXALT HIM. And it all 
pertains to the same issue. "And I will exalt Him," on all SIDES. Also, 
one who knows how to proclaim the oneness of the Holy and Great 
Name, MUST EXALT HIM, for this is the loftiest service of the Holy 
One, blessed be He.
 

 

249. Rabbi Yehuda was sitting before Rabbi Shimon and reading, it 
is written: "The voice of your watchmen is heard, they lift up the 
voice, together shall they sing" (Yeshayah 52:8). "The voice of your 
watchmen." Who are the watchmen? HE ANSWERS: Those who are 
waiting for the time when the Holy One, blessed be He, will have 
Mercy to build His house. "They lift up the voice." HE ASKS: It 
should have said, 'They will lift up the voice'; what is the meaning of, 
"They lift up the voice"? HE ANSWERS: Every person who weeps 
and raises his voice for the destruction of the House of the Holy 
One, blessed be He, will merit what is written afterwards, "Together 
shall they sing," and merit to see it restored in joy.
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250. "When Hashem returns Zion" (Ibid.). HE ASKS: Should it not 
have said, 'When Hashem returns to Zion'? What is the meaning of, 
"When Hashem returns Zion"? HE ANSWERS: "When Hashem 
returns Zion" is exact. Come and behold: at the time that the earthly 
Jerusalem was destroyed and the Congregation of Yisrael, WHICH IS 
MALCHUT, were exiled, the Holy King, WHO IS ZEIR ANPIN, 
ascended to Zion, THAT IS YESOD OF MALCHUT, and sighed before 
her because of the Congregation of Yisrael was exiled. When the 
Congregation of Yisrael return to her place, then the Holy King will 
return to His place, Zion, so one would unite with the other. And at is 
the meaning of: "When Hashem returns Zion," AND NOT 'TO ZION' 
BECAUSE "HASHEM ZION" INDICATES THE UNION OF HASHEM 
WITH ZION. Then Yisrael will say: "This is my El and I will glorify 
Him," and: "This is Hashem; we have waited for Him, we will be glad 
and rejoice in His salvation" (Yeshayah 25:9), in His salvation, 
assumedly NAMELY, IN THE REDEMPTION OF HASHEM WHEN HE 
RETURNS TO ZION.
  

 
 
18. "Hashem is a man of war" 
Rabbi Shimon says that the "Book of the Wars of Hashem" means the wars of Torah, which are peace and love rather than quarrels and destruction. 
Then he turns to "Seek out the Book of Hashem, and read," saying that all the powers and strengths that the Holy One, blessed be He has are 
dependent on that Book, that is Malchut, and emerge from there. When His powers and wars are provoked, the Judgments of the right side and the 
Judgments of the left side arouse mighty deeds; then "Hashem is a Man of war."

251. "Hashem is a man of war: Hashem is His name." Rabbi Aba 
opened the discussion, saying: "Wherefore is said in the book of the 
wars of Hashem, Vahev in Sufah and the wadis of Arnon" (Bemidbar 
21:14). How much must we observe on the words of Torah, how 
much must we concentrate on every word, for you have not one 
word in the Torah that does not allude to the Holy Supernal Name. 
And there is no word in the Torah that does not have many secrets, 
many senses, many sources, and many branches.
 

 

252. Here we should observe what is written: "Wherefore is said in 
the book of the wars of Hashem." HE ASKS: Where is "the book of 
the wars of Hashem?" HE ANSWERS: This is what the friends 
explained. Every person who wages war in Torah merits an increase 
in peace at the end of his words. All the wars of the world are 
quarrels and destruction, and all the wars of Torah are peace and 
love. This is what is meant by: "Wherefore is said in the book of the 
wars of Hashem," NAMELY THE WARS OF TORAH. "Vahev in 
Sufah," meaning love (Heb. ahavah) at its end (Heb. sufah). For you 
have no other love and peace except this.
 

 

253. But the question remains standing, for it is written: "Wherefore 
is said in the book of the wars of Hashem," AND IF IT REFERS TO 
THE WARS IN TORAH, it should have said 'in the Torah of the wars 
of Hashem' What is the meaning of "in the book"? HE ANSWERS: It 
is a supernal secret. The Holy One, blessed be He, has a place which 
is called 'book', WHICH IS MALCHUT, as is written: "Seek out of the 
book of Hashem, and read" (Yeshayah 34:16). All the powers and 
strengths that the Holy One, blessed be He, has originate from that 
book, and from there they emerge.
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254. "Vahev in Sufah." HE ASKS: What is Vahev? HE ANSWERS: All 
the strengths and all these mighty deeds that the Holy One, blessed 
be He, has come from that book, WHICH IS MALCHUT. When the 
Holy One, blessed be He, wages His wars, it is in one place which is 
the end of the levels, called 'Vahev', as is written: "The leech has two 
daughters, crying, 'Give, give (Heb. hav-hav)" (Mishlei 30:15). THEY 
ARE THE PLACE OF PUNISHMENTS UNDERNEATH MALCHUT. "In 
Sufah" means that it is at the end (Heb. sof) of the levels. Sufah is 
called the 'Red (Heb. suf) Sea', MALCHUT, MEANING the sea that is 
the end of all the levels.
 

 

255. "And the wadis of Arnon" MEANS with the rivers that come and 
are drawn TO MALCHUT, WHICH IS THE SECRET OF "VAHEV IN 
SUFAH," from that highest place which is called "Arnon." What is 
Arnon? It is the supernal union of love that never separates, WHICH 
IS THE UNION OF THE SUPERNAL ABA AND IMA. As you say: "And 
a river went out of Eden" (Beresheet 2:10). A RIVER, WHICH IS 
BINAH, AND EDEN, WHICH IS CHOCHMAH, ARE COLLECTIVELY 
CALLED 'ABA AND IMA', BECAUSE ARNON IS COMPOSED OF THE 
LETTERS OF OR-NUN ('THE LIGHT OF FIFTY'), NAMELY THE LIGHT 
OF THE FIFTY GATES OF BINAH. This way its roots are rooted, and 
its branches OF MALCHUT grow so as to do battles in every place, 
perform deeds of strength and might, and show the greatest 
dominion and majesty.
 

 

256. Come and behold: when the powers and wars of the Holy One, 
blessed be He, are provoked, many Prosecutors of Judgments are 
stirred on every side. Then spears, WHICH ARE THE SECRET OF 
JUDGMENTS OF THE RIGHT SIDE, and sharp swords, WHICH ARE 
THE JUDGMENTS OF THE LEFT SIDE, arouse mighty deeds. The sea 
becomes agitated and its waves rise and fall, and the ships that 
tread and sail on the sea scatter to all sides. The war escalates with 
catapult stones, spears-men, and swordsmen. Then it is written: 
"Your arrows are sharp" (Tehilim 45:6). And the Holy One, blessed 
be He, strengthens Himself with His powers to wage war. Woe to 
those against whom the Holy King provokes war. It is then written: 
"Hashem is a man of war" (Shemot 15:3).
 

 

257. From this PASSAGE: "HASHEM IS A MAN OF WAR," from these 
letters and from this passage emerge lines of warriors against these 
wicked people and these enemies who sinned against the Holy One, 
blessed be He. The secret of the letters is revealed to these men of 
Truth. These things are explained and elucidated, and we have 
already learned this.
  

258. "Hashem is a Man of War, Hashem is His Name." HE ASKS: 
Since it is written, "Hashem is a man of war," do I not know that 
"Hashem is His Name"? HE ANSWERS: But it is written, "And 
Hashem rained upon Sdom and upon Amorah brimstone and fire 
from Hashem out of heaven" (Beresheet 11:24), IN WHICH "AND 
HASHEM" MEANS YUD HEI VAV HEI AND HIS COURT OF JUSTICE, 
WHICH IS MALCHUT. THEREFORE, IT SAYS AFTERWARDS, "FROM 
HASHEM." HERE TOO, "HASHEM IS A MAN OF WAR" MEANS YUD 
HEI VAV HEI AND, "HASHEM IS HIS NAME," MEANS MALCHUT. For 
all comes from that book, WHICH IS MALCHUT, as is written: "The 
heaven will reveal his iniquity" (Iyov 20:27), MEANING ZEIR ANPIN, 
CALLED 'HEAVEN'. "And the earth shall rise up against him," 
MEANS MALCHUT THAT IS CALLED 'EARTH'.
 

 

 
 
19. "The chariots of Pharaoh and his host" 
We are told that in the time to come, the Holy One, blessed be He will wage a great and powerful war against the nations in order to honor His Name. 
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Rabbi Yehuda narrates a dialogue between God and the angel who was appointed over the sea, wherein we learn that when He created the sea it 
was on condition that it would split for the children of Yisrael. Rabbi Elazar says that all the Chariots and hosts above were given into the hands of 
Judgment of Malchut, called the 'Great Sea' to break them in their level; when they were broken, then those below were broken and lost in the sea. 
He returns to the subject of the ten fingers of the hands, corresponding to the ten saying with which the Holy One, blessed be He was afterwards 
named. Rabbi Elazar says that all the ten plagues that He caused in Egypt were all by one hand, because the left hand was included in the right. Now 
Rabbi Yitzchak begins to describe the seven firmaments created by God, in each of which stars are stationed and fly; above them all is Aravot, the 
seventh heaven. Above Aravot is the firmament of the four holy beasts, that are comparable to all those that are below them. He talks of the seven 
depths and the seven sanctuaries, then of the sea that is Malchut where all the fish swim and gather and descend, illuminating downward; all the 
Chariots are called by their name. The dominion of the Other Side is broken by the strong power of Hashem, at the splitting of the sea.

259. Come and behold: all the time that the Holy One, blessed be He, 
arouses war in the world, those above and those below, NAMELY, 
THE NATION BELOW AND THEIR PATRONS ABOVE, are dislodged 
from their places, as we have established. This is the meaning of the 
verse: "The chariots of Pharaoh and his host has He thrown into the 
sea" (Shemot 15:4). And in the time to come, the Holy One, blessed 
be He, shall wage a great and powerful war against the nations in 
order to glorify His Name, as is written: "Then Hashem shall go forth 
and fight against those nations, as when He fights in the day of 
battle" (Zecharyah 14:3), and: "Thus will I magnify Myself and 
sanctify Myself; and I will make Myself known..." (Yechezkel 38:23).
 

 

260. Rabbi Yehuda opened the discussion, saying: "The waters saw 
You, Elohim, the waters saw You; they were afraid..." (Tehilim 77:17). 
At the time that Yisrael crossed the sea, the Holy One, blessed be 
He, said to the angel, who was appointed over the sea: 'Divide your 
waters.' He asked Him: 'Why?' He said to him: 'In order that My 
children may cross through you.' He said to Him: 'breaking the yoke 
of the reckoning is true', MEANING FORGIVENESS OF SINS IS 
TRUE, BECAUSE THE HOLY ONE, BLESSED BE HE, INDEED 
FORGIVES AND PARDONS SINS-'but what is the difference between 
the two? IF YOU FORGIVE THE CHILDREN OF YISRAEL, THEN ALSO 
FORGIVE THE EGYPTIANS.'
 

 

261. THE HOLY ONE, BLESSED BE HE, said to him: It was on this 
condition that I made the sea when I created the world, MEANING 
THE CONDITION THAT IT WOULD BE SPLIT FOR THE CHILDREN OF 
YISRAEL. What did the Holy One, blessed be He, do? He roused His 
might and the waters folded. This is what is meant by: "The waters 
saw You, Elohim, the waters saw You: they were afraid." The Holy 
One, blessed be He, said TO THE PATRON ANGEL OF THE SEA: 
Slay all these multitudes and afterwards cast them out. Afterwards 
the sea covered them, as is written: "The chariots of Pharaoh and 
his host has He thrown into the sea."
  

262. Rabbi Elazar said: Come and behold. The Holy One, blessed be 
He, made above many Chariots, many multitudes, and many hosts 
which are all tied to each other. They are all Chariots to each other, 
FOR EVERY LOWER IS A CHARIOT TO THAT WHICH IS ABOVE IT; 
there are levels upon levels. And from the left side, dominating 
Chariots are come that are not Holy. And they are all specific levels 
above.
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263. We have already noted by the first born of Pharaoh, that is one 
level, that the Holy One, blessed be He, slew and broke loose from 
its strong chain. Under its domination were many Chariots and many 
hosts of mighty men of the left side. Some of them were attached to 
the highest place of their dominion, and some of them were attached 
to Malchut above, and some of them were attached under the four 
living creatures, as we already learned.
 

 

264. And they were all given over into the hands of the Judgment of 
Malchut, that is called the 'Great Sea', to break them from their level. 
When these were broken above, then all these below were broken, 
and lost in the sea below. Hence, it is written: "The chariots of 
Pharaoh and his host has He thrown into the sea." "The sea," 
without attributes SHOWS BOTH THE SEA ABOVE FOR THEIR 
MINISTERS, AND ALSO THE LOWER SEA OF THE EGYPTIANS 
BELOW.
  

265. "His chosen captains also are drowned in the sea of Suf." "His 
chosen captains" has already been explained. "And captains over 
every one of them" (Shemot 14:7). All the levels were as two and one 
FROM ABOVE, ones upon the others; they were made in the likeness 
of above. And all of them were given over to the hands OF 
MALCHUT, to break them from their domination, the ones as well as 
the others, THOSE ABOVE AND THOSE BELOW.
 

 

266. Come and behold: we have learned that the ten plagues that the 
Holy One, blessed be He, caused in Egypt were all by one hand, 
because the left hand was included in the right. And ten fingers were 
included in each other, corresponding to the ten sayings with which 
the Holy One, blessed be He, was afterwards named. Corresponding 
to them all, the one of the sea was strong and great and dominating, 
as is said: "And afterward (lit. 'the last one') He afflicted her 
more" (Yeshayah 8:23). This is what is meant by: "The chariots of 
Pharaoh and his host has he thrown into the sea." In the time to 
come, the Holy One, blessed be He, shall slay multitudes, and 
different officers, and leaders of Edom. This is what is said: "Who is 
this, who comes from Edom, with crimsoned garments from 
Batzrah?" (Yeshayah 63:1).
 

 

267. "The chariots of Pharaoh and his host has He thrown into the 
sea." Rabbi Yitzchak opened the discussion, saying: "When His 
voice resounds with the great mass of water in the heavens, and He 
raises vapors from the ends of the earth; when He makes lightning 
flashes among the rain, and brings forth the wind out of His 
storehouses" (Yirmeyah 10:13). We have learned that the Holy One, 
blessed be He, made seven firmaments CORRESPONDING TO 
CHESED, GVURAH, TIFERET, NETZACH, HOD, YESOD, AND 
MALCHUT, and stars are stationed in every firmament, MEANING 
FROM THE ASPECT OF "AND RETURNED" (YECHEZKEL 1:14). Stars 
fly in every single firmament, MEANING LEVELS FROM THE ASPECT 
OF "RAN" (IBID.). And above all of them is Aravot, WHICH IS THE 
FIRST THREE SFIROT OF THE FIRMAMENTS.
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268. And every firmament is two hundred years' walk in length and 
five hundred years high. Between each firmament is a distance of 
500 years. And Aravot is 1,500 years' walk in length and 1,500 years 
wide, and all these firmaments are illuminated from its radiance.
 

 

269. We have learned that above Aravot is the firmament of the living 
creatures, WHERE THERE ARE FOUR LIVING CREATURES: LION, 
OX, EAGLE AND MAN. The hoofs of the living creatures and their 
height resemble all of those THAT ARE UNDER THEM, BECAUSE 
THE UPPER ONE CONTAINS WITHIN IT ALL THAT IS BELOW IT. 
Above them are the ankles of living creatures, and they resemble all 
of those THAT ARE BELOW THEM. The shanks of the living 
creatures resemble all of those THAT ARE BELOW. The thighs of the 
living creatures resemble all of those THAT ARE BELOW. The 
buttocks of the living creatures resemble all of those THAT ARE 
BELOW, and the torsos of the living creatures resemble all of those 
THAT ARE BELOW. The wings resemble all of those THAT ARE 
BELOW. Their necks resemble all of those THAT ARE BELOW. The 
heads of the living creatures resemble all of those THAT ARE 
BELOW. HE ENUMERATES HERE TEN ASPECTS CORRESPONDING 
TO TEN SFIROT. HE ASKS: What is the meaning of 'resemble all of 
those'? AND HE ANSWERS: THEY ARE CONSIDERED comparable to 
all those THAT ARE BELOW THEM.
 

 

270. Every single limb in the living creatures corresponds to the 
seven depths. It corresponds to seven sanctuaries, WHICH ARE THE 
SECRET OF THE SEVEN MALCHUYOT, and corresponds to from the 
earth to the firmament, WHICH IS YESOD. It corresponds to from the 
firmament to the firmament, WHICH ARE CHESED, GVURAH, 
NETZACH, AND HOD, AS MENTIONED. Their measure and height is 
25,000 parts of the measure of the Holy One, blessed be He, as we 
have established.
  

271. There is one more firmament above the horns of the living 
creatures, as is written: "And over the heads of beasts there was the 
likeness of a firmament" (Yechezkel 1:22). Below THAT FIRMAMENT 
are many Chariots on the right and left.
 

 

272. Below the sea, WHICH IS MALCHUT, dwell all the fish of the sea. 
They swim and gather in their four corners - WHICH ARE CHESED, 
GVURAH, TIFERET AND MALCHUT - and descend in their level, 
MEANING THEY ILLUMINATE FROM ABOVE DOWNWARDS, and all 
the Chariots are called by their name. Below these go the small 
ones, levels upon levels, as is written: "So is this great and wide sea, 
wherein are creeping things innumerable, both small and great 
beasts" (Tehilim 104:25). We have already established these things.
 

