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1. "Remember now what Balak king of Moab devised" 
Rabbi Chiya opens by saying how happy are those whose Master reproves them out of His care for them. Rabbi Yosi says even though God told 
Yisrael to remember Him, when they cry out to him He does not pay attention to them. Rabbi Yehuda disagrees, and contends that if God had not 
remembered them, Yisrael would not have survived even a single day in exile. He says that when a man wants some action from God he must 
arouse it through a holy deed or speech below. Similarly, those who want to arouse actions from the Side of Defilement arouse their aspect through 
action and word of mouth. Rabbi Yehuda draws a distinction between divination and enchantment, and says that Yisrael's deeds are always done in 
holiness - there is no divination or enchantment in them. God reminds Yisrael of the acts that He has done for them and the protection He gave them 
while they were attached to Him.

1. "If you walk in My statutes..." (Vayikra 26:3). Rabbi Chiya opened 
with the verse, "O My people, remember now what Balak king of 
Moab devised, and how Bilaam, the son of Beor answered 
him..." (Michah 6:5). "O My people, remember"; happy is the portion 
of this people, that their Master reproves them so. "O My people, 
remember," though you have deviated from the way, you are My 
people, and I do not wish to repay you according to your deeds.
 

 

2. Rabbi Yitzchak said: Happy is the portion of the people whose 
Master says to them, "O My people, what have I done to you, and 
wherein have I wearied you? Testify against Me" (Ibid. 3). "What 
Balak king of Moab devised," THAT IS, how many things did he plan 
to do to destroy you, and how much wizardry has he incited against 
you.
 

 

3. Rabbi Yosi said: The Holy One, blessed be He, said to Yisrael, 
"Remember now." Woe to us that we cry, we sob and weep, 
"Remember, Hashem, what is come upon us" (Eichah 5:1). 
"Remember, Hashem, against the children of Edom" (Tehilim 137:7). 
Yet He does not want to pay attention to us, because when He said 
to us, "O...remember," in words of entreaty, we did not attend to Him. 
We therefore shout, with words like: "Remember, Hashem, what is 
come upon us," "Remember, Hashem, against the children of 
Edom," "Remember Your congregation, which You have purchased 
of old" (Tehilim 74:2). "Remember me, Hashem, when You show 
favor to Your people" (Tehilim 106:4). Yet He does not wish to pay 
attention to us.
 

 

4. Rabbi Yehuda said: Surely the Holy One, blessed be He, 
constantly pays attention to us and remembers us, for had He not 
attended to Yisrael and remembered us, they would not have 
survived in exile a single day. Hence it says, "And yet for all that, 
when they are in the land of their enemies..." (Vayikra 26:44). For the 
Holy One, blessed be He, does not reward us in accordance with our 
deeds.
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5. Come and behold: Balak was wise, and the greatest sorcerer in his 
deeds; even more so than Bilaam. I have learned that when a man 
wishes for something from the works of the Holy One, blessed be 
He, it behooves him to arouse it through a deed below, since 
through the lower deed the upper deed is aroused. The deed below 
should be done in Holiness, as already explained. Where there is no 
deed, there is speech, and it depends upon word of mouth to 
provoke the deed above. As supernal Holiness should be aroused by 
action and speech, so should all those from the Side of Defilement 
arouse their aspect through action and word of mouth.
 

 

6. Though Bilaam was the greatest of all the sorcerers in the world, 
Balak was a greater sorcerer than he, for Balak was the greatest in 
divination, while Bilaam WAS GREAT in enchantment. Divination and 
enchantment are two grades; divination is supported by deeds, while 
enchantment is supported by sight and speech. The Spirit of 
Defilement is then roused upon them to be clothed by them, and it 
does what it does.
 

 

7. It is not so for holy Yisrael, for they are all holy, and all their deeds 
are done to bring a Holy Spirit upon them, as it is written: "until a 
spirit be poured upon us from on high" (Yeshayah 32:15). It is 
therefore written: "Surely there is no enchantment in Jacob, nor is 
there any divination in Yisrael" (Bemidbar 23:23). For Yisrael are 
attached to the side of supernal Holiness. Their deeds are done in 
Holiness; Holiness is brought upon them, and they are clothed with.
 

 

8. Come and behold: Balak was the greatest sage in divination, and 
Bilaam in enchantment. Therefore, when Balak wished to join him, it 
is written: "And the elders of Moab and the elders of Midian departed 
with the rewards of divination in their hand" (Bemidbar 22:7). Come 
and behold: according to word of mouth, Bilaam was the greatest 
sorcerer in the world, and by applying to enchantment he knew how 
to fix the time OF CURSING. HIS CURSES THEREFORE PREVAILED. 
Consequently, Balak wished to complete it with divination and 
enchantment, AND HENCE JOINED HIM.
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9. The Holy One, blessed be He, said to him: 'Evil man, My children 
preceded you. They have something among themselves for which no 
Evil Sides, no wicked species, nor any magic in the world can 
approach them; all flee them. What is this? It is the Tent of Meeting, 
with its vessels of Holiness and articles of service of the Temple: 
incense of spices that annuls any wrath and fury in the world both 
above and below, the daily offerings and the burnt offerings, two 
altars upon which to perform the service of the altar, a table and its 
shewbread, the laver and its pedestal. There are also its articles of 
service RELATED TO speech: the ark, the two tablets of the Torah 
and Aaron who daily atones for the people in prayer.' When that 
wicked man saw this, he said: "Surely there is no enchantment in 
Jacob, nor is there any divination in Yisrael." Why? BECAUSE 
"Hashem his Elohim is with him, and the trumpet blast of a king is in 
him" (Bemidbar 23: 21)
 

 

10. THE HOLY ONE, BLESSED BE HE, therefore SAID: "O My people, 
remember"; pray be mindful of the time when Balak and Bilaam 
united to destroy you, but could not because I held you as a father 
holds his child and does not leave his child in the hands of another. 
"From Shittim to Gilgal" (Michah 6:5). What is THE RELATION 
between them? HE ANSWERS: The Holy One, blessed be He, said to 
Yisrael: 'Please remember that as long as you were attached to Me, 
that evil man did not prevail against you with his magic and 
wizardry. Once you loosened your hands from holding to Me, and 
were at Shittim, as it is written: "and the people ate, and bowed 
down to their Elohim" (Bemidbar 25:2), and at Gilgal, as it is written, 
"in Gilgal they have sacrificed bullocks" (Hoshea 12:12). Then your 
enemies overpowered you. What is the reason for all that? "That you 
may know the righteous acts of Hashem" (Michah 6:5), NAMELY, all 
the righteous deeds I did for you when you were attached to Me. I let 
nothing in the world have power over you, and the wrath above and 
below and the wicked things were not able to come near you.'
 

 

 
 
2. "And Elohim came to Bilaam at night" 
Rabbi Yehuda talks about the witchcraft that Bilaam made at night by summoning the chieftain of the left side. That Elohim was also summoned by 
the spells of Laban and Abimelech, as the name Elohim is shared by all - even idolatry is called Elohim, namely Other Elohim, and so are the 
chieftains of the Other Side.
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11. "And he said to them, 'Lodge here this night, and I will bring you 
back word, as Hashem shall speak to me" (Bemidbar 22:8). Come 
and behold: when the sun sets, and all the gates are closed, night 
falls and it becomes dark, many legions are loosed from their chains, 
and roam about the world with several attendants over them to guide 
them. On the left side is the greatest chieftain among them all, that 
highest chieftain whom that evil man, BILAAM, visited by use of his 
spells. When he was in power with all his companions, he would 
perform witchcraft by night and THE CHIEFTAIN would come and be 
with him, and let him know what he wanted.
 