 

273. In the lower left side there is the dominion of the Other Side. 
FOR, "ELOHIM HAS MADE THE ONE AS WELL AS THE 
OTHER" (KOHELET 7:14). AND TO EVERYTHING THAT IS IN 
BRIYAH, YETZIRAH, ASIYAH OF HOLINESS, THERE IS A 
CORRESPONDING ONE IN THE OTHER SIDE. And they grasp onto 
those above, FOR THEY NURTURE FROM HOLINESS. AND NOW, AT 
THE SPLITTING OF THE SEA OF SUF, they descend, broken by the 
strong power of Holiness, as we have established: "The chariots of 
Pharaoh and his host..."
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20. "Your right hand, Hashem, is glorious in power" 
Rabbi Shimon, speaking of the doe that is Malchut, says that a person who studies Torah at midnight comes with the doe to stand before the King, 
and when morning comes a thread of grace is drawn over him. As he gazes at the firmament the light of understanding of the Holy Knowledge 
dwells upon him, and he is crowned with it. He says, "Hashem is near to all those who call upon Him, to all those who call upon Him in Truth," which 
means that he knows how to proclaim the unity of the Holy Name in his prayers, properly, and thus establishes a single nation in the world. 
Everyone who comes to pray without concentrating with his heart, desire and fear, is cast away. Rabbi Shimon talks about "The Righteous 
perishes," or "The righteous lost," telling us that the Righteous lost since blessings no longer dwell on him as they once did, and since the children 
of Yisrael, Malchut, has become distanced from him. In the time to come, his spouse will be returned to him. Man is really divided in order that he 
should later accept his spouse and the two should truly become one body. Rabbi Shimon compares this to "your right hand," which is divided in 
order to accept the left. In the time to come, in the time of Messiah, he says, "Your right hand, Hashem, has dashed (lit. 'will dash') the enemy in 
pieces." Then will be Armageddon and also the resurrection of the dead. Rabbi Shimon says that at that time those who will remain in the world, 
those who are circumcised and received the Holy Covenant, shall be blessed. Rabbi Chiya concludes that the pleasantness that sent forth light 
when God gave the Torah to Yisrael has been covered and concealed since the Holy Temple was destroyed.

274. "Your right hand, Hashem, is glorious in power" (Shemot 15:6). 
Rabbi Shimon said: At the time when the morning shines, WHICH IS 
THE SECRET OF THE LIGHT OF CHASSADIM OF ZEIR ANPIN, the 
doe, WHICH IS MALCHUT, stands firm. She is filled from her aspect, 
BECAUSE THE LEFT, WHICH IS HER SIDE, IS THEN ATTIRED IN 
CHASSADIM AND HER LIGHT BECOMES FULL. She enters into two 
hundred sanctuaries of the King, WHICH IS THE SECRET OF THE 
RIGHT COLUMN, WHICH CONTAINS ONLY KETER AND 
CHOCHMAH. EACH ONE NUMBERS ONE HUNDRED; THUS, THEY 
ARE TWO HUNDRED. AFTER MALCHUT HAS BEEN COMPLETED 
AND FILLED FROM THE LEFT COLUMN, SHE IS ENTIRELY 
INCLUDED IN THE RIGHT, WHICH IS THE SECRET OF THE TWO 
HUNDRED SANCTUARIES. A person who has studied Torah at 
midnight - at the time that the North Wind stirs, NAMELY THE LEFT, 
and it is the desire of this doe to be aroused in the world TO 
BESTOW PLENTY - he comes with her to stand before the King. And 
during the time of morning light, a thread of grace is drawn over him.
 

 

275. As he gazes at the firmament, MEANING THAT HE RECEIVES 
FROM THE FIRMAMENT, WHICH IS YESOD OF ZEIR ANPIN, the light 
of understanding of the Holy Knowledge dwells upon him, and the 
man is crowned with it, BY ATTAINING THE FIRST THREE SFIROT. 
And all fear him. Then this person is called 'a son of the Holy One, 
blessed be He', 'a resident of the King's sanctuary', WHICH IS 
MALCHUT, MEANING A SON TO ZEIR ANPIN AND NUKVA. And he 
enters all the gates of the King and nobody can hinder him.
  

276. At the time that he is summoned to the King's sanctuary, it is 
written about him: "Hashem is near to all those who call upon Him, 
to all those who call upon Him in Truth" (Tehilim 145:18). What is "in 
Truth"? It is as we established in the passage: "Show Truth to 
Jacob" (Michah 7:20), WHICH MEANS that he knows how to proclaim 
the unity of the Holy Name in his prayers properly. And this is the 
service of the Holy King.
 

 

277. Anyone who knows how to proclaim the unity of the Holy Name 
properly establishes a single nation in the world, as written: "And 
what one nation in the earth is like Your people, like Yisrael" (II 
Shmuel 7:23). Therefore, we have established that the service of any 
priest who does not know how to proclaim the unity of the Holy 
Name properly is not a proper service. This is because everything 
depends UPON THE PRIEST, both the service above, WHICH IS THE 
ESTABLISHING OF UNITY OF THE NAME, and the service below, OF 
SACRIFICES. And he must concentrate his heart and desire so that 
those above and those below are blessed.
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278. It is written: "When you come to appear before Me (lit. 'see My 
face')" (Yeshayah 1:12), for the prayer of every person who comes to 
proclaim the unity of the Holy Name but does not concentrate with 
his heart, desire and fear in order that by it those above and those 
below shall be blessed, is cast away. All announce against him. And 
the Holy One, blessed be He, declares of him: "When you come to 
see My face."
 

 

279. It should have been simply, "When you come to see." Why the 
additional "to see My face"? HE ANSWERS: For all these faces of 
King, NAMELY THE ILLUMINATION OF CHOCHMAH IN THE SECRET 
OF THE PASSAGE: "A MAN'S WISDOM MAKES HIS FACE TO 
SHINE" (KOHELET 8:1), are concealed in the depth of the darkness, 
WHICH IS THE SECRET OF THE JUDGMENTS IN THE LEFT 
COLUMN. For by all those who know how to proclaim the unity of the 
Holy Name properly, the walls of darkness split, and the face of the 
King appears and shines to everyone. When they are visible and 
shine, then blessed are all those above and below. Then blessings 
are prevalent in all the world, and it is written: "to see My face."
 

 

280. "Who has required this (Heb. zot) from your hand" (Yeshayah 
1:12). HE ASKS: What does the passage mean? HE ANSWERS: 
Everyone who comes to establish the unity of the Holy Supernal 
Name must do so from this aspect of zot, THAT IS MALCHUT, as is 
written: "Thus (Heb. zot) shall Aaron come into the holy 
place" (Vayikra 16:3). This is in order that the Righteous, WHICH IS 
YESOD, and righteousness, WHICH IS MALCHUT, shall unite 
together as one pair, so that everything shall be blessed from them. 
And these two are called "Your courts," as is written: "Happy is the 
man whom You choose, and cause to approach to You, that he may 
dwell in Your courts" (Tehilim 65:5).
 

 

281. And to he who is about to unite the Holy name, but does not 
concentrate with the heartfelt desire, with fear and love, the Holy 
One, blessed be He, says: "who has required this (Heb. zot) at your 
hand, to trample My courts?" (Yeshayah 1:12) Zot is precise, 
because there are no blessings IN THE RIGHTEOUS AND 
RIGHTEOUSNESS WHICH ARE CALLED 'MY COURTS'. And not only 
are there no blessings, but rather Judgment dwells in them, and we 
find that everything is under Judgment.
 

 

282. Come and behold: from the right side of the Holy One, blessed 
be He, WHICH IS CHESED, every light is aroused, all blessings, all 
joy. Within it is included the left. This is just as a person has right 
and left sides, and the left is included in the right, and the right 
includes everything. And when the right stirs, the left stirs with it, for 
it is linked to it and is included.
 

 

283. Come and behold: when a person raises his hands in prayer, he 
points his fingers upwards, as is written: "And it came pass, when 
Moses held up his hand, that Yisrael prevailed" (Shemot 17:11). 
Everything depends on the right. It is written: "And Aaron lifted up 
his hands (Heb. yadav)" (Vayikra 9:22). YADAV is spelled without 
YUD, WHICH MEANS ONE HAND, THE RIGHT, and then he 
concentrates on blessing above.
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284. It is not so with the Holy One, blessed be He. When THE HOLY 
ONE, BLESSED BE HE, raises His hand above, woe to those below, 
because all assistance and blessing has departed from them. How 
do we know this? For it is written: "You did stretch out Your right 
hand, the earth swallowed them" (Shemot 15:12). What is "You did 
stretch out Your right hand"? It is like its Aramaic translation: 'You 
raised Your right hand' and immediately, 'the earth swallowed them'. 
And when the right is present, the left is also with it. And if the right 
departs, then the left comes, Judgments stir in the world, and 
Judgments prevail overall.
 

 

285. When Rabbi Shimon reached this verse he wept, for it is written: 
"He has drawn back his right hand" (Eichah 2:3). Is it possible that 
He would draw back His right hand? AND HE ANSWERS: But 
because the left hastened to descent into the world first, the right 
remained in another place, NAMELY BEHIND.
 

 

286. Rabbi Shimon said: It is written, "The righteous 
perishes" (Yeshayah 57:1), and we explained the words. It does not 
say that 'the Righteous is lost', but rather, "The righteous lost." AND 
HE ANSWERS: From all the aspects of the King the only one who 
lost was the Righteous one, WHICH IS YESOD. He lost in two ways: 
one, since blessings no longer dwell on him as originally, and the 
second is that his spouse has become distanced from him, that is, 
the Congregation of Yisrael, NAMELY MALCHUT. Thus the 
Righteous one loses more than any of them, and pertaining to the 
time to come, it is written: "Rejoice greatly, O daughter of Zion; 
shout, O daughter of Jerusalem: Behold, your King comes to you, He 
is just, and a deliverer (lit. 'delivered')" (Zecharyah 9:9). It is not 
written, 'Just, and a deliverer' but rather "just, and delivered." He is 
most certainly delivered, BECAUSE HIS SPOUSE HAS RETURNED 
TO HIM. And we have already learned this.
 

 

287. "Your right hand, Hashem, is glorious (Heb. ne'edari) in 
power" (Shemot 15:6). "Why does it say "Ne'edari"? It should say the 
more common 'ne'edar'. AND HE ANSWERS: When the left comes to 
unite with the right, then is written: "Ne'edari...has dashed the enemy 
in pieces." It is always thus when it unites with the right, because the 
left is present in the right and is included in it.
  

288. Rabbi Shimon said: It is as we established, because man is 
really divided, MEANING THAT HE IS ONLY HALF A BODY AND HIS 
SECOND HALF IS A WOMAN. What is the reason? In order that 
afterwards he should receive his spouse and the two should truly 
become one body. So is "Your right hand" really divided, IT IS ONLY 
HALF A BODY. What is the reason? In order to receive the left. And it 
is all so, one with one. With one hand, He smites and cures. 
Therefore, it is written: "Your right hand, Hashem, has dashed the 
enemy in pieces."
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289. Come and behold: this song was sung about that time and 
about the time to come, when King Messiah will be aroused, as 
written: "Your right hand, Hashem, has dashed (lit. 'will dash') the 
enemy in pieces." It is not written: 'has dashed', THAT IS IN THE 
PAST TENSE, but "will dash," IN THE FUTURE TENSE. THUS, THIS 
IS ALSO FOR THE FUTURE TO COME. It is written before, 
REGARDING THE EXILE: "He has drawn back His right hand from 
before the enemy." At that time, in the time to come, it "will dash the 
enemy in pieces"
 

 

290. And it is all in this manner: "You have (lit. 'will') overthrown 
them that rose up against You" (Shemot 15:7). It is not written, "You 
have overthrown," but literally, 'You will overthrow,' and similarly, 
"You did (lit. 'will') send forth Your anger, which consumed them as 
stubble" (Ibid.). It is all in the time to come. "Your right hand, 
Hashem, is glorious in power" is in this time, in this world. "Your 
right hand, Hashem, will dash the enemy in pieces," refers to the 
time of King Messiah. "And in the greatness of Your excellency You 
have overthrown them that rose up against You," refers to the 
coming of Gog and Magog (Armageddon). "You will send forth Your 
anger, which will consume them as stubble," refers to the 
resurrection of the dead, as written: "And many of those who sleep 
in the dust of the earth shall awake, some to everlasting life, and 
some to shame and everlasting contempt" (Daniel 12:2).
 

 

291. Rabbi Shimon said: During that time, blessed are those who will 
remain in the world. And who are they? Come and behold: there will 
not remain any in the world except those who are circumcised, who 
accepted the Holy Covenant, and entered into the two parts of the 
Holy Covenant, NAMELY CIRCUMCISION AND MEMBRANE 
UNCOVERING, as we have established. And one who guards the 
member the Covenant, not to insert it where he should not, these are 
those who will remain and be inscribed for eternal life.
 

 

292. How do we know this? From the words: "And it shall come to 
pass, that he that is left in Zion, and he that remains in Jerusalem, 
shall be called Holy, every one in Jerusalem that is written to 
Life" (Yeshayah 4:3). It is understood from, "He that is left in Zion, 
and he that remains in Jerusalem," that everyone who is 
circumcised attains these two levels, ZION AND JERUSALEM. If he 
observes that Covenant properly and is careful and particular about 
it, it is written: "He that is left in Zion, and he that remains in 
Jerusalem." These will remain in that time. And the Holy One, 
blessed be He, will renew the world and rejoice with them. In 
reference to that time, it is written: "May the glory of Hashem endure 
forever, let Hashem rejoice in His works" (Tehilim 104:31).
 

 

293. Rabbi Chiya was traveling to Rabbi Elazar. He found him sitting 
near Rabbi Yosi, the son of Rabbi Shimon, son of Lakunya, his 
father-in-law. He raised his head and saw Rabbi Chiya. He said: "In 
that day shall Yisrael be the third with Egypt and with Ashur 
(Assyria), a blessing in the midst of the land whom Hashem Tzeva'ot 
shall bless, saying, 'Blessed be Egypt, My people, and Ashur the 
work of My hands, and the children of Yisrael My 
inheritance" (Yeshayah 19:24-25). HE ASKS: Are then Ashur and 
Egypt close to the Holy One, blessed be He?
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294. HE ANSWERS: This refers to all those members of the exiles 
who will go up from Egypt and Ashur. And if we say that it refers to 
Egypt and Ashur THEMSELVES, it refers to the pious among them 
who repented, and remained to serve Yisrael and King Messiah, as it 
is written: "And may all kings fall down before Him" (Tehilim 72:11), 
and, "And kings shall be your foster fathers..." (Yeshayah 49:23).
 

 

295. He said to him: What is the meaning of, "Her ways are ways of 
pleasantness, and all her paths are peace" (Mishlei 3:17)? He said to 
him: How foolish are the people of the world, who do not know or 
pay attention to the words of Torah. The words of Torah are the way 
to merit that pleasantness of Hashem, as it is written: "Her ways are 
ways of pleasantness, and all her paths are peace" They are "ways 
of pleasantness," indeed. HE ASKS: What is "pleasantness"? AND 
HE ANSWERS: It is as written, "To behold the pleasantness of 
Hashem" (Tehilim 27:4), WHICH IS BINAH. We established that this is 
because the Torah and her ways are derived from that pleasantness, 
and these ways are explained in it. And hence, "Her ways are ways 
of pleasantness, and all her paths are peace."
 

 

296. Rabbi Chiya said: We have learned at the time that the Holy 
One, blessed be He, gave the Torah to Yisrael, a light emitted from 
that pleasantness, WHICH IS BINAH. And the Holy One, blessed be 
He, WHO IS ZEIR ANPIN, crowned Himself with it, MEANING THAT 
HE RECEIVED THE FIRST THREE SFIROT FROM HER, CALLED 'A 
CROWN'. And from that pleasantness, the luster of all the worlds, of 
all the firmaments, and of all the crowns sparkled. About that 
moment, it is written: "Go forth, O daughters of Zion, and behold 
King Solomon..." (Shir Hashirim 3:11). KING SOLOMON IS ZEIR 
ANPIN, HIS MOTHER IS BINAH, AND THE CROWN IS THE FIRST 
THREE SFIROT.
 

 

297. At the time that the Temple was built, the Holy One, blessed be 
He, was crowned with that crown and sat on His throne, WHICH IS 
MALCHUT. From the time that the Temple was destroyed, the Holy 
One, blessed be He, was not crowned with His crowns, and that 
pleasantness, WHICH IS THE LIGHT OF BINAH, was covered and 
concealed.
 

 

 
 
21. When Moses entered into the cloud 
Rabbi Elazar tells of Moses' journey into the cloud where he was met by the Angels Kemuel, and then Hadarniel and then Sandalfon, who receives 
prayers. Moses trembled in fright until the Holy One, blessed be He strengthened him, and Moses found his power in those realms through saying 
the 72 letters of the Supernal Holy Name. God taught him the Torah, but when the children of Yisrael sinned below, the Angels wished to harm 
Moses. God gave him His protection and His radiant light, and Moses went down with the tablets, his face shining with illumination. Rabbi Chiya 
says that as long as the children of Yisrael are occupied with Torah, the strength of all the heathen nations is broken.
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298. Rabbi Elazar said: When Moses entered into the cloud, it is 
written: "And Moses went into the midst of the cloud" (Shemot 
24:18). As one who goes in the place of the spirit, a great angel met 
him. We learned that his name is Kemuel, and he is assigned over 
12,000 appointed messengers. He wanted to join with Moses. Moses 
opened his mouth with the twelve engraved letters of the Holy Name 
that the Holy One, blessed be He, taught him at the bush, and he 
distanced himself twelve parasangs from Moses, who was standing 
in the cloud, with his eyes glowing like coals of fire.
 

 

299. Then a certain angel who was greater and more honored than 
the first met him. We learned that Hadarniel is his name and he is six 
hundred and one thousand parasangs above the other angels, and 
his voice carries through two hundred thousand firmaments that 
revolve in a white fire. As soon as Moses saw him, he was unable to 
speak. He wanted to drop himself down from the midst of the cloud.
 

 

300. The Holy One, blessed be He, said to him: 'Moses, are you really 
the one who spoke so much with Me at the bush, who wanted to 
know the secret of the Holy Name, and had no fear. Yet now you are 
afraid of one of my attendants!' As soon as Moses heard the voice of 
the Holy One, blessed be He, he was strengthened and opened his 
mouth with the 72 letters of the Supernal Holy Name. As soon as 
Hadarniel heard the letters of the Holy Name from the mouth of 
Moses, he shuddered. He approached him and said to him: Blessed 
is your portion Moses, for it has been revealed to you that which has 
not been revealed to the highest angels.
 

 

301. And he went with him until he reached the strong fire of an 
angel whose name is Sandalfon. We have learned that Sandalfon is 
500 years higher than his other associates. He stands behind the 
curtain of his Master and he braids Him crowns from the requests of 
the prayers of Yisrael. And when this crown reaches the head of the 
Holy King, He receives all Yisrael's prayers. All the hosts and 
multitudes shudder and groan, and say: Blessed is the glory of 
Hashem from the dwelling place of His Shechinah.
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302. Hadarniel said to him: Moses, I can not go with you. I fear that 
the strong fire of Sandalfon will burn me. At that moment, Moses 
shuddered until the Holy One, blessed be He, grasped Moses, sat 
him before Him and taught him Torah. And He covered Moses with 
that Light and the radiant shine of that pleasantness, and the face of 
Moses illuminated throughout the firmaments. All the hosts of 
heaven were trembling before him at that moment that he descended 
with the Torah.
 