 

12. In the same manner, "Elohim came to Laban the 
Arammian" (Beresheet 31:24), who was with him, NAMELY WITH 
THE AFOREMENTIONED CHIEFTAIN. ALSO, "And Elohim came to 
Abimelech" (Beresheet 20:3). It is all the same; he was universally 
summoned by the same spells, and was therefore more frequent by 
night than by day, SINCE THE NIGHT IS HIS TIME OF DOMINION. 
This has already been explained. Abimelech had many sorcerers and 
wise men, as is written: "Abimelech, king of the Philistines, looked 
out at a window" (Beresheet 26:8). It says here, "out at a window," 
and elsewhere, "The mother of Sisera looked out at the 
window" (Shoftim 5:28). AS THE FORMER VERSE PERTAINS TO 
WITCHCRAFT, SO DOES THE LATTER ABOUT ABIMELECH 
PERTAIN TO WITCHCRAFT. THEREFORE, IT ALSO SAYS, "AND 
ELOHIM CAME TO ABIMELECH," NAMELY THE CHIEFTAIN THAT IS 
SUMMONED THROUGH WITCHCRAFT. It was already explained that 
Laban WAS A SORCERER, as was Bilaam. HENCE, 'ELOHIM,' 
MENTIONED IN RELATION TO THEM, IS THE CHIEFTAIN.
 

 

13. In relation to them all, it is therefore written, "Elohim," NOT YUD 
HEI VAV HEI, AS IT IS WRITTEN: "And Elohim came to Bilaam at 
night" (Bemidbar 22:20). "And Elohim came to Laban the 
Arammian"; "And Elohim came to Abimelech"; - "ELOHIM" BEING 
THE SAID CHIEFTAIN. He used to come to them, not they to him, 
since these CHIEFTAINS have no settled place. You may say it is 
written, "Elohim"; HOW CAN IT BE SAID IT IS THE OTHER SIDE? HE 
ANSWERS: The name ELOHIM is shared by all, even idolatry is 
called Elohim, namely Other Elohim. These chieftains are included 
amongst Other Elohim, and since they pertain to it, they are called 
BY THE NAME ELOHIM. That evil man used witchcraft to summon 
him, and he came to him. It is therefore written: "Lodge here this 
night, and I will bring you back word, as Hashem shall speak to me." 
IT DOES NOT SAY, "ELOHIM," since that evil man boasted AND SAID 
'YUD HEI VAV HEI,' though it says of him, "And Elohim 
came" (Bemidbar 22: 9).
 

 

 
 
3. "It pleased Hashem to bless Yisrael" 
Rabbi Yehuda says that Bilaam was looking for a way to curse the children of Yisrael but found nothing since there was no great wrath hanging over 
the world; therefore he discontinued his enchantments.
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14. Another interpretation for, "as Hashem shall speak to 
me" (Bemidbar 22:8), IS through a messenger of the Other Side; 
NAMELY THE CHIEFTAIN. One might claim he also visits him by day, 
AS IT IS WRITTEN: "AND ELOHIM MET BILAAM" (BEMIDBAR 23:16), 
WHICH HAPPENED BY DAY. AND HE ANSWERS: Surely he was 
using enchantments, ALSO CALLED 'ELOHIM'. At that time, he was 
seeking a good opportunity, as is written: "He went not, as at other 
times, to seek for enchantments" (Bemidbar 24:1). "And Bilaam saw 
that it pleased Hashem to bless Yisrael" (Ibid.). HOW DID HE SEE? 
At that time he was searching to find a fitting time TO CURSE 
YISRAEL but found nothing, unlike in other times. He saw then that 
there was no great wrath upon the world, and knew that it is good in 
the eyes of Hashem to bless Yisrael. He discontinued using any of 
the divinations of the world and did not observe them. Hence, it is 
written: "he went not, as at other times, to seek for enchantments."
 

 

15. Come and behold: during times of wrath, the left ABOVE is 
roused. That evil man knew a place through which to hold to the left 
side, in order to curse. At that time he looked but did not find any. 
Then, it is written: "How shall I curse, whom El has not cursed? How 
shall I denounce whom Hashem has not denounced?" (Bemidbar 
23:8). It therefore says: "O My people, remember now what Balak 
king of Moab devised, and what Bilaam, the son of Beor answered 
him" (Michah 6:5). Blessed are Yisrael. Blessed is their portion in 
this world and in the World to Come.
 

 

 
 
4. "If you walk in My statutes" 
We read about the statutes, the laws, and the precepts and decrees of the Oral and the Written Torah. Rabbi Yehuda says that transgressing the 
words of the Torah is the same as rendering the Holy Name defective. One must not only walk in God's statutes and keep His statutes - one must 
also perform them even as David did so that the blessings from above will be properly restored.

16. "If you walk in My statutes" (Vayikra 26:3). "My statutes," is the 
place upon which the decrees of the Torah depend, NAMELY 
MALCHUT, as is written: "and keep My statutes" (Vayikra 18:4). 
MALCHUT is called 'a statute', and the decrees of the Torah are 
comprised in it. "And keep My laws" (Vayikra 25:18). Law is another 
high place, ZEIR ANPIN, to which the statute, MALCHUT, cleaves, 
and the upper and lower cleave to each other. All the precepts of the 
Torah, the decrees of the Torah, and the sanctities of the Torah 
cleave to ZEIR ANPIN AND MALCHUT, since they are the Written 
Torah, ZEIR ANPIN, and the Oral Torah, MALCHUT.
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17. Hence, "My statutes," are all those decrees and judgments, 
punishments, and commandments, which pertain to the place called 
the Oral Torah; NAMELY MALCHUT CALLED 'statute'. "And keep My 
laws," NAMELY in the place called the Written Torah, ZEIR ANPIN, as 
is written: "a law of the Elohim of Jacob" (Tehilim 81:5), WHICH IS 
ZEIR ANPIN CALLED 'JACOB'. They are attached to each other, and 
all is one, the whole of the Holy Name, NAMELY THE UNION OF ZEIR 
ANPIN AND MALCHUT. He who transgresses the words of the Torah 
is as if he renders defective the Holy Name, since a statute and a law 
is the Name of the Holy One, blessed be He. Therefore, "If you walk 
in My statutes," is the Oral Torah; and, "and keep my Laws," is the 
Written Torah. This is the totality of the Holy Name.
 

 

18. "And do them" (Vayikra 26:3). HE ASKS: What is the meaning of 
"and do them"? It already says "walk," and, "keep." Why ADD, "and 
do them"? HE ANSWERS: He who observes the precepts of the 
Torah and walks in His paths is as if He made Him above. The Holy 
One, blessed be He, says, 'as if he made Me.' This has been 
explained. Therefore, "and do them," THE STATUTE AND THE LAW, 
ZEIR ANPIN AND MALCHUT. Indeed it says, "and do them," since 
through being roused by you they join each other, so that the Holy 
Name will properly prevail. Indeed, you "do them."
 

 

19. Rabbi Shimon discussed in the same manner the verse, "And 
David got himself a name" (II Shmuel 8:13). Did David do that for 
himself? HE ANSWERS: Since David walked in the ways of the Torah 
and observed the commandments of the Torah, and led the kingdom 
well, it is as if he made the name above. There was no king in the 
world who merited this like David, who used to rise at midnight and 
praise the Holy One, blessed be He, until the Holy Name, MALCHUT, 
came up with its Throne when daylight broke. THEREFORE, it is as if 
he really made a name. HE RAISED IT TO BE UNITED WITH ZEIR 
ANPIN. It is said OF THE OTHER SIDE, "and the Yisraeli woman's 
son blasphemed the Name, and cursed" (Vayikra 24:11). Hence, 
"And David got him a name." It therefore says, "and do them"; 
NAMELY, if you strive to do them, and properly construct the Holy 
Name, all the blessings from above will be by you properly set.
 

 

 
 
5. "Then I will give you rain in due season" 
Rabbi Shimon tells us that anyone who gives charity to the poor constructs the Holy Name.
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20. "Then I will give you rain in due season" (Vayikra 26:4). Everyone 
will bestow of his strength upon you. Who are they? The correction 
you made, OF THE UNISON of the Holy Name, THE UNISON OF 
STATUTE AND LAW, ZEIR ANPIN AND MALCHUT, SO THAT THEY 
WILL BESTOW PLENTY UPON YOU. It is similarly written: "and they 
shall keep the way of Hashem, to do justice and law" (Beresheet 
18:19). If it is written: "and they shall keep the way of Hashem," why 
SHOULD IT SAY, "to do justice (lit. 'charity') and law?" HE 
ANSWERS: Whoever keeps the ways of the Torah is as if he does 
charity and law. What are charity and law? They are the Holy One, 
blessed be He. Rabbi Shimon wept and said: Woe to the people who 
do not know or care for the glory of their Master, for he who daily 
constructs the Holy Name is he who gives charity to the poor.
 