 

303. As soon as Yisrael sinned below, the Holy One, blessed be He, 
took a thousand parts of that radiant shine from Moses. At that 
moment, the angels of above and all the multitudes wanted to burn 
Moses; NAMELY, when the Holy One, blessed be He, said to him, 
"Go, get you down; for your people...have become corrupt" (Shemot 
32:7). Moses shuddered and could not speak until he increased and 
intensified supplications and prayers before the Holy One, blessed 
be He.
 

 

304. The Holy One, blessed be He, said to him: 'Moses, grasp My 
throne.' Until the Holy One, blessed be He, castigated all the 
multitudes, all these hosts AND THEN Moses held the two stone 
tablets and brought them down. That is the meaning of what is 
written: "A wise man scales the city of the mighty, and casts down 
the stronghold in which it trusts" (Mishlei 21:22). From that radiant 
shine that remained in him, the face of Moses sparkled. And if in this 
remnant that remained with him they could not gaze into his face, 
then into what had left and gone from him most surely WOULD THEY 
NOT BE ABLE TO GAZE.
 

 

305. Rabbi Chiya said: "Your right hand, Hashem, is glorious in 
power" (Shemot 15:6), refers to the Torah, THAT GLORIFIES THE 
RIGHT, and therefore, "Your right hand, Hashem, has dashed the 
enemy in pieces." For there is nothing in the world that can break 
the power of the heathen peoples like Yisrael when they are 
occupied with Torah. As long as they are occupied with Torah, the 
right is strengthened, and the power and strength of the heathen are 
broken. Therefore, the Torah is called 'strength', as is written: 
"Hashem gives strength to His people" (Tehilim 29:11).
 

 

306. When Yisrael are not occupied with Torah, the left is 
strengthened and the power of the heathen nations, WHO NURTURE 
FROM THE LEFT, is strengthened. They rule over Yisrael and pass 
decrees which Yisrael can not tolerate. The children of Yisrael were 
exiled and dispersed among the nations for this reason.
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307. This is the meaning of the verse, "Why does the land perish...
And Hashem says, 'Because they have forsaken My 
Torah'" (Yirmeyah 9:11-12). As long as Yisrael are occupied with 
Torah, the strength of might of all the heathens is broken. This is 
what is meant by: "Your right hand, Hashem, has dashed the enemy 
in pieces." Rabbi Elazar said: It is certainly so, AS WE LEARNED that 
as long as the voice of Yisrael is heard in the synagogues and study 
halls, "The voice is the voice of Jacob" (Beresheet 27:22). But if not, 
then "the hands are the hands of Esau," as we have already 
explained.
 

 

 
 
22. "And in the greatness of Your excellency You have overthrown them that rose up against You" 
Rabbi Chizkiyah opens with, "Why stand You afar off, Hashem? Why hide You Yourself in times of trouble?" He says that when the world sins the 
Holy One, blessed be He ascends farther away and people cry with no one to hear them; repentance is withheld from them. Rabbi Yitzchak says that 
the title verse of this section refers to the time that God will attire Himself with majesty over the nations that will come against Him, and destroy 
them. We hear that God shall resurrect the kings who were the enemies of Yisrael and provide them with a governing dominion above, and they will 
make war against Jerusalem; then God will take revenge on them. This will happen at the time of Messiah and Armageddon.

308. "And in the greatness of Your excellency You have overthrown 
them that rose up against You" (Shemot 15:7). Rabbi Chizkiyah 
opened the discussion, saying: "Why stand You afar off, Hashem? 
Why hide You Yourself in times of trouble?" (Tehilim 10:1). At the 
time that the inequities of the world cause it, the Holy One, blessed 
be He, ascends higher and higher and people shed tears and cry, yet 
there is no one to pay attention to them. What is the reason? 
Because the Holy One, blessed be He, ascends higher and higher 
and repentance is withheld from them. Then it is written: "And in the 
greatness of Your excellency You have overthrown them that rose 
up against You."
  

309. Rabbi Yitzchak said: This verse refers to the time when The 
Holy One, blessed be He, will attire Himself with majesty over the 
nations that shall gather against Him, as it is written: "And the 
princes take counsel together, against Hashem, and against His 
anointed" (Tehilim 2:2). As we have learned, seventy generals of 
armies shall gather from every side at that time with the hosts of the 
entire world to wage war against Jerusalem, the Holy City, and to 
plan against the Holy One, blessed be He. What do they say? 'Let us 
rise against the protector first, and then against His people and His 
sanctuary'.
 

 

310. Then the Holy One, blessed be He, will laugh at them, as is 
written: "He who sits in the heavens laughs: Hashem has them in 
derision" (Ibid. 4). At that time, the Holy One, blessed be He, will don 
majesty against them and will destroy them from the world, as is 
written: "And this shall be the plague with which Hashem will smite 
all the peoples that have fought against Jerusalem; their flesh shall 
be consumed while they stand upon their feet" (Zecharyah 14:12).
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311. Rabbi Aba said, quoting Rabbi Yesa Saba (the elder), and also 
Rabbi Shimon said: The Holy One, blessed be He, shall resurrect 
those kings that distressed Yisrael and Jerusalem, NAMELY 
Adrianus and Lupinus, Nebuchadnezzar and Sancheriv, and all the 
other kings of the world that took part in the destruction of His 
House. Then He will provide them with a governing dominion as 
before, and the rest of the nations will gather with them, AND THEY 
WILL WAR AGAINST JERUSALEM. The Holy One, blessed be He, will 
take revenge on them openly around Jerusalem. This is the meaning 
of: "And this shall be the plague with which Hashem will smite all the 
peoples that have fought against Jerusalem." It is not written, 'that 
will fight' but rather, "that have fought" IN THE PAST TENSE, 
BECAUSE IT REFERS TO NEBUCHADNEZZAR, WHO HAD ALREADY 
FOUGHT. Then it is written: "And in the greatness of Your excellency 
You have overthrown them that rose up against You." This is written 
about the time when Messiah will come, and this song is a never-
ending song.
 

 

312. "And with the blast of Your nostrils the waters piled 
up" (Shemot 15:8), namely, at that time. Therefore, THIS shall 
happen at that time, in the time of King Messiah, and in the time of 
Gog and Magog (Armageddon). "The flood stood upright like a 
heap," refers to the World to Come, which is the joy of all the worlds.
 

 

 
 
23. "The enemy said, 'I will purse, I will overtake'" 
We are told that the enemy spoken of here is the great minister appointed over Egypt. Along with all the ministers appointed over all the heathen 
nations he wanted to destroy the children of Yisrael, but the Holy One, blessed be He protected them when he remembered the mountains of the 
world, the patriarchs.

313. "The enemy said, 'I will purse, I will overtake, I will divide the 
spoil'" (Shemot 15:9). The enemy is the great minister appointed 
over Egypt. When he was given dominion over Yisrael, he intended 
to destroy them under his domination, but the Holy One, blessed be 
He, remembered the mountains of the world, THE PATRIARCHS, who 
protected them. Do not think that he alone WANTED TO DESTROY 
THEM, because all the ministers who were appointed over all the 
heathen nations desired to destroy Yisrael under them when they 
were granted authority and dominion over Yisrael.
 

 

314. Therefore, these nations that are under the domination of these 
appointees all declare decrees to destroy Yisrael. But the Holy One, 
blessed be He, remembers the mountains of the world, WHICH ARE 
THE PATRIARCHS, and He protects them. When Moses saw this, he 
started to praise the Holy One, blessed be He, and said, "Who is like 
You among the mighty, Hashem."
 

 

 
 
24. "Who is like You among the mighty, Hashem" 
Rabbi Shimon speaks of a great strong supernal tree that sustains those above and those below. The seventy branches are the seventy princes that 
are appointed over the seventy nations of the world; when their time of dominion arrives they want to destroy the trunk of the tree, that rules over 
the children of Yisrael. On the other hand, when the domination of the trunk reaches them it wants to guard them and to arrange peace among them 
all. It is said that this is like the Holy One, blessed be He, who guards everything and does not want to destroy the nations completely as they had 
wanted to do when they dominated. Rabbi Yosi turns to the verse, "I have seen all the works that are done under the sun; and behold, all is vanity 
and a striving after wind." In a dialogue with Rabbi Shimon we are told that a man's good deed turns into a breath that becomes an advocate before 
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God, but that his bad deed turns into a breath that breaks his spirit. The holy breath from the good deed leads the person when his soul leaves him, 
and raises him to the place of glory above, and is present to bind him in the bond of life. Rabbi Shimon says that when the Holy Temple was first 
built below it was based on Judgment and Anger, but in the time to come God shall perfect it in a different, higher level called 'righteousness'.

315. Rabbi Shimon said: There is a great and strong, tall supernal 
tree, WHICH IS ZEIR ANPIN. Those above and those below are 
sustained through it. And it is bordered by twelve DIAGONAL border-
lines, WHICH ARE THE FOUR SFIROT - CHESED, GVURAH, 
TIFERET, AND MALCHUT - EACH ONE CONTAINING THREE 
COLUMNS. It is strengthened by the four directions of the world - 
WHICH ARE CHESED, GVURAH, TIFERET AND MALCHUT - that are 
attached to their place. And seventy branches, WHICH ARE THE 
SEVENTY PRINCES THAT ARE APPOINTED OVER THE SEVENTY 
NATIONS OF THE WORLD, rise in it and are nurtured by it. From the 
center of its roots they nurture from around. And they are the 
branches that are found in the tree.
 

 

316. When the time of dominion arrives for each branch, they all 
want to completely destroy the trunk of the tree, which is the 
mainstay of the branches, that rules over Yisrael who are joined with 
it. And when the domination of the trunk of the tree reaches them, 
which is the portion of Yisrael, it wants to guard them, and to 
arrange peace among them all. For this purpose, seventy oxen ARE 
OFFERED during Sukkot (the holiday of booths) to bring peace 
among the seventy branches in the tree, WHICH ARE THE SEVENTY 
PATRON ANGELS OF THE NATIONS OF THE WORLD.
 

 

317. Pertaining to this, IT IS SAID: "Who is like You among the 
mighty (Heb. Elim), Hashem." What is the meaning of "Elim"? 'Tree', 
as is written: "For you shall be ashamed of the sacred oaks (Heb. 
eilim) on which you set your desires" (Yeshayah 1:29). For they 
worshipped an image that was engraved on this tree. "Who is like 
You," to do as You do and have Mercy upon all. "Who is like You," 
throughout the surrounding of the tree; even though He dominates, 
He guards everything, He guards all the rest and does not desire to 
destroy them completely, AS THEY WANTED TO DO WHEN THEY 
DOMINATED. "Who is like You, glorious in Holiness," MEANS THAT 
IT IS GLORIOUS with the supernal power, which is called 'Holiness'. 
Verily, it is glorious in Holiness, WHICH IS THE MOCHIN OF BINAH 
and is called "the strength of Hashem," and, "the pleasantness of 
Hashem." And we have hereby expounded on the words.
 

 

318. "Who is like You among the mighty, Hashem." Rabbi Yosi 
opened the discussion with the verse: "I have seen all the works that 
are done under the sun; and, behold, all is vanity and a striving after 
wind" (Kohelet 1:14). HE ASKS: How could King Solomon, who was 
greater in his wisdom than all other people of the world, say that all 
the works are vanity and a striving after wind? Is it possible that the 
deed of righteousness IS ALSO VANITY AND A STRIVING AFTER 
WIND? Is it not written: "And the work of righteousness shall be 
peace" (Yeshayah 32:17)? HE ANSWERS: We have already 
established that it is written: "All the works that are done under the 
sun," but the work of righteousness is different, for it is above the 
sun.
 

 

file:///C|/Documents%20and%20Settin...r/doc/Shemot/17%20-%20Beshalach.htm (67 of 101)2004-08-06 ¿••• 9:13:55



1

319. "And, behold, all is vanity and a striving after wind." HE ASKS: 
What is its meaning? If, "all is vanity (Heb. hevel)," MEANS, as we 
established, being in the secret of Wisdom - as is said, "'Vanity of 
vanities', says Kohelet" (Kohelet 1:2), and these vanities are the 
sustenance of the upper and lower world - then what can be said of 
this verse here: "And, behold, all is vanity and a striving after wind?"
 

 

320. This is the way we explained it, and this is how it is. Come and 
behold: when deeds in the world are good, and one strives to be 
occupied with the service of the Holy King, the good deed that he 
does turns into a breath (Heb. hevel) above. And each and every 
breath from which a voice ascends above, becomes a defense 
counselor before the Holy One, blessed be He.
 

 

321. All these works that a person is occupied with which are not in 
the service of the Holy One, blessed be He, become a breath, which 
goes and flies about the world. And when his soul departs, that 
breath rolls him through the world, like a stone in a sling, as is 
written: "And the souls of your enemies, them shall He sling out, as 
out of the hollow of a sling" (I Shmuel 25:29).
 

 

322. HE ASKS: What is the meaning of "shall He sling out?" AND HE 
ANSWERS: That breath rolls it around in the world. Then all the 
things that are done and are not in the service of the Holy One, 
blessed be He, turn into a breath, which is the breaking of spirit, for 
this breaks the spirit that goes up and down and rolls throughout the 
world. This is what is meant by: "vanity and a striving after wind 
(also: 'spirit')."
 

 

323. But that thing that is in the service of his Master ascends to a 
level above the sun and becomes a holy breath. This is the seed that 
the person sows in that world. And what is it called? righteousness, 
as is written: "Sow for you by righteousness" (Hoshea 10:12).
 

 

324. This leads the person when his soul leaves him, raises him to 
the place of glory above, and is present to bind him in the bundle of 
life. This is what is meant by: "And your righteousness shall go 
before you" (Yeshayah 58:8), in order to lead you and to raise you to 
the place that is called 'the glory of Hashem', WHICH IS MALCHUT, 
as it is written: "the glory of Hashem shall be your rearguard" (Ibid.).
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325. All these souls that the holy breath leads, which is called "the 
glory of Hashem," it gather into itself, and they are bound in it. Then 
there is peace of spirit. But the other BREATH THAT IS NOT THE 
SERVICE OF HASHEM is called "striving after wind." Blessed are the 
righteous, for all their actions are above the sun, NAMELY, THE 
SERVICE OF THE HOLY ONE, BLESSED BE HE, and they sow the 
seed of righteousness, so they merit in the World to Come. And 
about this, it is written: "But to you who fear my Name the sun of 
righteousness shall arise" (Malachi 3:20).
 

 

326. Rabbi Shimon said: Come and behold. Originally, when the Holy 
Temple was built below, it was only based upon Judgment and 
Anger, as "a provocation of My anger and of My fury..." (Yirmeyah 
32:31). This is because it is in the place where Judgment dwells. In 
the time to come, the Holy One, blessed be He, shall build and 
perfect it in a different, higher level called 'righteousness', WHICH IS 
THE PERFECTED MALCHUT, as written: "In righteousness (Heb. 
tzedakah) shall you be established" (Yeshayah 54:14). Therefore, it 
will endure AND WILL NOT BE DESTROYED AGAIN. And its actual 
name will be called 'righteousness (Heb. tzedek)'. How do we know? 
It is written, "And this is His Name whereby He shall be called, 
Hashem is our righteousness (Heb. tzedek)" (Yirmeyah 23:6).
 

 

 
 
25. "You did stretch out Your right hand, the earth swallowed them" 
The rabbis have some difficulty with the fact that God stretched out His right hand seemingly to perform judgment, yet the right hand is of Chesed. 
The explanation is that He separated the right hand so that the left hand performed the acts of judgment. We are told that He has guided the 
righteous with His strength and His arm to His holy habitation. Rabbi Shimon speaks about the latter generation that Joshua circumcised, and in 
whom He revealed the holy imprint of the Name of God; everyone who is circumcised and in whom the holy marking has been revealed is called 
'righteous'. Rabbi Shimon reminds us that there is no word or letter in the Torah that does not contain supernal secrets.

327. "You did stretch out Your right hand, the earth swallowed 
them" (Shemot 15:12): YET, HE WAS ASKED AGAIN, THE RIGHT 
ACTS WITH CHESED. AND HE ANSWERS: But we have learned 
THAT IT MEANS You have raised Your right hand, AND THE LEFT 
REMAINED ALONE AND PERFORMED ACTS OF JUDGMENT. Rabbi 
Yitzchak said: The friends observed that when the Holy One, blessed 
be He, extracted the dead Egyptians from under the water, He said to 
the earth: 'Gather them unto you.' It did not want to, until the Holy 
One, blessed be He, lifted the right hand against it and placed it 
under oath. Then it is written: "The earth swallowed them." Rabbi 
Elazar said: "You did stretch out your right hand," MEANING to 
separate it from the left, and Judgment was performed THROUGH 
THE LEFT.
  

328. "You in Your mercy led forth the people whom You have 
redeemed" (Shemot 15:13). This is as is written: "But Your right 
hand, and Your arm, and the light of Your countenance, because You 
did favorably accept them" (Tehilim 44:4). "But Your right hand," 
refers to greatness, NAMELY CHESED. "You have guided them in 
Your strength"; what is meant by, "and your arm," which is Gvurah. 
"To Your holy habitation," is what is written: "and the light of Your 
countenance, for You did favorably accept them." It is the Righteous, 
WHICH IS YESOD. And they are all present in the passage, ALL THE 
SIX SFIROT, BECAUSE CHESED AND GVURAH INCLUDE TIFERET, 
AND YESOD INCLUDES NETZACH AND HOD.
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329. "Fear (Heb. eimatah) and dread shall fall upon them." HE ASKS: 
it is written "eimatah," but the more common form, 'eimah' should 
have been used. Why "eimatah"? There is not one word or letter in 
the Torah that does not contain high secrets. AND IF SO, what is the 
meaning of "eiamtah (also: 'the fear of her')?" Rabbi Shimon said: It 
means the terror of the Shechinah. AND IT IS LIKE THE DREAD OF 
HEI (EIMAT-HEI), WHICH IS THE SHECHINAH.
  

330. Similarly, "You shall bring them (Heb. tevi'emo) in, and plant 
them (Heb. tita'emo) in the mountain of Your inheritance..." It should 
have said 'tevi'em' and 'tita'em'. Why tevi'emo (with Vav)? HE 
ANSWERS: The Holy Spirit is speaking about the latter generation 
that Joshua circumcised, and in whom He revealed the holy imprint 
of the Name of the Holy One, blessed be He. They were linked with 
the Vav, WHICH IS ZEIR ANPIN, and they were worthy to inherit the 
land, as is written: "Your people also shall be all Righteous: they 
shall inherit the land forever" (Yeshayah 60:21). Because everyone 
who is circumcised and in whom the holy marking has been 
revealed, and who observes it, is called 'righteous'. Therefore, "they 
shall inherit the land forever."
 