 

 
 
6. Charity to the poor 
We learn from Rabbi Shimon that giving charity to the poor causes the Holy Name to be made whole since charity is the Tree of Life and it bestows 
blessings upon righteousness. He says that the awakening above is according to one's actions below. The poor man has nothing of his own except 
what he is given; the moon has no light except what the sun gives her. Rabbi Shimon says that the poor man is as if dead because he is from the 
Tree of Knowledge of Good and Evil, but anyone who pities him and gives him charity causes the Tree of Life to rest upon the Tree of Death. He 
concludes by saying that righteousness is not rectified or perfected except through charity.

21. Come and behold. It has been explained this way: the poor man 
is attached to Judgment, and all that he eats is through Judgment, 
which is the place called 'righteousness,' MALCHUT, as is written, 
"A prayer (Heb. tfilah) of the poor, when he faints" (Tehilim 102:1). 
This Tfilah is the hand Tefilin, NAMELY MALCHUT, THAT WHEN NOT 
UNITED WITH ZEIR ANPIN, IS POOR AND IS CALLED 
'RIGHTEOUSNESS.' He who gives charity to the poor makes the Holy 
Name above properly whole. HE JOINS HER WITH ZEIR ANPIN THAT 
BESTOWS EVERYTHING UPON HER, since charity is the Tree of 
Life, ZEIR ANPIN, and charity gives and bestows upon 
righteousness, MALCHUT. When it bestows upon righteousness, 
they are united with each other, ZEIR ANPIN WITH MALCHUT, and 
the Holy Name is whole. He who affects an awakening below, BY 
GIVING CHARITY, is surely as if he made whole the Holy Name. In a 
similar manner, according to one's actions below, so is the 
awakening above. Hence, it is written: "Happy are they who maintain 
justice, and do righteousness at all times" (Tehilim 106:3). "Do 
righteousness," refers to the Holy One, blessed be He, whom one 
made so to speak.
 

 

22. Come and behold: we learned where the poor man is; THAT IS, 
MALCHUT, WHEN NOT UNITED WITH ZEIR ANPIN. What is the 
reason thereof? It is that the poor man has nothing of his own, save 
that which he is given. The moon, MALCHUT, also has no light of her 
own, save what the sun, ZEIR ANPIN, gives her.
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23. Come and behold: why is the poor man considered to be as a 
dead man? Because this is brought about by that place, as he is in a 
place of death, FOR MALCHUT IS THE SECRET OF THE TREE OF 
KNOWLEDGE OF GOOD AND EVIL. IF ONE IS WORTHY, IT IS OF 
GOODNESS AND LIFE, BUT IF HE IS NOT, IT IS OF EVIL AND 
DEATH. He is therefore called 'a dead man'. He who pities him and 
gives him charity CAUSES the Tree of Life, CALLED 'CHARITY,' to 
rest upon THE TREE OF KNOWLEDGE OF GOOD AND EVIL, WHICH 
IS THE TREE OF DEATH; as it is written, "but righteousness (lit. 
'charity') delivers from death" (Mishlei 10:2). Thus, as man does 
below, IN RELIEVING THE POOR MAN, CALLED 'A DEAD MAN', so 
he does exactly above, IN CAUSING THE TREE OF LIFE TO REST 
UPON THE TREE OF DEATH. Happy is the portion of he who is 
worthy of making a Holy Name above, NAMELY, TO UNITE IT WITH 
ZEIR ANPIN. For that reason charity surpasses everything.
 

 

24. These words refer to charity for its own sake, as THIS WAY 
charity arouses righteousness, NAMELY ZEIR ANPIN AROUSES 
MALCHUT, and causes them to be together, so that everything will 
turn into a Holy Name properly. For righteousness is not rectified or 
perfected save through charity, as is written: "In charity shall you be 
established" (Yeshayah 54:14). This was addressed to the 
Congregation of Yisrael, MALCHUT, WHICH IS PERFECTED 
THROUGH CHARITY ALONE. It is therefore WRITTEN, "and do 
them" (Vayikra 26:3), AS IT IS DONE THROUGH THE AROUSAL 
BELOW.
 