 

331. Therefore "tevi'emo" is spelled with an extra Vav, WHICH 
MEANS that You will bring those attached to the Vav. "And plant 
them," as is said, "the branch of My planting, the work of My hands, 
that I may be glorified" (Ibid.), those that are connected to the Vav, 
THAT IS ZEIR ANPIN. And is the allusion to those latter ones, IN THE 
TIMES OF JOSHUA. There is no word or small letter in the Torah that 
does not contain supernal secrets and holy reasons. Blessed is the 
portion of those who are familiar with them.
 

 

 
 
26. Building the lower Temple 
We hear that it is a commandment to build the lower Temple similar to the Temple of above, and that the Temple must have windows in it. One must 
not pray in the field because an edifice is required to bring down the Shechinah to the human beings. Isaac prayed in the field, but he was one of the 
Patriarchs, so he was different. 
Ra'aya Meheimna (the Faithful Shepherd).

332. It is a commandment to build the lower Temple similar to the 
Temple of above, as is written: "In the place, Hashem, which You 
have made for You to dwell in" (Shemot 15:17), because it is 
necessary to build a Temple below, to say a prayer in it every day, 
and to serve the Holy One, blessed be He, because prayer is called 
'service'.
 

 

333. It is necessary to build that particular synagogue with great 
beauty and to outfit it with all its necessities and improvements, 
because the synagogue below corresponds to the synagogue above.
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334. The Temple below stands similar to the Temple above, for the 
one corresponds to the other. All the improvements and all the 
services and all the vessels and the accessory instruments of that 
Temple are all similar to above. The Tabernacle that Moses erected 
in the wilderness was a similar reflection of the one above.
 

 

335. The Temple that King Solomon built is a house of rest, similar to 
the one above in all ITS particulars, with all its supernal perfection, 
completed to become the house of rest and inheritance. Similarly, a 
synagogue must have all the accruements of beauty like the 
supernal one above to be a house of prayer, in which corrections are 
made through prayer, as has been explained.
 

 

336. And that Temple MUST have windows in it, as is written, "and 
open windows" (Daniel 6:11), similar to above. Of this it is written: 
"He looks in at the windows; He peers through the lattice" (Shir 
Hashirim 2:9). If you ask whether IT IS PERMITTED TO PRAY in the 
field, because a spirit can ascend there, it is not so, because we 
need an edifice, and there is not any. It is necessary to establish an 
edifice below, similar to the edifice above, WHICH IS MALCHUT, to 
bring down the supernal dweller, WHICH IS THE SHECHINAH, to the 
inhabitants of below, HUMAN BEINGS.
 

 

337. Also, that prayer and that spirit should ascend and exit from the 
narrow strait in a straight path towards Jerusalem. About this is 
written: "Out of my distress (lit. 'from the narrow strait') I called upon 
Yah" (Tehilim 118:5). For it is necessary to have a place that is 
narrow and tight to cast into it that spirit, so that it should not turn to 
the right or to left. But in a field the voice can not be projected to 
Him in this way. Similar to this is the sound of the Shofar that is 
projected outward in a smooth, straight way from a narrow place, 
and it goes and splits firmaments, and ascends upwards to stimulate 
the spirit of above.
 

 

338. And you may ask: is it not written, "And Isaac went out to 
meditate in the field?" (Beresheet 24:63). SO WE SEE THAT 
PRAYING TAKES PLACE EVEN IN THE FIELD. AND HE ANSWERS: 
Isaac was different, for he had something else that the rest of the 
world did not have. HE WAS ONE OF THE PATRIARCHS. And also 
this verse did not come for this purpose, TO PERMIT PRAYING IN 
THE FIELD. For certainly, in a different field he would not have been 
praying, as we have already explained THAT THIS FIELD WAS THE 
FIELD THAT ABRAHAM HAD PURCHASED. 
(End of Ra'aya Meheimna) 
Rabbi Aba speaks of a song that is composed of 22 holy engraved 
letters and ten sayings, and which is imprinted on the Holy name. 
Rabbi Shimon says that while the children of Yisrael were standing 
by the sea and singing, God appeared to them with all his Chariots 
and hosts; every one of them saw what the other prophets of the 
world did not. All of them sang the same song simultaneously and in 
rhythm, and the Holy Spirit was in their mouths. It is obvious that 
they all perceived the supernal Wisdom at that time. When the song 
was over the children of Yisrael did not want to leave because of 
their great longing to perceive God, until Moses showed them the 
radiant shine of the glory of the Holy One, blessed be He in the 
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wilderness. Thus it is called "the wilderness of Shur (lit 'observe')."
 

339. We have learned that Rabbi Aba said: Blessed is the portion of 
those who merit to sing this song in this world and merit to say it in 
the World to Come. This song is composed of 22 holy engraved 
letters and with ten sayings, and it is all imprinted on the Holy Name, 
and it is all the perfection of the Holy Name. And we have made 
observations about these things.
 

 

340. Rabbi Shimon said: At the moment that Yisrael were standing 
by the sea and singing songs, the Holy One, blessed be He, 
appeared to them with all His Chariots and hosts, in order that they 
should know their King who had done for them all these miracles 
and mighty acts. Each and every one knew and noticed what the 
other prophets of the world did not know or notice.
 

 

341. For if you say that they had no knowledge and did not attain 
supernal Wisdom, then from this song you can see that they all 
beheld Wisdom, and knew those things they recited. For if not, how 
could they all say the same words without varying one from 
another? Whatever this one said, the other one said, and one word 
was not said before the other, but rather they all said them in the 
same rhythm. And the Holy Spirit was in the mouth of each and 
every one, and the words were all enunciated as though they were 
emitted from one mouth. Most certainly, they all noticed and 
perceived the supernal Wisdom, and were familiarized with these 
lofty particulars, and the Holy Spirit was in the mouth of each and 
every one.
 

 

342. Even those in their mothers' wombs were saying the song all as 
one. They all saw that which even the prophet Ezekiel did not see, 
and they therefore watched, as though they saw eye to eye. When 
they concluded the words, they all bore fragrance on their own, and 
yearned to conceive and perceive, and did not want to travel from 
there, so great was their desire.
 

 

343. At that moment, Moses said to the Holy One, blessed be He: 
'Your children, because of their great longing to perceive You, do 
not want to travel from the sea.' What did the Holy One, blessed be 
He, do? He concealed His glory out of the wilderness, and there He 
appeared yet did not appear. Moses said to Yisrael: 'Many times 
have I said that you should travel from there, but you did not want to 
until I showed you the splendor of the glory of the Holy One, blessed 
be He, in the wilderness.' They were immediately desirous.
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344. But they did not travel until Moses grasped them and showed 
them the radiant shine of the glory of the Holy One, blessed be He, in 
the wilderness. Then, because of great longing and desire to 
perceive, Moses caused them to travel. This is what is meant by: "So 
Moses brought Yisrael from the Sea of Suf, and they went out into 
the wilderness of Shur" (Shemot 15:22). What is the meaning of "the 
wilderness of Shur"? This was the desert where they wanted to 
perceive and gaze upon the precious splendor of the Holy King. 
Therefore, it is called "the wilderness of Shur (lit. 'observe')," WHICH 
MEANS there is gazing there.
 

 

 
 
27. "And found no water" 
And they marched three days in the wilderness, and found no water; water means the Torah, which had not yet been given to them. Rabbi Elazar 
says that is true, and that Torah is the Holy One, blessed be He. When they came to the bitter water of Marah, Hashem showed him a tree; the tree 
means Torah, and it means the Holy One, blessed be He. It was when they arrived at Marah that they entered fully into the Covenant with God, where 
He made for them a statute and an ordinance.

345. "And they marched three days in the wilderness, and found no 
water" (Shemot 15:22). Water means nothing if not the Torah, as is 
written, "Ho, everyone that thirsts, come to the water" (Yeshayah 
55:1). Rabbi Yisa said: And who gave them Torah here? For until 
now the Torah was not yet given to them.
 

 

346. Rabbi Elazar said: They went out into the wilderness to gaze 
and perceive, but the Holy One, blessed be He, removed His 
precious splendor from there. They went in order to conceive Him, 
but did not find Him. We have learned that the Holy One, blessed be 
He, is called 'Torah'. Therefore, water is Torah, and Torah is the Holy 
One, blessed be He.
 

 

347. Rabbi Shimon said: While they were still traveling in the 
wilderness, a different government of the other nations, appeared to 
them, namely, that one which dominates the wilderness, and it met 
them there. Then Yisrael saw that it was not the precious splendor of 
their King. This is what is meant by, "And when they came to Marah, 
they could not drink the waters of Marah" (Shemot 15:28). Why? "For 
they were bitter." Their souls were not gratified, as before. And even 
more, he had come to accuse them.
 

 

348. It is written: "And he cried to Hashem, and Hashem showed him 
a tree" (Ibid. 25). A "tree" means only Torah, as is written: "She is a 
Tree of Life to those who lay hold on her" (Mishlei 3:18). And Torah 
means the Holy One, blessed be He. Rabbi Aba said: "Tree" means 
the Holy One, blessed be He, as is written: "For a man is the tree of 
the field" (Devarim 20:19). The "tree of the field," assuredly is the 
Tree of the Field of the Holy Apples, MEANING THIS FIELD IS 
MALCHUT. "THE TREE OF THE FIELD" REFERS TO ZEIR ANPIN, 
HER HUSBAND. And when the splendor of the glory of the King 
appeared over them, then, "when he had cast into the waters, the 
waters were made sweet" (Shemot 15:25). What is the meaning of, 
"and the waters were made sweet"? It means that the Accuser has 
become an advocate.
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349. Rabbi Aba said: Come and behold. When Yisrael first entered 
into the Covenant of the Holy One, blessed be He, they did not enter 
properly. Why? Because they circumcised but did not uncover, thus 
the holy sign was not revealed. But when they arrived here, TO 
MARAH, it is written: "There He made for them a statue and an 
ordinance" (Shemot 15:25), WHICH MEANS that Yisrael entered into 
the two holy parts, MALCHUT AND YESOD, WHICH THEY MERITED 
BY THE CIRCUMCISION AND MEMBRANE UNCOVERING. In that 
revealing, in which their sign was uncovered and revealed, they were 
called 'a statute and an ordinance'. Statute (Heb. chok) IS MALCHUT, 
as is written: "And gives food to her household, and a portion (Heb. 
chok) to her maidens" (Mishlei 31:15). IT ENCOMPASSES MALCHUT 
AND ALLUDES TO CIRCUMCISION. "Ordinance" as is written: "An 
ordinance of Elohim of Jacob" (Tehilim 81:5). THIS IS YESOD, 
ALLUDING TO MOCHIN THAT ARE REVEALED THROUGH THE 
MEMBRANE UNCOVERING THAT IS CALLED 'ORDINANCE'. "And 
there He tested them," namely with His holy sign. SINCE IT IS A 
STATUTE, IT CAN BE TESTED, as is written: "For this is a statute for 
Yisrael." Rabbi Yiba Saba (the elder) said in his book: It refers to that 
holy staff, REGARDING WHICH IS SAID, "AND HASHEM SHOWED 
HIM A TREE."
 

 

 
 
28. "And He said, 'If you will diligently hearken to voice of Hashem'" 
When they attained the Covenant, the children of Yisrael attained Malchut, Yesod, Netzach and Hod, and therefore reached the Holy King, Tiferet. We 
learn of the proper circumcision and uncovering and the holy anointing oil that allow the circumcised to bond with the Holy King. The text speaks of 
the protection for the holy mark for four things. The children of Yisrael merit welcoming the Shechinah through guarding against the impurity of 
menstruation. We hear of the protection of the Righteous, protection from the maidservant, protection from a heathen woman and protection from a 
harlot. We read that God did not want to give the children of Yisrael the Torah until they were close to Him, and He achieved this closeness by the 
Covenant of circumcision.

350. "And he said, 'If you will diligently hearken to voice of Hashem 
your Elohim'"(Shemot 15:26) What is the meaning of, "And He said"? 
It does not say who said this. Rather the Holy One, blessed be He, 
said this. Rabbi Chizkiyah said: We derive meaning from one vague 
saying to another. For it is written, "And He said to Moses, 'Come up 
to Hashem'" (Shemot 24:1). AND THERE IT REFERS TO MALCHUT, 
FOR IF IT WAS THE HOLY ONE, BLESSED BE HE, IT SHOULD HAVE 
SAID, "COME UP TO ME." HERE ALSO, IT MEANS MALCHUT.
 

 

351. Rabbi Yosi said: It is understood from the PREVIOUS verse, 
"And he cried to Hashem, and Hashem showed him a tree." From 
this we derive THE MEANING OF, "And He said," for it is understood 
who said this, NAMELY, THE HOLY ONE, BLESSED BE HE. 'To the 
voice of Hashem your Elohim,' or 'to my voice' should have been 
said. HE ANSWERS: THE meaning is this voice into which they had 
entered THROUGH CIRCUMCISION, WHICH IS THE VOICE OF 
MALCHUT. THEREFORE, IT DOES NOT SAY 'TO MY VOICE'.
 

 

352. Rabbi Aba said: After the holy sign was revealed in them, they 
attained two holy parts, as we learned, WHICH ARE YESOD AND 
MALCHUT. THROUGH CIRCUMCISION THEY MERITED MALCHUT, 
AND THROUGH THE MEMBRANE UNCOVERING, YESOD. As soon 
as they attained these two, they also attained these other two parts, 
WHICH ARE NETZACH AND HOD, because when they are elevated 
by NETZACH AND HOD, they will join with YESOD AND MALCHUT, 
and the blessings THAT YESOD WILL CAUSE TO FLOW TO 
MALCHUT will not be withheld. Therefore, they will reach through 
these up to the Holy King, WHICH IS ZEIR ANPIN.
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353. And from the placement of the verse is the subject understood. 
For it is written: "And He said, 'If you will diligently hearken'." "And 
He said" refers to the Holy King. And what did He say? "If you 
hearken diligently to the voice of Hashem your Elohim"; it is as 
written: "For Hashem your Elohim is a consuming fire" (Devarim 
4:24), which is the Congregation of Yisrael, NAMELY MALCHUT. 
"And will do that which is right in His sight" refers to the righteous, 
WHO IS CALLED 'RIGHT'; "and give ear to His commandments," 
refers to Netzach; and "keep all His statutes," refers to Hod. Since 
they have attained these - MALCHUT, YESOD, NETZACH AND HOD - 
they have reached the Holy King, WHO IS TIFERET, WHOSE PLACE 
IS AFTER NETZACH. THEREFORE, what is written afterwards? "I will 
put none of these diseases upon you, which I have brought upon 
Egypt; for I am Hashem that heals you." "For I am Hashem," refers to 
the Holy One, blessed be He, WHO IS TIFERET.
  

354. It is understood that whoever guards this holy sign, WHICH IS 
CIRCUMCISION, ascends from it unto the Supernal Holy King. HE 
ASKS: What is understood from these words? AND HE ANSWERS: It 
is understood that these two, NETZACH AND HOD, in which the seed 
accumulates FOR BLESSING, and the holy anointing oil that is 
poured over the head of the male organ, WHICH IS YESOD, combine 
together. And the Supernal King, TIFERET, is over them and they 
connect with Him. Therefore, whoever enters these two, YESOD AND 
MALCHUT, BY MEANS OF CIRCUMCISION AND UNCOVERING, and 
guards them, is connected to two others, NETZACH AND HOD, and 
enters them, and then reaches the Holy King, WHICH IS TIFERET.
 

 

355. Rabbi Yitzchak said: Most certainly, one who merits the 
Righteous, WHICH IS YESOD, merits Netzach and Hod, BECAUSE 
YESOD INCLUDES NETZACH AND HOD. And they are three with 
which the Congregation of Yisrael, WHICH IS MALCHUT, is blessed. 
And he who merits them merits also the Holy King, THAT IS 
TIFERET, and attains all four SFIROT, TIFERET, NETZACH, HOD, 
YESOD AND MALCHUT.
 

 

356. And corresponding to these four, there is protection for the holy 
sign from four things: the protection of the Congregation of Yisrael, 
WHICH IS MALCHUT, which is protection from the impurity of 
menstruation; protection of the righteous, WHICH IS YESOD, that is 
protection from the maid servant; protection of Netzach, which is 
protection from a heathen woman; and protection of Hod, which is 
protection from a harlot. This is why "the voice of Hashem your 
Elohim," is the Congregation of Yisrael, WHICH IS MALCHUT, 
WHICH THEY ENTERED THROUGH CIRCUMCISION.
 

 

357. How did Yisrael merit to welcome the Shechinah? It is through 
guarding against the impurity of menstruation. And about this is 
written: "Also you shall not approach a woman in the impurity of her 
menstrual flow, to uncover her nakedness" (Vayikra 18:19). HE 
ASKS: "To uncover her nakedness" - of whom? HE ANSWERS: Of 
the Congregation of Yisrael, MEANING NOT TO BLEMISH HER. And 
in this way, other things that the Congregation of Yisrael is bound to 
joined and connect to. And we have already explained this matter.
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358. "And will do that which is right in His sight." This refers to the 
righteous, WHO IS YESOD, as is written: "The eyes of Hashem are 
toward the righteous" (Tehilim 34:16). We have discussed being 
wary of a maid servant in accordance with the verse: "And a 
handmaid that is heir to her mistress" (Mishlei 30:23), WHICH 
MEANS that it causes the righteous to cleave unto a handmaid. "And 
give ear to His commandments," refers to Netzach, for one should 
not insert this sign into a heathen woman, nor be false with it to 
Netzach. For it is written: "And also the Eternal One (lit. 'Netzach') of 
Yisrael will not lie" (I Shmuel 15:29). And he who observes this, THE 
HOLY COVENANT, fulfills His commandments, as is written: "For 
you shall worship no other El" (Shemot 34:14). "And keep all His 
statutes." This is Hod, to beware of a harlot.
 

 

359. This agrees with what we have learned. Rabbi Yehuda said: It is 
written: "Gird your sword upon your thigh, O mighty warrior: your 
glory and your majesty" (Tehilim 45:4). This refers to he who makes 
haste to place the fear of the strong sharpened sword, WHICH IS 
MALCHUT, before him, upon the thigh. What is "upon your thigh"? It 
means upon this holy sign, to guard it, as is written: "Put, I pray you, 
your hand under my thigh" (Beresheet 24:2).
 

 

360. Another explanation for "Gird your sword." It means expedite 
and strengthen yourself, overpower your Evil Inclination, which is 
your sword "upon your thigh," upon that Holy Covenant, to guard it. 
If he guards it, then he is called 'mighty'. And the Holy One, blessed 
be He, dresses him in His garments. What are the garments of the 
Holy One, blessed be He? They are Hod and Netzach, as is written: 
"You are clothed with glory and majesty" (Tehilim 104:1). Here also, 
"Your glory and your majesty." Then the person cleaves unto the 
Holy King properly.
 

 

361. From here and further: "I will put none of these diseases upon 
you, which I have brought upon Egypt; for I am Hashem that heals 
you." This is the Holy King. Therefore, He admonished them about 
that very thing that He gave and marked in them, WHICH IS THE 
COVENANT OF THE CIRCUMCISION, and no more. AND IT IS TRUE 
that although until now the Torah was not yet given to them, yet it is 
written, "there He made for them a stature and an ordinance," 
WHICH ARE CIRCUMCISION AND THE UNCOVERING OF THE 
MEMBRANE. Forthwith, "And He said, 'If you will diligently 
hearken...'" WHICH REFERS TO THE FOUR WAYS TO OBSERVE THE 
MEMBER OF THE HOLY COVENANT, AS EXPLAINED.
 

 

362. Come and behold: when the Holy One, blessed be He, wanted to 
admonish Yisrael about the Torah, with how many words and with 
how many persuasions of love did He draw them, like a father who 
draws his son to school. Come and behold: the Holy One, blessed be 
He, did not want to give them the Torah until they were close to Him. 
How did they become attracted to Him? By uncovering this sign, 
WHICH IS THE CIRCUMCISION, as we have learned.
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363. Rabbi Yehuda said: Yisrael did not come close to Mount Sinai 
until they entered the portion of the Righteous, NAMELY, 
CIRCUMCISION, and attained it. How do we know this? Because it is 
written: "The same (Heb. zeh) day they came to the wilderness of 
Sinai" (Shemot 19:1). The very day exactly, WHICH IS YESOD THAT 
IS CALLED 'ZEH'. And it is written: "And it shall be said on that day, 
'Lo, this is our Elohim; we have waited for Him...'" (Yeshayah 25:9).
 

 

 
 
29. the story of the manna 
Rabbi Yehuda discusses the verse, "Blessed is he who considers the poor: Hashem will deliver him in the day of evil." Rabbi Chiya wonders about 
"For Hashem hears the poor," asking if He listens only to the poor and no others. Rabbi Shimon says merely that it is that they are closer to the 
King, as there is no one in the world who has a broken heart like a needy person. We are told a story of Rabbi Yisa who brought back a poor man 
from the dead. The poor man's soul went to the King's throne and learned that three chairs were prepared ready for Rabbi Yosi, the son of Rabbi 
Ya'akov, and Rabbi Chizkiyah. We read of another incident with a poor person and Rabbi Yitzchak, and a dream about Rabbi Shimon and a poor 
person. Every day the dew of Atika Kadisha drips down to Zeir Anpin and is drawn to those below, and it nourishes the holy angels. The children of 
Yisrael ate that food in the wilderness, because it was the manna. Rabbi Shimon says that those who are occupied with the Torah day and night are 
still nourished from it today. When the children of Yisrael left Egypt they had unleavened bread, but now they merited a different higher bread from a 
high place. Scholars who are occupied with Torah are nourished from a high place. Rabbi Elazar wonders why those scholars seem weaker than 
other people, and Rabbi Shimon explains that the Torah scholars eat the food of the spirit and soul, and do not eat the food of the body at all; 
therefore their bodies are weaker. This higher food is equated to Chochmah, or Wisdom. Returning to the question of the poor, we learn that one 
who helps fulfill the poor person has a letter added to Tzedek, righteousness, so that it becomes Tzedekah, Charity. More precious than these is the 
food of the sick, and more supreme than that is the food of spirits and souls that comes from Binah that has returned to become Chochmah, and 
more precious than all of them is the food that comes from the Supernal Chochmah, which is what the Torah scholars eat. This is because Torah 
emanates from the Supernal Chochmah. Rabbi Yosi says that all believers must request their food from God on a daily basis, and pray for it, 
because that causes that tree that contains everyone's food to be blessed from them. Therefore one need not cook food on one day for another day; 
one must "hope in His steadfast love." We are reminded that "The Righteous eats to satisfy his soul." Those who do not have faith burden 
themselves every day over food, out of fear that perhaps they will not acquire a loaf of bread. Rabbi Elazar taught that the Righteous shall eat of that 
manna in the World to Come. Rabbi Shimon says that every person who puts a desire before the Holy King must concentrate his whole will and 
heart on it in order to draw the blessing from the wellspring of all. A person must prepare his table on Sabbath night so that blessings from above 
will dwell on him; blessing is not present on an empty table. The Sabbath is the inclusion of all the other days, and from it they are blessed.

364. "And Hashem said to Moses, 'Behold, I will rain bread from 
heaven for you'" (Shemot 26:4). Rabbi Yehuda opened the 
discussion, saying: "Blessed is he who considers the poor: Hashem 
will deliver him in the day of evil" (Tehilim 41:2). We have explained 
this passage. It refers to when a person is lying ill, captured by the 
officers of the King. His head is chained, his feat in manacles, many 
soldiers guard him from all sides so that he shall not escape, his 
limbs are in straits and fighting among themselves, and food is 
taken from him.
 

 

365. At that time, they appoint for him an Interlocutor and a Defender 
in order to speak favorably about him to the King, as is written: "If 
there be an angel over him, an interpreter, one among a 
thousand" (Iyov 33:23). At that moment, blessed is the portion of a 
man who comes to him and teaches him a way to save him from 
Judgment. This is what is written, "Blessed is he who considers the 
poor."
 

 

366. HE ASKS: And how can he save the sick person? HE 
ANSWERS: He should teach him the way of returning and repenting 
before his Master. Then an Intercessor is formed for him above, AND 
HE IS SAVED. What is his reward? It is that "Hashem will deliver him 
in the day of evil." Another explanation for: "Blessed is he who 
considers the poor." How strong is the reward of THE ONE WHO 
ASSISTS the needy before the Holy One, blessed be He.
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367. Rabbi Chiya said: I wondered about this passage, "For Hashem 
hears the poor" (Tehilim 69:34). Does He hearken only unto the poor 
and no others? Rabbi Shimon said: It is because they are closer to 
the King, as is written: "A broken and a contrite heart, O Elohim, You 
will not despise" (Tehilim 51:19). And there is no one in the world 
one who has a broken heart like a needy person. Rabbi Shimon also 
said: Come and behold. All the people of the world appear before the 
Holy One, blessed be He, in body and soul. But the poor appear 
before the Holy One, blessed be He, only in soul, BECAUSE HIS 
BODY IS BROKEN, and the Holy One, blessed be He, is closer to the 
soul than to the body.
 

 

368. There was a poor man who lived in the neighborhood of Rabbi 
Yisa. No one paid any attention to him. He himself was bashful and 
did not press upon other people. One day he became ill. Rabbi Yisa 
came in to visit him and heard a voice saying: Justice, justice - 
MEANING THAT HE GAVE A STATEMENT OF JUSTICE TO HEAVEN. 
The soul is departing from me but my time has not yet arrived. Woe 
to the inhabitants of the city, for there is no one among them to 
return his soul to him. Rabbi Yisa arose and put some fig juice and a 
measure of spicy wine into his mouth. A sweat broke out in his face 
and his spirit returned to him.
 

 

369. Afterwards, he came to visit and he inquired about him. He said: 
I swear, Rabbi, the soul left me and reached the King's throne, and 
wanted to remain there. But the Holy One, blessed be He, wanted to 
award you, and they announced of you: Rabbi Yisa spirit will depart 
and he shall be bound in a particularly holy assembly, NAMELY IN 
THE GREAT ASSEMBLY (IDRA RABA), AND NOT IN THE SMALLER 
ASSEMBLY that the friends shall raise in the land. And they have 
prepared three chairs that are standing ready for you and your 
friends, RABBI YOSI, THE SON OF RABBI YA'AKOV, AND RABBI 
CHIZKIYAH, WHOSE SOULS DEPARTED DURING THIS ASSEMBLY. 
From that day onward, the inhabitants of the city watched and paid 
attention to him.
 

 

370. Another incident occurred when a poor person passed before 
Rabbi Yitzchak with half a coin of silver in his hand. He said to Rabbi 
Yitzchak: Save my and my daughters' souls. He said: How can I 
make whole your souls, when I have only a half coin. He said: I will 
complete it hereby with the half coin I have in my possession. He 
took it out and gave it to him.
 

 

371. They showed him in his dream how he was traveling along the 
edge of the Great Sea and they wanted to throw in him into it. He 
described how Rabbi Shimon stretched out his hand towards him. 
And that poor person came, took him out and gave him into the 
hands of Rabbi Shimon, and he was saved. When he awoke, his 
mouth uttered this passage: "Blessed is he who considers the poor: 
Hashem will deliver him in the day of evil."
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372. Come and behold: every day the dew of Atika Kadisha drips to 
Zeir Anpin, and the whole Field of Holy Apples is blessed, WHICH IS 
MALCHUT, and from that, dew is drawn to these below. The holy 
angels are nourished from it, each one according to his ability to eat. 
This is what is written: "Man ate the bread of angels" (Tehilim 78:25); 
NAMELY, THAT DEW MENTIONED EARLIER, WHICH IS THE BREAD 
OF ANGELS. Yisrael ate of that food in the wilderness, THE MANNA.
 

 

373. Rabbi Shimon said: Many people are nourished from it today. 
And who are they? They are the friends, who are occupied with 
Torah days and nights. And if it you think that it was actually the 
same food THAT THE CHILDREN OF YISRAEL ATE IN THE 
WILDERNESS, it is not, but it is very similar to that food, for it is 
worth double THE MANNA THAT THE CHILDREN OF YISRAEL ATE 
IN THE WILDERNESS.
 

 

374. Come and behold: when Yisrael came and cleaved unto the Holy 
King, they merited then to eat a much higher bread because of the 
uncovering of the holy sign OF THE CIRCUMCISED ORGAN. Before, 
when they left Egypt, they came with bread called unleavened bread 
(Heb. Matzah), WHICH IS MALCHUT. Now they merited to eat a 
different, much higher bread, from a high place, as is written: 
"Behold I will rain bread from the heavens for you," actually from the 
heavens, WHICH IS ZEIR ANPIN, and it became available to Yisrael 
from this place at that time. The friends who are occupied with Torah 
are nourished from a higher place. What is it? It is as written: 
"Wisdom gives life to those who have it" (Kohelet 7:12), which is a 
place far higher THAN ZEIR ANPIN.
 

 

375. Rabbi Elazar said to him: If so, why are those occupied with 
Torah weaker than other people, for the other people appear to be 
stronger than those who are occupied with Torah? He said to him: 
You ask well.
 

 

376. Come and behold: all the food of the inhabitants of the world 
comes from above. That food that comes from the heaven and the 
earth is the food of the whole world. It is the food of all, and it is 
coarse and thick nourishment. The food that comes from a higher 
source and is a finer food comes from the place where Judgment is 
prevalent, NAMELY MALCHUT, and this is the food that Yisrael ate 
when they left Egypt, NAMELY, UNLEAVENED BREAD. The food that 
was provided Yisrael at that time in the wilderness was from a higher 
place, called 'heavens', WHICH IS ZEIR ANPIN. It is a finer food that 
enters into the soul more THAN ANY OTHER FOOD. It is more 
separate from the body and is called 'the food of the angels', 
NAMELY MANNA.
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377. The food that is the highest of all is the food of the friends, 
those who are occupied with Torah, who eat the food of the spirit 
and the soul and do not eat physical food at all. It is from the place 
that is more precious than anything, called Chochmah (Wisdom). 
Therefore, the bodies of the friends are weaker than the people of 
the world because they do not eat the food of the body at all. They 
eat only the food of the spirit and soul from the distant place, higher 
and more precious than all - WHICH IS CHOCHMAH, WHICH IS FAR 
AWAY, AS IS WRITTEN: "I SAID, 'I WILL BE WISE; BUT IT WAS FAR 
FROM ME'" (KOHELET 7:23). Therefore, that food is far more refined 
than all. Blessed is their portion. This is what is written: "Wisdom 
gives life to those who have it." Blessed is the portion of a body that 
can be nourished with the food of the soul.
 

 

378. Rabbi Elazar said to him: Certainly, it is so, but in the present 
time how is such food to be found? He said to him: You ask well. 
Come and behold: this is the clarification of the matter. The first food 
is the food of the whole world, that which comes from the heavens 
and earth. And it is the food of the body.
 

 

379. The food that is higher than it, which is finer, comes from the 
place where Judgment is prevalent, called righteousness (Heb. 
tzedek), WHICH IS MALCHUT. This is the food of the poor; NAMELY 
MATZAH, THAT IS CALLED 'THE BREAD OF AFFLICTION'. And the 
secret of the matter is that one who helps fulfill the poor person has 
a letter added to Tzedek, and it becomes "tzedakah ('charity')." This 
is the secret of, "The merciful man does good to his own 
soul" (Mishlei 11:17). Acts of kindness show that one is under 
Judgment but has perfected it with Chesed. Then it turns into Mercy.
 

 

380. A food even higher than these is a supreme nourishment, more 
glorious and precious, from the place called 'heaven', WHICH IS 
ZEIR ANPIN - NAMELY MANNA, WHICH THE CHILDREN OF YISRAEL 
ATE IN THE WILDERNESS. It is finer than all of them. And this is the 
food of the sick. This is what is meant by: "Hashem strengthens him 
upon the bed of sickness: whenever he is prostrate You recover him 
in his illness" (Tehilim 41:4). Hashem is precise, WHICH IS ZEIR 
ANPIN. What is the reason? Because these ill people are fed only 
with the actual food of the Holy One, blessed be He, WHO IS ZEIR 
ANPIN.
  

381. A supreme food, holy and precious is the food of spirits and 
souls, and it is the food from a high and far away place - WHICH IS 
BINAH THAT HAS AGAIN BECOME CHOCHMAH - ABOUT WHICH IS 
SAID: "I SAID, 'I WILL BE WISE; BUT IT WAS FAR FROM ME'." It is 
the place that is called "the pleasantness of Hashem," MEANING 
BINAH THAT HAS RETURNED TO CHOCHMAH.
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382. And more precious than all of them is the food that the friends 
who are occupied with Torah EAT. It is the food that comes from the 
Supernal Chochmah, WHICH IS ACTUAL CHOCHMAH. What is the 
reason THAT IT COMES from this place? It is because Torah 
emanates from the supernal Chochmah, and those who are occupied 
with Torah enter into the main source of the roots. Therefore, their 
food comes from that high, holy place.
 

 

383. Rabbi Elazar approached and kissed the hands OF RABBI 
SHIMON, HIS FATHER. He said: Blessed is my portion that I 
understood these words. Blessed is the portion of the righteous who 
are occupied with Torah days and nights, for it merits them in this 
world and in the World to Come, as is written: "For He is your life, 
and the length of your days" (Devarim 30:20).
 

 

384. "Behold I will rain down bread from the heavens for you." Rabbi 
Yosi opened the discussion with the verse: "You open your hand, 
and satisfy the desire of every living thing" (Tehilim 145:16). What is 
written above? "The eyes of all wait upon You" (Ibid. 15). All the 
people of the world hope and raise their eyes to the Holy One, 
blessed be He. Therefore, all believers must request their food from 
the Holy One, blessed be He, on a daily basis, and pray their prayers 
for it.
 

 

385. HE ASKS: What is the reason? AND HE SAYS: Because 
everyone who says his prayer to the Holy One, blessed be He, for his 
food, causes that tree that contains everyone's food to be blessed 
through him. Although he has food, he still must ask for it before the 
Holy One, blessed be He, and pray his prayer for nourishment every 
day, in order that through him, blessings shall be prevalent above 
every single day. This is the meaning of: "Blessed be Adonai day by 
day" (Tehilim 68:20).
 

 

386. Therefore, a person should not cook food on one day for 
another day, in order not to leave over from one day to another. This 
is what is meant by: "And the people shall go out and gather a 
certain portion every day" (Shemot 16:4). "Every day," is exact, 
except on Shabbat eve for Shabbat, as we have established. Then 
the Holy One, blessed be He, is full of blessings every day. Then it is 
written: "You open Your hand, and satisfy the desire of every living 
thing." What is the "desire"? That is that particular desire that comes 
from Atika Kadisha, WHICH IS KETER, and a desire emanates from 
Him that there shall be food available to all. And he who requests 
food every single day is called 'a faithful son', a son due to of whom 
blessings are prevalent above.
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387. Rabbi Aba opened the discussion, saying: "Hashem takes 
pleasure in those who fear Him, in those who hope in His steadfast 
love" (Tehilim 147:11). How important it is for people to go in the 
ways of the Holy King, and to go in the paths of the Torah, so that 
blessings will be prevalent for everyone, those above and those 
below.
  

388. For we have learned, it is written: "Yisrael, in whom I will be 
glorified" (Yeshayah 49:3). Indeed, "I will be glorified." What is its 
meaning? It is because of Yisrael below, WHO ELEVATE MAYIN 
NUKVIN ('FEMALE WATERS'), that the Holy One, blessed be He, is 
glorified above. What is His glory-He dons Tefilin, in which colors 
are mixed, with which to be glorified. FOR THE FOUR PORTIONS 
ARE THE SECRETS OF THREE COLORS, WHITE, RED, AND GREEN, 
AND THEY COMBINE IN THE SECRET OF THREE COLUMNS TO 
ILLUMINATE IN ALL PERFECTION.
 

 

389. We learned, "Hashem takes pleasure in (or desires) those who 
fear Him." HE ASKS: It should have said 'Hashem takes pleasure in 
those who fear Him'. What is the meaning of, "Hashem takes 
pleasure those who fear Him"? AND HE ANSWERS: "Hashem 
desires those who fear Him," means that He produced this desires 
and with it fulfilled the desires of those who feared Him. And who are 
the fearful for whom He produced this desire? He repeats and says, 
"Those who hope in His steadfast love," MEANING those who hope 
and wait every single day to request their food from the Holy One, 
blessed be He. This we learn from the verse, "those who hope in His 
steadfast love."
 

 

390. Rabbi Yisa Saba (the elder) did not prepare his meal every day 
until he prayed his prayer before the Holy One, blessed be He, for 
food. He said: We will not prepare the meal until it is given from the 
King's house. He then prayed his prayer before the Holy One, 
blessed be He, waited one hour, and then would say: By now it was 
already given from the King's house. From now on, prepare the 
meal. This is the way of those who fear the Holy One, blessed be He, 
those who fear sin.
 

 

391. Of the wicked people who go crookedly in the ways of the 
Torah, it is written, "Woe to them that rise up early in the morning, 
that they may follow strong drink" (Yeshayah 5:11). And therefore, 
"Hashem takes pleasure in those who fear Him, in those who hope in 
His steadfast love." "His steadfast love," indeed. And by this those 
people of Faith are recognizable every single day, as is written: "And 
the people shall go out and gather a certain portion every day." "A 
certain portion every day," is said, and not a certain portion for the 
next day.
 