 

 
 
7. "And I will give you peace in the land" 
Rabbi Yosi says that a man lying in his bed at night should not speak about the demons that roam around seeking judgment. He tells us that when 
the children of Yisrael are found to be meritorious God gives them peace in the land. Rabbi Aba talks about the fact that when the leader is good the 
whole world is saved because of his merit, and yet Josiah was killed even though he was a worthy leader who had done honest deeds. Rabbi 
Shimon says that was a result of Josiah's disbelief of Jeremiah's warnings and his failure to admonish Yisrael to repent. Rabbi Aba says that the 
Shechinah went into exile with Yisrael and was God's pledge to them. When He will ask for His pledge back He will come to live with Yisrael. Rabbi 
Yehuda speaks about Moses taking the Tent and pitching it outside the camp, and Rabbi Shimon explains to him that meant that the Tent of 
Meeting, that was the Shechinah, should be kept in the hands of a trustee until it was known who should keep it, Yisrael having been false to God 
with the creation of the Golden Calf. God made Joshua the trusted one who was worthy of guarding the pledge. In spite of the fact that Yisrael 
sinned, God did not remove His pledge from them and they did not forsake His pledge. Rabbi Yitzchak says that God still watches them and sees 
them in their synagogues and schools.

25. "And I will give you peace in the land, and you shall lie down, and 
none shall make you afraid" (Vayikra 26:6). Rabbi Yosi opened the 
discussion with the verse: "Tremble, and sin not..." (Tehilim 4:5). 
This verse has been explained. It behooves man to have his Good 
Inclination cause his Evil one to tremble. This is well. But when night 
falls and man lies in his bed, numerous seekers of Judgment, 
NAMELY DAMAGING DEMONS, stir up in the world and go and roam 
about. Thus, men should tremble before the Holy One, blessed be 
He, and fear Him so that their souls will not be among them, but will 
be saved from them. It behooves one not to utter one word of them, 
NAMELY, NOT TO SPEAK OF THEM AT ALL, so as not to rouse them 
against him, and so that they will not be with him. Hence, it says, 
"commune with your own heart upon your bed, and be still" (Ibid.), 
WHICH MEANS that one must not talk about them.
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26. Come and behold: when Yisrael are found meritorious before the 
Holy One, blessed be He, it is written: "And I will give peace in the 
land." This is up above, as the Holy One, blessed be He, comes to 
join the Congregation of Yisrael, AS "PEACE" MEANS YESOD, AND 
"THE LAND" IS MALCHUT. Then, "you shall lie down, and none shall 
make you afraid." Why? Because "I will remove evil beasts out of the 
land." This is an evil kind of beast that is down below. Which? Igeret, 
the daughter of Machalat, AN EVIL KLIPAH, and all her companions. 
This is by night. By day, THE VERSE, "AND I WILL REMOVE EVIL 
BEASTS OUT OF THE LAND," ALLUDES TO men from her side WHO 
CAUSE DAMAGE IN THE WORLD. This is the meaning of, "neither 
shall the sword go through your land" (Vayikra 26:6).
 

 

27. Rabbi Aba said: It has been explained that even a sword of peace 
SHALL NOT "GO THROUGH YOUR LAND," as in the case of Pharaoh 
Necho, WHO WANTED TO PASS THROUGH THE LAND OF YISRAEL, 
BUT THE KING JOSIAH DID NOT PERMIT IT. THE MEANING of, 
"neither shall the sword go through your land," alludes to her 
companions, WHO COME FROM THE SIDE OF THE SAID KLIPAH. "I 
will remove evil beasts out of the land," means that THE KLIPAH 
ITSELF shall not have dominion over the land, nor shall it even go 
through - not the sword of the other nations, and not even one 
armed person shall pass you.
  