 

392. HE ASKS: Why to such a degree? HE SAID: IT IS, "that I may 
test them, whether they will follow My Torah, or no" (Shemot 16:4). 
By this, MEANING IN THE EATING, these people of Faith are 
recognizable, for every day they walk in the straight path in the 
Torah. Rabbi Yitzchak said: From this we understand, "the righteous 
eats to satisfy his soul" (Mishlei 13:25), WHICH MEANS THAT not 
until he has satisfied his soul with prayer and the study of Torah 
DOES HE EAT.
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393. Rabbi Shimon said: Come and behold. Before the Holy One, 
blessed be He, gave the Torah to Yisrael, He differentiated between 
these people of Faith and the wicked who were not faithful and did 
not want the Torah. How did He tell the difference between them? By 
the manna, as is written: "That I may test them." The Holy One, 
blessed be He, marked all those who were found to be faithful with 
the imprint of the Sfirah of Chesed. As is written: "Those who hope 
in his steadfast love (lit. 'Chesed')." And all those who are not found 
to be faithful, He removed from this supernal Sfirah. And the Manna 
announced and said: "but the belly of the wicked shall feel 
want" (Ibid.). And with all this, "he that gathered much had nothing 
over, and he that gathered little had no lack" (Shemot 16:18).
 

 

394. We learned that at that time Yisrael became perfected below, 
similar to above, as we have established by the verse: "And they 
came to Elim, where were twelve springs of water, and seventy palm 
trees..." (Shemot 15:27). THIS MEANS THAT the holy tree, WHICH IS 
ZEIR ANPIN, was strengthened by twelve boundaries in the four 
sides of the world, CHESED AND GVURAH, TIFERET AND 
MALCHUT, AND THERE ARE TWELVE BOUNDARIES, WHICH ARE 
THE SECRET OF THE TWELVE SPRINGS OF WATER. And it was 
strengthened with seventy branches, WHICH ARE THE SEVENTY 
MINISTERS, THE SECRET OF THE SEVENTY PALM TREES. And it all 
resembles that which is above.
 

 

395. At that time, the holy dew, MEANING THE ABUNDANT FLOW 
THAT IS CALLED 'DEW', drips from the concealed Atika, WHICH IS 
KETER, and fills the head of Zeir Anpin, the place that is called 
'heaven'. From that dew of the supernal holy Light was the manna 
drawn and descended below. And when it descended, it spread like 
flakes of layered ice and congealed below. This is what is written: 
"As fine as the hoar frost on the ground" (Shemot 16:14).
 

 

396. All these people of Faith would go out and gather and bless the 
Holy Name over it. And the manna emitted fragrances of all the 
spices of the Garden of Eden, because they were drawn into it and 
descended below. And when one placed it before him, he tasted in it 
any taste he desired, and blessed the Supernal Holy King.
 

 

397. Then THE MANNA was blessed in his intestines, and he would 
observe closely and have knowledge of the above, to observe the 
supernal Chochmah. Therefore, they were called 'the Generation of 
Knowledge'. And these were people of Faith, and the Torah was 
given to them to gaze into it and to know her ways.
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398. Of those who were not faithful, it is written: "And the people 
went about (Heb. shatu), and gathered it" (Bemidbar 11:8). What is 
"shatu"? They selected foolishness (Heb. shtut) for themselves 
because they were not people of Faith. It is written about them: "And 
ground it in mills, or beat it in mortar..." (Ibid.). Who made them toil 
so much? This is because they were not people of Faith.
 

 

399. Similar to this are those who do not have Faith in the Holy One, 
blessed be He. They do not want to pay attention to His way, and 
they burden themselves every day after food, days and nights, out of 
fear that perhaps they will not acquire a loaf of bread. What caused 
them to do this? It is because they are not people of Faith.
 

 

400. Here also, the people "went about, and gathered" in their own 
foolishness. And they wanted to toil over it. This is what is written: 
"And ground it in mills." And after all this work, they were not 
successful, as is written: "And the taste of it was like the taste of oil 
cake" (Ibid.), and no more. What caused this for them? It is because 
they were not people of Faith.
 

 

401. Rabbi Yosi asked: What is "an oil (Heb. leshad) cake?" Some 
say that it was kneaded in oil, according to its Aramaic translation. 
And some say that as a demon (Heb. shed) changes to many modes, 
so does the manna change to many tastes, MEANING THAT THEY 
TASTED EVERY TASTE THEY WANTED IN IT. Rabbi Yehuda said: 
"An oil cake" MEANS nourishment from oil.
 

 

402. Rabbi Yitzchak said: "They gathered every man according to his 
eating" (Shemot 16:21). HE ASKS: Does that mean that one who ate 
a little gathered a little, and one who ate more gathered more? Yet is 
it not written: "He that gathered much had nothing over, and he that 
gathered little had no lack"? HE ANSWERS: Rather, they gathered 
according to the eaters. This is understood FROM THE WORDS "his 
eating," MEANING, according to the number of eaters, and therefore 
it is not written, 'EACH MAN ACCORDING TO what he can eat'.
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403. HE ASKS: What does this, THAT EACH ONE GATHERED 
ACCORDING TO THE AMOUNT OF EATERS, teach us? HE 
ANSWERS: If someone held a servant or maid servant, and said: He 
is mine, and his neighbor came and said: He is mine, they would 
approach Moses for judgments. He would say to them: How many 
people are there in your house and how many people are in the 
other's house. They would say the number. Then Moses would say 
to them: Gather tomorrow, and afterwards both of you come before 
me. The next day they would go out and gather and then go before 
Moses. They would place before him a vessel, which he would 
measure. If that servant was the owner's, then the portion of the 
servant would be in that vessel, because there was one Omer 
measured for each person of his household. He would measure for 
the other and would find that the food portion of the servant was 
lacking in his vessel, and there was one Omer for each person in his 
household. THEN he would say: The servant belongs to this one. 
This is what is meant by: "They gathered every man according to his 
eating," and it: "An Omer for every man, according to the number of 
your persons."
 

 

404. Rabbi Yisa said: It is written, "At evening you shall know that 
Hashem has brought you out from the land of Egypt. And in the 
morning, you shall see the glory of Hashem" (Shemot 16:6-7). HE 
ASKS: "At evening you shall know." How will they know? HE 
ANSWERS: We have learned that every single day the laws of the 
Holy One, blessed be He, abide. In the morning, Chesed is roused in 
the world. And at the time that is called evening, Judgment is 
suspended over the world. As we have established, Isaac instituted 
the Minchah (Afternoon Prayer,) AND ISAAC IS GVURAH. Therefore, 
"At evening you shall know," when Judgment is aroused over the 
world, you will know that with this Judgment Hashem has brought 
you out of Egypt. "And in the morning, you shall see the glory of 
Hashem," because at that time Chesed is aroused over the world, 
and He will give you nourishment.
 

 

405. Rabbi Chiya said: It is the opposite of what is written before, 
"When we sat by the flesh pots..." (Ibid. 3). At that moment, evening 
was awakened, NAMELY JUDGMENT. And at the time that Judgment 
was provoked, Chesed was also aroused in the world. This is what is 
written: "You shall know that Hashem has brought you out from the 
land of Egypt." You will know the Chesed that He performed by you 
during the time of Judgment, and that He brought you out of the land 
of Egypt, "and in the morning, you shall see the glory of Hashem." 
The glory of Hashem is already known TO BE MALCHUT. And why 
all this? Because "when Hashem hears your murmuring..." (Ibid. 8).
 

 

406. Rabbi Yesa said: The Holy One, blessed be He, did not change 
His laws SO THAT CHESED WOULD ILLUMINATE IN THE EVENING, 
AS RABBI CHIYA SAID. Only those wicked people of the world 
changed and turned Mercy into Judgment, as we learned.
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407. Rabbi Elazar taught that the Righteous shall eat of that manna 
in the World to Come. And if you think that it is in that same manner 
THAT THE CHILDREN OF YISRAEL ATE IN THE WILDERNESS, it is 
not so, but rather more THAN THEY, in SUCH PERFECTION that 
never existed. What is it? It is as we have established, "to behold the 
pleasantness of Hashem, and to inquire in His temple" (Tehilim 
27:4), and: "Neither has the eye seen, that an Elohim, beside 
You" (Yeshayah 64:3).
  

408. "See, that Hashem has given you the Shabbat" (Shemot 16:29). 
Rabbi Chizkiyah opened the discussion, saying: "A song of ascents, 
out of the depths I have cried to You, Hashem" (Tehilim 130:1). HE 
ASKS: "A song of ascents," is unspecified, it does not explicitly 
reveal who says it. HE ANSWERS: But, "A song of ascents," MEANS 
that all the inhabitants of the world will eventually say this, because 
this song will be said for eternal generations.
 

 

409. HE ASKS: What is THE MEANING OF, "Out of the depths I have 
cried to you"? HE ANSWERS: So have we learned. Everyone who 
prays his prayer before the Holy King must ask for his requests and 
pray from the depth of his heart, in order that his heart is completely 
with the Holy One, blessed be He. Thus, he should concentrate his 
heart and desire. THIS IS THE MEANING OF, "OUT OF THE DEPTHS I 
HAVE CRIED TO YOU." HE ASKS: Did David say it this way? Is it not 
written, "With my whole heart I have sought You" (Tehilim 119:10)? 
And this passage is sufficient, THAT IS, TO PRAY WITH THE WHOLE 
HEART. Why is, "out of the depths," necessary?
  

410. HE ANSWERS: We learned, every person who makes his 
request before the King must concentrate his mind and desire on the 
source of all sources, to draw blessings from the depth of the pit, in 
order that blessings shall flow from the wellspring of all. And what is 
it? It is at that place from where that river, WHICH IS CONCEALED 
CHOCHMAH, emerges and comes forth, as is written: "And a river 
went out of Eden" (Beresheet 2:10). FOR EDEN IS CHOCHMAH, AND 
RIVER IS BINAH, NAMELY BINAH THAT CAME OUT OF THE TOP OF 
ARICH ANPIN, WHICH IS CONCEALED CHOCHMAH. And it is 
written: "There is a river, whose streams make glad the city of 
Elohim" (Tehilim 46:5), and this is called "out of the depths." The 
depth of all, the depth of the pit from which springs emerge and are 
drawn to bless all. This is the beginning of drawing blessings 
downward from above.
 

 

411. Rabbi Chizkiyah explains HIS WORDS: When the most 
concealed Atik desires to bring blessings for the world, He places 
and includes everything in that supreme depth, WHICH IS 
CONCEALED CHOCHMAH OF ARICH ANPIN, OF THE ASPECT OF 
BINAH EMERGING OUT OF IT. And from here a river, WHICH IS 
BINAH, is draws and flows, and rivers and wellsprings emerge from 
it, WHICH ARE THE MOCHIN. And everything is watered from it. FOR 
ALL THE MOCHIN OF THE MALE AND THE FEMALE AND BRIYAH, 
YETZIRAH, AND ASIYAH ARE DRAWN FROM THERE. And whoever 
says his prayer must concentrate his heart and desire to draw 
blessings from this depth of all, in order that his prayer is accepted 
and his desire is carried out.
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412. "And Moses said to them, 'Let no man leave of it till 
morning'" (Shemot 16:19). Rabbi Yehuda said: Every single day, the 
world is blessed from that supernal day, for all the six days are 
blessed from the seventh day. And every day gives from that 
blessing that it receives on its own day.
 

 

413. Therefore Moses said: "Let no man leave of it till morning." 
What is the reason? Because one day does not borrow or give to 
another. Rather, each one reigns exclusively, alone in its day, 
because one day can not reign in the day of its neighbor.
 

 

414. Therefore, all these five days reign on their respective days, and 
that which they received is available in them. The sixth day contains 
more, and this is according to what Rabbi Elazar said: It is written, 
"the sixth day," WITH THE DEFINITE ARTICLE (=HEI), which is not 
written of the other days. But this is the way they established it. "The 
sixth day," WITH A HEI, shows that the Queen is joined with it, WHO 
IS CALLED HEI, WHICH IS MALCHUT, to prepare the table for the 
King. Therefore, it has two parts, one from the day itself and one 
from establishing the joy of the King with the Queen.
 

 

415. That night is the joy of the Queen with the King and their 
uniting, and all the six days are blessed, each one on its own. 
Therefore, a person must prepare his table on Shabbat night so that 
blessings from above will dwell upon him, and a blessing is not 
present on an empty table. Therefore, scholars who know this secret 
mate only on Shabbat nights.
 

 

416. "See, that Hashem has given you the Shabbat." HE ASKS: What 
is Shabbat? HE ANSWERS: That is the day in which the other days 
rest. And it is the inclusion of all the other six days, and from it are 
they blessed. Rabbi Yisa said: The Congregation of Yisrael is also 
called 'Shabbat', for she is the spouse OF SHABBAT, and a bride, as 
is written: "You shall keep the Shabbat therefore, for it is holy to 
you" (Shemot 31:14). To you and not to the other nations. This is 
what is meant by: "Between Me and the children of Yisrael" (Ibid. 17). 
This portion is an eternal heritage of Yisrael; thus it is written: "If 
you restrain your foot because of Shabbat..." (Yeshayah 58:13). And 
we explained the matter where we discussed it.
 

 

file:///C|/Documents%20and%20Settin...r/doc/Shemot/17%20-%20Beshalach.htm (87 of 101)2004-08-06 ¿••• 9:13:55



1

417. It is written: "Let no man go out of his place on the seventh 
day..." We learned that ITS MEANING IS from the place that is proper 
to go, MEANING OUT OF THE CITY. And the secret of the matter is, 
"Blessed be the glory of Hashem from his place" (Yechezkel 3:12), 
WHICH IS MALCHUT, and this is the place. This is the secret of what 
is written: "For the place on which you stand is holy 
ground" (Shemot 3:5). It is the known area that is called "place," 
which is known by the supernal glory, NAMELY MALCHUT.
 

 

418. Therefore, it is an admonition to the person who adorns himself 
with the holy crown of above ON THE SHABBAT DAY. From his 
mouth secular talk should not emerge, because if SECULAR TALK 
does emerge, he desecrates the Shabbat day. DESECRATING THE 
SHABBAT WITH THE HANDS is done by doing work; with his feet is 
by going out of the specified 2,000 cubits. All these are a desecration 
of the Shabbat.
 

 

419. "Let no man go out of his place." This is the precious place of 
Holiness, because outside of it, there are other Elohim. "Blessed be 
the glory of Hashem." is the glory of above, NAMELY MALCHUT 
FROM THE CHEST AND ABOVE. "From his place," is the glory of 
below, NAMELY MALCHUT FROM THE CHEST AND BELOW. This is 
the secret of the crown of the Shabbat, WHICH IS CALLED 'PLACE'. 
Therefore, a person should not go out from his place, BECAUSE 
OUTSIDE OF IT ARE OTHER ELOHIM. Blessed is the portion of one 
who has merited the splendors of the Shabbat.
 

 

 
 
30. the Holy One, blessed be He, avenges the honor of the righteous 
This section tells of cases where the Holy One, blessed be He did not punish someone who blasphemed against Him, but punished them when they 
oppressed the children of Yisrael, because the Holy One, blessed be He cares more for the honor of the Righteous than for His own honor. Rabbi 
Chiya says that when Moses said "They are almost ready to stone me," God told him to go before the people; he asked Moses if it was with their 
permission that Moses stood, or with the permission of Himself.

420. "And Hashem said to Moses, 'Pass before the 
people...'" (Shemot 17:5). Rabbi Chiya opened the discussion, 
saying: "The angel of Hashem encamps round about those who fear 
Him, and He delivers them" (Tehilim 34:8). Blessed are the 
Righteous, for the Holy One, blessed be He, cares about their honor 
more than His own. Come and behold: how many people in the world 
revile and blaspheme towards above, like Sancheriv who reviled and 
blasphemed, saying, "Which of all Elohim of the countries..." (II 
Melachim, 18:35). And the Holy One, blessed be He, forgave and did 
not order to punish him. As soon as he stretched out his hand 
against Chizkiyah, it is written "that the angel of Hashem went out 
and smote in the camp of Ashur (Assyria)..." (II Melachim 19:35).
 

 

421. Jerobaam, the son of Nevat, worshipped idols, sacrificed to 
them, and offered to them, yet the Holy One, blessed be He, did not 
order to punish him. But when Ido the prophet came and prophesied 
against Him, and Jerobaam stretched out his hand against him, it is 
written: "And his hand...dried up, so that he could not draw it back to 
him" (I Melachim 13:4).
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422. Pharaoh reviled and blasphemed and said: "Who is 
Hashem" (Shemot 5:2). Yet the Holy One, blessed be He, did not 
punish him until he refused to send out Yisrael, as is written: "If as 
yet you do exalt yourself against My people" (Shemot 9:17). "FOR IF 
YOU REFUSE TO LET THEM GO, behold, the hand of Hashem is 
upon the cattle" (Ibid. 2-3). So the Holy One, blessed be He, always 
avenges the honor of the righteous more than His own.
 

 

423. Here Moses said: "They are almost ready to stone me" (Shemot 
17:4). The Holy One, blessed be He, said to him: Now is not the time 
to avenge your honor, Moses. Rather, "pass before the people," and 
we shall see who will stretch out his hand against you. Is it with their 
permission that you stand or with my permission?!
 

 

 
 
31. The rock and the boulder 
Rabbi Chiya talks about Moses' rod that was turned into a snake, and the verse, "The way of a snake upon a rock." He says that the rock is Malchut, 
and the rock is God. Rock always refers to Gvurah, so that when God wants to punish, Gvurah is aroused and punishes. The flow of water in "And 
you shall smite the rock, and there shall come water out of it" is the flow of Gvurah from the higher to the lower levels, drawn by the Holy Name of 
God engraved on the rod. Rabbi Aba says there is a supernal Rock and a lower rock that emerges from it. He tells us that wherever 'water' is written 
it refers to the light of Chesed; it is the sign and miracle of the Holy One, blessed be He that the rock, which is judgment, should inspire the flowing 
forth of Chassadim. Rabbi Shimon turns to the scripture, "He is the rock, His work is perfect," saying that the rock here is Abraham, who is Chesed. 
The sins of Yisrael weakened the rock from what it had been originally.

424. "And your rod, with which you smote the river, take in your 
hand, and go" (Ibid. 5). What is the reason? Because it was engraved 
with miracles? and the Supernal Holy Name was imprinted on it. At 
first, THE ROD WAS TURNED INTO a snake, WHICH IS THE SECRET 
OF YESOD OF ZEIR ANPIN OF SMALLNESS. As we have learned: 
"The way of a snake upon a rock" (Mishlei 30:19). The snake, it is 
known, arouses the rock, WHICH IS MALCHUT. In which area was 
THE HOLY ONE, BLESSED BE HE, revealed? Here He became 
revealed, as is written: "Behold, I will stand before you there upon 
the rock" (Shemot 17:6). And who is the rock? It is as written, "He is 
the rock, His work is perfect" (Devarim 32:4), WHICH IS MALCHUT. 
Moses realized there how the snake stood by the stone. And we have 
already explained these matters.
  

425. Rabbi Yehuda said: If the Torah had remained silent and had not 
said more, it would be good. But rather, it is written, "And you shall 
smite the rock, and there shall come water out of it" (Shemot 17:6). 
IS THIS THE CUSTOM OF THE HOLY NAME? He said to him: 
Certainly, it is so. For there is no single Name of all the Holy Names 
of the Holy One, blessed be He, that does not perform miracles and 
mighty acts, and does not bring forth whatever is necessary for the 
world, especially to bring forth water here.
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426. He said to him: If so, it is written, "He smote the rock, that the 
waters gushed out" (Tehilim 78:20). Who strikes in His name? He 
said: It is recognizable from the blows that the hammer is sharp, 
MEANING A SHARP PERSON KNOWS HOW TO ASK, and you ask 
this. But come and behold: "rock" always refers to Gvurah, 
MEANING MALCHUT WHEN SHE IS IN THE ASPECT OF GVURAH. 
And when the Holy One, blessed be He, WHICH IS ZEIR ANPIN, 
wants to strike or punish, this Gvurah is aroused and that Gvurah 
smites and punishes. And this is what is written: "Behold, (he) 
smote the rock, that the waters gushed out," WHICH MEANS THAT 
THE ROCK DID SMITE. And if the rock had not been aroused to 
smite in the necessary place, the water would not have flowed.
 

 

427. He said to him: If so, is it not written: "Of the Rock that begot 
you you are unmindful" (Devarim 32:18)? What is the meaning of 
"unmindful?" You weakened it, WHICH CAN NOT HAPPEN BY A 
NAME. He said to him: It is certainly so. For if the wicked had known 
that the rock was going to become aroused against them to punish 
them, they would have refrained from sinning against it. But it was 
weak in their sight, because they did not look at it, and it did not 
observe their ways TO PUNISH THEM IMMEDIATELY. And pertaining 
to this IT IS SAID: "Of the Rock that begot you you are unmindful."
 

 

428. Rabbi Aba said: There is a rock and there is a rock. From the 
side of the supernal rock emerges a different rock. And what is the 
supernal Rock? He is the Rock of every rock. And who is it? It is She 
who bore the children of Yisrael, ZEIR ANPIN. It is written: "Of the 
Rock that begot you you are unmindful," MEANING BINAH THAT 
GAVE BIRTH TO YISRAEL. Because from the side of the supernal 
Rock of above emerges another rock; from the side of Ima, WHICH IS 
BINAH, emerges Gvurah, WHICH IS MALCHUT.
 

 

429. And this proceeds as Rabbi Elazar said: It is written, "Who can 
utter the mighty acts of Hashem?" (Tehilim 106:2). What are the 
mighty acts of Hashem? It is to include the supreme Ima of all, 
WHICH IS BINAH, that even though she HERSELF is not of 
Judgment, yet from her side is Judgment prevalent, because from 
her side there is Gvurah, WHICH IS MALCHUT THAT IS SWEETENED 
IN BINAH. And therefore it is called 'the supernal Rock'. "And have 
forgotten El that formed you" (Devarim 32:18), is the light of Aba. 
What is it? It is supernal Chesed, which is the light of Aba.
 

 

430. Rabbi Aba also said: Wherever water IS WRITTEN, it is known 
TO ALLUDE TO THE LIGHT OF CHESED. And the Holy One, blessed 
be He, becomes aroused by this rock, WHICH IS JUDGMENT, to 
cause water to flow, WHICH IS CHESED, because it is not proper 
FOR IT EMERGE UNLESS IT IS FROM CHESED. And this is the sign 
and miracle of the Holy One, blessed be He, THAT THE ROCK, 
WHICH IS JUDGMENT, SHOULD INSPIRE THE FLOWING FORTH OF 
CHASSADIM. David praised this and said: "Who turned the rock into 
a pond of water..." (Tehilim 114:8). And the meaning of "turned" IS 
THAT HE TURNED IT FROM JUDGMENT TO CHESED, because it is 
not the customary way of rock TO POUR FORTH CHESED.
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431. And regarding this, through the supernal Rock, WHICH IS 
BINAH, He brought forth water from a lower place, FROM MALCHUT. 
And what is the name of that lower place? Boulder, as is written: 
"And you shall bring forth to them water out of the rock 
(boulder)" (Bemidbar 20:8). And this boulder brought forth water as 
with the power of the supernal Rock, WHICH IS BINAH.
 

 

432. Rabbi Shimon said, "He is the Rock, His work is perfect." What 
is the meaning of, "He is the Rock, His work is perfect"? IT IS that 
the Rock was turned and changed to do the work of the perfect one. 
And who is he? Abraham, WHO IS CHESED, of whom it is written: 
"Walk before Me, and be perfect" (Beresheet 17:1). This is the 
meaning of "who turned the rock into a pond of water..." - THAT IT 
CHANGED FROM EXECUTING JUDGMENT TO THE MINISTERING OF 
CHESED. This means that "His work is perfect," NAMELY CHESED. 
And this is Abraham, WHO IS CHESED.
 

 

433. At this time, the rock reverted to being perfect. At another time, 
when Moses wanted to draw water from this rock, due to the sins of 
Yisrael, it did not return to perfection, as before. At that moment 
Moses raged and said: "Of the Rock that begot you you are 
unmindful" (Devarim 32:18). Namely, you weakened it from what it 
was before. For because of you it is not perfect now, and Judgment 
was executed; what was not so when it begot you, meaning in the 
days of your youth.
 

 

 
 
32. "Is Hashem among us" 
Rabbi Shimon explains that in the verse, "Is Hashem among us or not (Heb. ayin)?" the word 'not' refers to the most concealed Atik of all, which is 
called Ayin (naught). Yisrael were trying to discern between Ayin and Zeir Anpin. Because Yisrael tested God, making a separation between Atik and 
Zeir Anpin, they were punished. "Then came Amalek."

434. Rabbi Aba said: It is written, "Is Hashem among us, or 
not?" (Shemot 17:7). Was Yisrael fools, who did not know this? Did 
they not see the Shechinah before them, and the clouds of Glory that 
surrounded them, that they said, "Is Hashem among us, or not?" 
These are people who saw the shine of the majesty of their King by 
the sea. And we have learned that a maidservant saw at the sea what 
the prophet Ezekiel never saw. It seems that they turned to be fools 
to say, "Is Hashem among us or not (Heb. ayin)?"
 

 

435. HE ANSWERS: But this is what Rabbi Shimon said. They 
wanted to discern between the most concealed Atik of all, WHICH IS 
KETER, which is called 'Ayin ('naught')' and Zeir Anpin, which is 
called 'Yud Hei Vav Hei'. Therefore, it is not written, 'If Hashem is 
among us or no' as is written: "Whether they will follow My Torah, or 
no" (Shemot 16:4), but rather, "Is Hashem among us or not (Heb. 
ayin)?"
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436. HE ASKS: If so, why were they punished? HE ANSWERS: 
Because they caused a separation BETWEEN ATIK AND ZEIR 
ANPIN, and they did it by testing, as is written: "Because they 
tempted (also: 'tested') Hashem." Said Yisrael: 'If the one is AMONG 
US we will ask in one form, and if that one, then we will ask in 
another form.' Therefore, immediately, "Then came Amalek" (Shemot 
17:8).
  

 
 
33. "Then came Amalek" 
Rabbi Yosi opens with "Blessed are you that sow beside all waters, that let the feet of the ox and the ass range freely." He says that the Holy One, 
blessed be He has a tree, Zeir Anpin, that contains food for all. We are reminded that Yisrael is the trunk, and that the seventy branches are the 
ministers of the heathen nations. When Yisrael encamped beside the water, they dominated the waters that were under the branches of that tree. 
The ox and ass in the opening verse are from the left, and are brought into the discussion to emphasize that people must not give place to evil 
species, must remain separated from them. Rabbi Yehuda says that "Amalek was the first of the nations" because he did not fear Elohim. He is 
sentenced to everlasting perdition, and his name shall be utterly blotted out from the remembrance of man. Rabbi Aba now talks about "There is a 
sore evil which I have seen under the sun." Rabbi Shimon explains that "sore evil" is a lack of charity, wherein people cling to their money and even 
bear false witness in order to gain money. The Holy One, blessed be He had given Yisrael everything, yet they dealt with Him with false charges, and 
"Then came Amalek." The war of Amalek was a war above and a war below, ultimately a war against God. Amalek came to provoke Judgment over 
Mercy. During the war, when Moses held up his hands, he was fighting the battle above, while Joshua was fighting the battle below. From that time 
until the Redemption there will never be a greater battle. Joshua was worthy of fighting against Amalek because Moses saw that he came from the 
level of Metatron. Moses' hands were held up in faith, and it was this that gained them assistance from above. At the end, Moses built an altar called 
"Hashem is my banner"; Jacob built an altar and called it "El, the Elohim of the children of Yisrael."

437. "Then came Amalek, and fought with Yisrael in 
Refidim" (Shemot 17:8). Rabbi Yosi opened the discussion, saying: 
"Blessed are you that sow beside all waters, that let the feet of the 
ox and the ass range freely" (Yeshayah 32:20). "Blessed are you that 
sow beside all waters." There we learned that there are various types 
of waters, THAT THERE ARE MANY KINDS OF LIGHTS, MEANING 
SWEET WATERS OF HOLINESS, BITTER WATERS, AND PROUD 
WATERS. Happy is Yisrael who sow their seeds only beside the 
water, IN ORDER TO SUBDUE ALL KINDS OF WATER OF THE 
OTHER SIDE. As is written: "And they camped there by the 
water" (Shemot 15:27), MEANING over those waters that were under 
the branches of the tree of the Holy One, blessed be He, WHICH ARE 
THE TREACHEROUS WATERS, AS IS WRITTEN BEFORE US.
 

 

438. For we have learned that the Holy One, blessed be He, WHO IS 
BINAH, has a tree. And this tree is big and strong, WHICH IS ZEIR 
ANPIN, and it contains food for all. And it is bordered with twelve 
borders, MEANING THREE COLUMNS TO EACH OF CHESED, 
GVURAH, TIFERET AND MALCHUT, WHICH ARE IN TOTAL TWELVE. 
And it is strengthened by the four corners of the world, THAT ARE 
CHESED, GVURAH, TIFERET AND MALCHUT. And seventy branches 
are attached to it, WHO ARE THE SEVENTY MINISTERS OF THE 
SEVENTY NATIONS. And Yisrael are located in the trunk of this tree, 
and the seventy branches are around them - AROUND YISRAEL, 
WHO ARE ATTACHED TO THE TRUNK OF THE TREE.
 

 

439. This is what is meant by: "And they came to Elim, where were 
twelve springs of water, and seventy palm trees" (Shemot 15:27), 
and we have already explained and learned the meaning of this in 
many places. What is the meaning of, "and they encamped there by 
the water?" At that time, Yisrael dominated those waters that were 
under the branches of the tree that are called "the proud 
water" (Tehilim 124:5). And referring to this IS WRITTEN: "Blessed 
are you that sow beside all waters," NAMELY, IN ORDER TO 
SUBDUE ALL KINDS OF WATERS OF THE OTHER SIDE.
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440. "That let the feet of the ox and the ass range freely." These are 
two crowns of the left that the heathen peoples joined to, which are 
called 'ox' and an 'ass'. This is as is written: "And I have oxen, and 
asses (lit. 'an ox and an ass')" (Beresheet 32:6). Laban was an expert 
with sorcery and these lower crowns, and he wanted to destroy 
Jacob with THE OX AND THE ASS, as is written: "An Arammian 
wished to destroy my father" (Devarim 26:5). We have already 
learned that. When Yisrael is meritorious, they send them away so 
they can not dominate them. This is the meaning of: "That let (lit. 
'send away') the feet of the ox and the ass range freely," so that they 
can not dominate them.
 

 

441. Rabbi Aba said: When this pair is coupled together, the world is 
not able to tolerate it. And referring to this is written: "You shall not 
plough with an ox and an ass together" (Devarim 22:10). The word 
"together" IS precise. And we learned that a person should not give 
place to evil species. Because by the actions of a person, things are 
aroused that should not be. And when they paired together it was 
not possible to withstand them. From their side emerges a certain 
Klipah, called 'dog'. It is more disrespectful then all of them. This is 
what is meant by: "But against any of the children of Yisrael not a 
dog shall move its tongue" (Shemot 11:7). The Holy One, blessed be 
He, said: 'You said, "Is Hashem among us, or not?" Behold, I am 
giving you over to the dog.' Immediately, "Then came Amalek."
 

 

442. Rabbi Yehuda said: "Amalek was the first of the nations, but his 
latter end shall be everlasting perdition" (Bemidbar 24:20). HE ASKS: 
Is Amalek really the first of the nations? Were there not many 
tongues, nations and peoples in the world before Amalek came?
 

 

443. HE ANSWERS: When Yisrael left Egypt, the fear and terror of 
Yisrael fell upon all the nations of the world. This is what is meant 
by: "The people shall hear, and be afraid: trembling shall take hold 
of the inhabitants of Pleshet" (Shemot 15:14). There was no nation 
that did not fear the superior might of the Holy One, blessed be He. 
But Amalek was not afraid, as is written: "And he feared not 
Elohim" (Devarim 25:18). He did not fear to approach You. Therefore, 
he is the first among the nations.
 

 

444. The first who came to wage war against Yisrael was Amalek. 
Therefore, "his latter end shall be everlasting perdition," for it is 
written: "I will utterly blot out the remembrance of Amalek" (Shemot 
17:14), and: "You shall blot out the remembrance of 
Amalek" (Devarim 25:19). It is written: "His latter end shall be 
everlasting perdition" (Bemidbar 24:20). HE ASKS: Should it not 
have been written, 'His everlasting perdition'? AND HE ANSWERS: It 
means until the Holy One, blessed be He, comes and destroys him, 
as is written: "I will utterly blot out..." Rabbi Elazar said: Come and 
behold. Even though "He is the Rock, His work is perfect," and He 
did kindness with them to bring forth water for them, He did not 
forsake His own, for it is written: "Then came Amalek"
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445. Rabbi Aba opened the discussion, saying, "There is a sore evil 
which I have seen under the sun" (Kohelet 5:12). There are many 
people who have clogged hearts, because they are not occupied 
with Torah. "There is a sore evil." HE ASKS: Is there then an evil 
which is sore and an evil that is not sore? AND HE ANSWERS: 
Certainly, there is a sore evil, for we learned that from the left side 
there emerge Accusers who split the air.
 

 

446. And when they want to go out, they go and are swallowed in the 
hole of the great depth. And afterwards they emerge, join together, 
split airs and traverse through the world. And they approach people, 
and each one is called 'evil' as is written: "No evil will befall 
you" (Tehilim 91:10), which means they came with false charges 
against people.
 

 

447. HE ASKS: "a sore EVIL" - why is it sore (lit. 'ill')? HE ANSWERS: 
When it dwells on people, it makes them misers with their money. 
When the collector of charity comes to him, it tries to prevent him 
from giving, and says to him: Do not take out ANYTHING of yours. 
When poor people come, it tries to prevent him. When he wants to 
eat of his money, it tries to prevent him in order to guard the money 
for another. And from the day that it dwells on the person, he is ill 
like one who is bedridden because of his illness and does not eat or 
drink. Therefore, it is an ill evil.
 

 

448. And king Solomon cried out in his wisdom and said: "A man to 
whom Elohim has given riches, wealth and honor..." (Kohelet 6:2). 
The beginning and end of this passage are seemingly incoherent, for 
it is written: "A man to whom Elohim has given riches..." IF SO, what 
is the meaning of, "Yet Elohim does not give him power to eat of it"? 
If so, then it is not in the possession of the person, AND SO ELOHIM 
HAS NOT GIVEN HIM ANYTHING.
 

 

449. HE ANSWERS: If it had been written, 'Yet Elohim does not 
permit him to eat of it', then I would say THAT HE GAVE HIM 
NOTHING. But it is written: "does not give him power," because he 
believed in that evil and joined with it. IF SO, HE HIMSELF CAUSED 
THIS. The Holy One, blessed be He, did not give it dominion, THAT 
THE PERSON should be born under ITS DOMINATION, but rather he 
HIMSELF wanted it and held on to it.
 

 

450. All his ways are like one who is bedridden because of his 
illness. He does not eat or drink, he does not go near his money or 
spend any of it. And he guards it until he passes from the world and 
someone else comes and takes it, for he is its true owner.
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451. And King Solomon cried and said: "Riches kept for their owner 
to his hurt (lit. 'evil')" (Kohelet 5:12). Who is its owner? He is another 
one who inherited him. And why did the other merit to become the 
owner of those riches? It is because the first believed in this evil and 
desired it, and joined it. Therefore, the other who did not join this evil 
merited to become the owner of those riches. This is what is meant 
by, "to his evil," meaning because of his evil, which he joined, the 
other person profited.
 

 

452. Another explanation for, "There is an ill evil..." It is he who 
dwells in a good part of his father's house, but accuses his father 
with false charges. He cleaves unto this ill evil like a person who is 
bedridden because of his illness, and all of his ways are false, 
saying: This I want and this I do not want. And because of these 
riches, this person has cleaved unto ill evil and is punished in this 
world and in the World to Come. This is "riches kept for their owner 
to his evil."
 

 

453. It is the same with Yismael. The Holy One, blessed be He, took 
them upon the wings of eagles and surrounded them with clouds of 
glory. The Shechinah went before them, brought down for them the 
manna to eat, brought forth for them sweet water, yet they dealt with 
Him with false charges. Immediately, "Then came Amalek."
 

 

454. "Then came Amalek..." Rabbi Shimon said: There is a secret of 
wisdom here. Because of the decree of Severe Judgment, this war 
came. And it took place both above and below. And there is no word 
in the Torah that does not contain superior secrets of Wisdom that 
are connected with the Holy Name. His as if the Holy One, blessed be 
He, said: 'When Yisrael are righteous below, My power becomes 
strengthened over all. But when they are not righteous, the superior 
power of above is weakened and the power of Severe Judgment 
gains strength.
 

 

455. Come and behold: When Yisrael sinned below, it is written: 
"Then came Amalek, and fought with Yisrael" (Shemot 17:8). He 
came to provoke Judgment over Mercy, WHICH IS HIS WAY OF WAR 
ABOVE, because everything exists above and below. "...in refidim," 
MEANS with weakened hands (Heb. rifyon yadaim), as they 
weakened their hands from the Torah of the Holy One, blessed be 
He, as we established. Rabbi Yehuda said: Amalek waged war twice 
against Yisrael, one here, and one as is written: "Then the Amaleki 
came down, and the Canaanite..." (Bemidbar 14:45).
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456. Rabbi Shimon said: Was THE WAR WITH AMALEK both above 
and below. Above was the provocation against the Holy One, 
blessed be He, as we learned. Below ALSO, it was all against the 
Holy One, blessed be He, for they took men and cut their foreskins of 
the holy sign, then took them and threw them upwards, and said: 
Take that which You desire. In any case, the entire WAR was against 
the Holy One, blessed be He.
 

 

457. "And Moses said to Joshua, 'Choose us out men, and go out, 
fight with Amalek'" (Shemot 17:9). HE ASKS: What did Moses 
foresee that he removed himself from this very first battle of the Holy 
One, blessed be He? HE ANSWERS: Blessed is Moses's portion, for 
he noticed and saw and realized the root of the matter. Moses said: 'I 
will prepare myself for this battle which is above and you, Joshua, 
prepare yourself for the war below.'
 

 

458. This is what is written: "And it came to pass, when Moses held 
up his hand, that Yisrael prevailed" (Shemot 17:11), MEANING 
Yisrael of above, ZEIR ANPIN. Therefore, Moses removed himself 
from the battle below, in order to expedite the battle above to be won 
through him.
 

 

459. Rabbi Shimon said: Is this war of Amalek insignificant in your 
eyes?! Come and behold: from the day the world was created until 
that time, and from that time until King Messiah will come, and even 
in the days of Gog and Magog (Armageddon), there will not be 
anything comparable. And not because they were so mighty and 
numerous, but rather because it was in all the aspects of the Holy 
One, blessed be He.
 

 

460. "And Moses said to Joshua..." HE ASKS: Why to Joshua and no 
one else? At that time he was only a youth, as is written: "Joshua, 
the son of Nun, a young man" (Shemot 33:11), and there were many 
among Yisrael who were stronger than he. AND HE ANSWERS: But 
Moses gazed with wisdom and knew. What did he see? He saw 
Samael descending on the side above to assist Amalek below. 
Moses said: 'There seems to be a difficult war here.'
 

 

461. Joshua at that time was situated in a very high level. If you think 
he was situated in the Shechinah at that particular time, it is not so, 
because She was taken and joined to Moses. So Joshua was joined 
below THE SHECHINAH. And where? Rabbi Shimon said: In that 
place that is called 'youth', WHICH IS METATRON.
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462. This is what Rabbi Yehuda said of the verse: "Your eyes shall 
see Jerusalem a quiet habitation, a tent that shall not be taken down; 
its pegs shall never be removed for ever" (Yeshayah 33:20). 
"Jerusalem" refers to the upper Jerusalem that is called "a tent that 
shall not be taken down," MEANING that IT will no longer have to go 
into exile. And this is the secret of "Joshua, the son of Nun, a young 
man." "A young man" indeed, BECAUSE HE CLEAVED UNTO THE 
SUPERNAL LAD, METATRON. "Did not depart out of the 
tent" (Shemot 33:11), MEANING from the one which is called "a tent 
that shall not be taken down," WHICH IS THE SHECHINAH. This 
teaches us that each and every day, he was nurtured by the 
Shechinah. Just as the supernal Youth "did not depart out of the 
tent," and nurtured from Her constantly, so did that youth below, 
WHO WAS JOSHUA, who "did not depart out of the tent," and 
nurtured from it constantly.
 

 

463. Therefore, when Moses saw Samael descending to assist 
Amalek, he said: Certainly, this youth will stand up against him and 
will dominate over him to overcome him. Immediately, "And Moses 
said to Joshua, 'Choose us out men, and go out, fight with Amalek'" 
This battle below is yours, and I will hasten for the battle above. 
"Choose us out men," NAMELY righteous men, the sons of 
righteous men, that are worthy to go with you.
 

 

464. Rabbi Shimon said: At the moment that Joshua, the youth, went 
out, the youth of above, METATRON, stirred and made many 
preparations with many weapons that his Mother, WHO IS THE 
SHECHINAH, prepared for him, for this war to avenge the vengeance 
of the Covenant. This is what is meant by: "A sword...that shall 
avenge the Covenant" (Vayikra 26:25). And this is the secret of what 
is meant by: "And Joshua harried Amalek and his people with the 
edge of the sword" (Shemot 17:13). Assuredly, "with the edge of the 
sword," and not with spears and weapons, but by the sword 
specifically, the one called "a sword...that shall avenge the 
Covenant."
 

 

465. Moses prepared himself for the war above. "But the hands of 
Moses were heavy" (Shemot 17:12), actually heavy, holy and 
glorified, never impure. Glorified, as they were worthy to do through 
them a battle that is above. "And they took a stone, and put it under 
him, and he sat on it" (Ibid.), THAT IS because Yisrael was in sorrow 
and he wanted to be together with them in their pain.
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466. "And Aaron and Chur supported his hands, the one on the one 
side, and the other on the other side; and his hands were heavy (lit. 
'faith')" (Ibid.). HE ASKS: What is the meaning of "supported his 
hands" ('faith')? Is it that because Aaron and Chur supported his 
hands, his hands were 'faith'? HE ANSWERS: Whatever Moses did, 
he did with wisdom. Aaron and Chur, the one was from his own side, 
WHICH IS THE RIGHT, and the other from his side, WHICH IS THE 
LEFT. And the hands of Moses were in the center, IN THE CENTRAL 
COLUMN. Therefore, "And his hands were Faith"; faithful were 
Aaron, in order to arouse from his side, WHICH IS THE RIGHT, and 
Chur, in order to arouse from his side, WHICH IS THE LEFT. And 
they held his hands from here and here, in order that assistance 
would be available from above.
 

 

467. "And it came to pass, when Moses held up his hand, Yisrael 
prevailed." "When Moses held up," MEANS that he raised the right 
over the left. And he was intent UPON THIS when he raised his 
hands. Then "Yisrael prevailed," Yisrael of above, WHICH IS ZEIR 
ANPIN. "And when he let down his hand, Amalek prevailed," 
MEANING when Yisrael below ceased to pray, the hands of Moses 
could not stand up and remain straight, and Amalek prevailed. From 
here we learn that even though the priest spreads his hands during 
the offering in order to perfect himself in everything, Yisrael must be 
present with him during his prayers.
 

 

468. We have learned that in this war of Amalek were present both 
those of above, and those of below. Therefore, "And his hands were 
(lit. 'was') Faith," meaning proper Faith. HE ASKS: "And his hands 
was Faith." It should have said 'were'. HE ANSWERS: This is 
because everything depends upon the right hand. Therefore "was" is 
written, and "his hands," is written TO TEACH that the right is the 
most important of all. It is written: "Your right hand, Hashem, is 
glorious in power: Your right hand, Hashem, has dashed the enemy 
in pieces" (Shemot 15:6).
 

 

469. "And Hashem said to Moses, 'Write this for a memorial in a 
book...'" (Shemot 17:14). Come and behold: It is written above, "And 
Joshua harried Amalek and his people with the edge of the sword" 
HE ASKS: "harried (Heb. yachalosh)" should have been written, 
'slew'. HE ANSWERS: But "yachalosh" is as we learned, "that did 
rule (Heb. cholesh) over the nations" (Yeshayah 14:12). Joshua ruled 
over them and, "a sword...that shall avenge the Covenant" slew 
them, as written, "by the edge of the sword," as we learned.
 

 

470. "Write this (Heb. zot) for a memorial." Zot is precise, WHICH IS 
A NAME OF MALCHUT; "and rehearse it in the ears of Joshua," 
because he is destined to slay other kings, NAMELY 31 KINGS. "That 
I will utterly blot out (lit. 'I will blot a blotting')." "Blotting" refers to 
above; "I will blot" refers to below. "The memory," means the 
memory above and the memory below.
  

471. Rabbi Yitzchak said: It is written, "I will utterly blot out" WHICH 
INDICATES THAT THE HOLY ONE, BLESSED BE HE, WILL BLOT 
OUT, and: "You shall blot out the remembrance of Amalek" (Devarim 
25:19), WHICH INDICATES THAT WE ARE OBLIGATED TO ERASE 
REMEMBRANCE OF HIM. HE ANSWERS: But the Holy One, blessed 
be He, said: You will blot out the memory OF AMALEK of below, and 
I shall blot out the memory OF AMALEK of above.
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472. Rabbi Yosi said: Other allied nations accompanied Amalek. 
They were all afraid to approach Yisrael, except it (Amalek). 
Therefore, Joshua ruled over them. Rabbi Yisa said: "And Joshua 
harried," for he broke their power from above.
 

 

473. "And Moses built an altar, and called the name of it, Hashem is 
my Banner" (Shemot 17:15). "And Moses built an altar," 
corresponding to the supernal altar. "And called the name of it," OF 
THAT PARTICULAR ALTAR OF ABOVE; "Hashem is my banner," 
because it avenged the holy sign of Yisrael. And since that time, it 
was commonly called "a sword...that shall avenge the Covenant." 
AND MOSES CALLED IT: "HASHEM IS MY BANNER."
 

 

474. Rabbi Yosi said: "And Moses built an altar," NAMELY an altar to 
atone for YISRAEL. "And called the name of it." The name of what? 
Rabbi Chiya said: The name of that altar. "Hashem is my banner 
(Heb. nisi)," as is written: "And there he tested them (Heb. nisahu)," 
WHICH REFERS TO ELEVATION. It all pertains to the same issue, for 
Yisrael was elevated because he was uncovered, and the sign of that 
Covenant was revealed by them the holy sign. FROM HERE WE 
LEARNED that once a person's son is circumcised and the sign of 
the Holy Covenant is revealed by him, then that son is called 'an 
altar to atone upon it'. And what is its name? "Hashem is my banner."
 

 

475. Similar to this, Jacob built an altar, as is written: "And he 
erected there an altar, and called it El, Elohim of Yisrael" (Beresheet 
33:20). Whom did he call? That place which is called 'altar', NAMELY 
MALCHUT. And what is its name? "El Elohim of Yisrael."
 

 

 
 
34. "And they saw the Elohim of Yisrael" 
This section proscribes looking at the rainbow above, the Shechinah, and the rainbow below, the sign of the Covenant that is imprinted on a person. 
Rabbi Chiya talks about the sapphire stone in "And there was under his feet a kind of paved work of sapphire stone," saying that it means the 
transparent light of the sapphire, the engravings of above that flash and illuminate. The borders in the great tree illuminate the Shechinah when she 
joins with Zeir Anpin; all these lights and paths illuminate upon the light of the Shechinah.

476. Rabbi Yosi said: What is the meaning of the verse, "And they 
saw the Elohim of Yisrael..." (Shemot 24:10). HE ASKS: Who can 
possibly see the Holy One, blessed be He? Is it not written: "For no 
man shall see me, and live" (Shemot 33:20), yet here it says "and 
they saw" HE ANSWERS: Rather, the rainbow was revealed to them 
in illuminating colors, WHICH IS THE SHECHINAH THAT RECEIVES 
FROM THE THREE COLORS - WHITE, RED AND YELLOW. And so 
have we learned that whoever gazes upon the rainbow is as though 
he gazes upon the Shechinah. And it is prohibited to gaze upon the 
Shechinah.
  

477. Therefore, it is prohibited for a person to gaze upon the fingers 
of the priests when they stretch out their hands. It is prohibited to 
gaze upon the rainbow. HE ASKS: What rainbow? Rabbi Aba said: 
Any rainbow. He said to him: What is any rainbow? He said to him: 
BOTH the rainbow above AND ALSO the rainbow below.
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478. HE EXPLAINS HIS WORDS: Upon the rainbow above, THAT IT IS 
PROHIBITED TO GAZE UPON, MEANS upon its colors, WHITE, RED 
AND GREEN, WHICH ARE THE SECRET OF THE THREE COLUMNS 
THAT ILLUMINATE IN THE SHECHINAH. For anyone who gazes 
UPON ITS COLORS is as though he gazes upon a high, supernal 
place. It is prohibited to gaze at it since this is a disgraceful manner 
towards the Shechinah. What is the rainbow of below? It is that sign 
of that Covenant that is imprinted in the person, for anyone who 
gazes upon it conducts himself disgracefully against the above.
 

 

479. Rabbi Yitzchak said: Yet, does it not say, "Put, I pray you, your 
hand under my thigh" (Beresheet 24:2), that he made him swear by 
this sign? He said to him: Leave alone the fathers of the world, for 
they are not like the other people of the world. Moreover it is written, 
"Put, I pray you, your hand under my thigh," but not, 'Look under my 
thigh.' Therefore, it is prohibited to gaze upon the rainbow in 
general, as we learned.
 

 

480. We learned, "And they saw the Elohim of Yisrael" (Shemot 
24:10), as the rainbow was revealed to them in beautiful colors, 
illuminating, flashing on all sides, WHICH IS THE SHECHINAH. This 
is understood from the words, "the Elohim of Yisrael," instead of, 
'And they saw Elohim of Yisrael,' AS THE SHECHINAH IS CALLED 
"ET ('THE')." Rabbi Yosi said: THIS IS the light of the luminary of the 
Shechinah. Who is it? It is the one called 'youth', MEANING 
METATRON, who serves the Shechinah in the Temple. Therefore, "Et 
('the')" is precise BECAUSE IT IS THE NAME OF THE SHECHINAH 
THAT INCLUDES METATRON, HER SERVANT.
  

481. "And there was under his feet a kind of paved work of sapphire 
stone" (Ibid.). A stone was marked there under His place, one of the 
stones that were used to build in Egypt. For we have learned that 
there was one woman who gave birth in Egypt. And the officers of 
Pharaoh came TO CAST HIM INTO THE RIVER, and she put him into 
THE PLACE OF a stone OF THE BUILDING. And the palm of a hand 
came and grasped it, and it was marked under the feet of the 
Shechinah. And it remained in his presence until the terrestrial 
Temple was burned down, as it is written, "And remembered not his 
footstool" (Eichah 2:1), THAT WAS THAT SAPPHIRE STONE.
 

 

482. Rabbi Chiya said: The sapphire stone MEANS the transparent 
light of the sapphire, the keys of the spiced wine, the superb 
engravings of above that flash to 72 directions. This is what is meant 
by: "And lay your foundations with sapphires" (Yeshayah 54:11). 
"The very heaven" (Shemot 24:10). What is "the very heaven"? Rabbi 
Aba said: "the very heaven," WHICH IS ZEIR ANPIN, is engraved with 
72 branches blossoming to every direction, MEANING THE NAME OF 
AYIN-BET (72), THAT ILLUMINATES BOTH IN CHOCHMAH AND 
CHASSADIM. Here also, the appearance of that very heaven was 
exactly like the appearance of heaven itself, WHICH IS ZEIR ANPIN. 
Rabbi Yehuda said: It is all imprinted with that light of the vision that 
is engraved from the aspect of the Shechinah.
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483. Rabbi Chizkiyah said: Behold, there are sixty that surround the 
Shechinah, as is written: "sixty valiant men are round about it" (Shir 
Hashirim 3:7). He said to him: It is certainly so. But these sixty 
illuminated from the twelve boundaries THAT ARE IN ZEIR ANPIN, 
and were never removed from around THE SHECHINAH. For we have 
learned the twelve superbly engraved borders ascended balanced 
equally, in the great and strong tree. THEY ARE THE SECRET OF 
THE THREE COLUMNS THAT ILLUMINATE IN THE FOUR 
DIRECTIONS CHESED, GVURAH, TIFERET AND MALCHUT, WHICH 
ADD UP TO TWELVE. And they illuminate the Queen, WHO IS THE 
SHECHINAH, when She joins with the King, WHO IS ZEIR ANPIN. 
"The very heaven" indeed, FOR SHE RECEIVES ALL THAT IS IN 
HEAVEN, WHICH IS ZEIR ANPIN. And all these lights and paths 
illuminate with the light of the Shechinah.
 

 

484. We have learned, the light of these sixty VALIANT MEN that 
surround THE SHECHINAH are imprinted in that particular youth, 
METATRON. We called them 'sixty lashes of fire' with which he was 
clothed from the aspect of the Shechinah, and they were blazing with 
Judgment. This is the meaning of: "sixty valiant men are round 
about it."
 

 

 
 
35. "And Moses erected an altar" 
Rabbi Yehuda concludes Beshalach by saying that there is no generation that does not contain the evil seed of Amalek. The Holy One, blessed be 
He wages war against them, and "The sinners (sins) will be consumed out of the earth," meaning in this world and in the World to Come. About that 
same time it is written: "Bless you Hashem, O my soul. Haleluyah."

485. We have learned: "And Moses erected an altar" (Shemot 17:15), 
as we have explained. "And he called the name of it, Hashem is my 
banner" (Or: miracle) AS THE MIRACLE IS ASCRIBED TO HASHEM, 
"Hashem is my banner" indeed, Why? Because Amalek took all 
those who were circumcised but not uncovered and cut them and 
threw them up, and said: 'Take what You wanted.' At that moment, it 
is written: "For he said, 'Because Yah has sworn by His throne that 
Hashem will have war with Amalek from generation (Heb. midor) to 
generation (Heb. dor)'" (Ibid. 16). The words 'midor' and 'dor' are 
spelt without THE VAV TO TEACH US THAT THOSE GENERATIONS 
IN WHICH THERE WERE BATTLES AGAINST AMALEK lacked 
inhabitants above, FOR THE NAME WAS NOT COMPLETE, NOR 
WAS THE THRONE COMPLETE, and THEY WERE LACKING 
inhabitants below, FOR THERE IS NO COMPLETENESS FOR THE 
LOWER BEINGS.
 

 

486. Rabbi Yehuda said: In every single generation and in all the 
subsequent generations to come into the world, there is no 
generation that does not contain that evil seed OF AMALEK. The 
Holy One, blessed be He, wages war against them. About them, it is 
written: "The sinners (sins) will be consumed out of the 
earth..." (Tehilim 104:35). "Out of the earth," MEANING in this world 
and in the World to Come. About that same time is written: "Bless 
you Hashem, O my soul. Haleluyah" (Ibid.).
 

 

 

file:///C|/Documents%20and%20Settin...r/doc/Shemot/17%20-%20Beshalach.htm (101 of 101)2004-08-06 ¿••• 9:13:56


	Local Disk
	1