28. This is what king Josiah asked for WHEN HE DID NOT ALLOW 
THE SOLDIERS OF PHARAOH NECHO TO GO THROUGH THE LAND. 
It has been explained that he was caught in the sins of Yisrael AND 
WAS THEREFORE KILLED, as is written, "The breath of our nostrils, 
the anointed of Hashem, was taken in their pits" (Eichah 4:20). We 
must examine this, for we learned that if the leader of the people is 
good, the whole world is saved due to his merit. If the leader of the 
people is not honest, the whole people are caught for his sin. Yet 
why was Josiah, who was a worthy leader of honest deeds, caught in 
Yisrael's sins?
 

 

29. AND HE ANSWERS: This happened because he did not believe 
Jeremiah, and did not admonish Yisrael TO REPENT, for he thought 
they were all as righteous as he was. Yirmeyah told him of this, but 
he did not believe him and was therefore caught in their sins. 
Moreover, the moon, MALCHUT, had then the lowest light, and was 
about to be completely blocked, SINCE IT WAS NEAR THE 
DESTRUCTION OF THE TEMPLE.
 

 

 
 
8. "And I will set My Tabernacle among you" 
Rabbi Yosi tells us that God reproves and corrects those He loves but does not do so for those He hates so as not to give them a portion of Himself. 
Rabbi Yosi also talks about the spirits that wander about and chastise people.
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30. "And I will set My Tabernacle among you" (Vayikra 26:11). The 
Tabernacle is the Shechinah. "My Tabernacle," means My pledge, as 
THE SHECHINAH was pledged because of the sins of Yisrael AND 
WENT INTO EXILE WITH THEM. "And I will set My Tabernacle," My 
pledge, surely. This is like the fable about a man who loved his 
neighbor. He said to him: 'I have the highest regard for you and wish 
to dwell with you.' HIS FRIEND said: 'How can I be sure you shall live 
with me?' He took all the delightful objects of his house and brought 
them to him. He said: 'Here is my pledge that I will never part from 
you.'
 

 

31. Likewise, the Holy One, blessed be He, wished to dwell among 
Yisrael. What did He do? He took His precious delight, THE 
SHECHINAH, and brought it down to Yisrael. He said to them: 'Here I 
give you My pledge, so that I will never part from you.' Though the 
Holy One, blessed be He, has gone away from us, He left the pledge 
in our hands, AS THE SHECHINAH IS WITH US IN EXILE, and we 
keep His delight. When He asks for His pledge, He will come to dwell 
with us. Hence, IT IS WRITTEN: "And I will set My Tabernacle (Heb. 
mishkan) among you," meaning I will give a pledge (Heb. mashkon) 
in your hands that I will dwell with you. And though Yisrael are now 
in exile, they have the pledge of the Holy One, blessed be He, and 
they never left Him.
 

 

32. "...and My Spirit shall not abhor you" (Ibid.). This is likened to a 
man who loved his friend and wished to dwell with him. What did he 
do? He took his own bed, brought it to his house and said: 'Here is 
my bed in your house, so that I shall not go away from you, your bed 
and your possessions.' So did the Holy One, blessed be He, say: 
'"And I will set My Tabernacle among you: and My soul shall not 
abhor you." Behold My bed, THE SHECHINAH, in your house. Now 
that My bed is with you, know that I shall not be separated from you.' 
Therefore, "and My soul shall not abhor you;" I WILL NOT GO AWAY 
FROM YOU.
 

 

33. "And I will walk among you, and will be your Elohim" (Ibid. 12). 
Now that I have given you My pledge, you will surely know that I walk 
with you, as is written: "for Hashem your Elohim walks in the midst 
of your camp, to deliver you, and to give up your enemies before 
you. Therefore shall your camp be Holy" (Devarim 23:15).
 

 

 
 
9. "And Moses would take the Tent" 

34. One night, Rabbi Yitzchak and Rabbi Yehuda were in a village 
near the Sea of Galilee. They arose at midnight. Rabbi Yitzchak said 
to Rabbi Yehuda: Let us discuss the words of the Torah, for though 
we are in such a place, we must not be divided from the Tree of Life.
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35. Rabbi Yehuda opened the discussion and said: "And Moses 
would take the Tent, and pitch it outside the camp..." (Shemot 33:7). 
HE ASKS: "And Moses would take the Tent." Why did he do so? AND 
ANSWERS: Moses said, 'Since Yisrael are false to the Holy One, 
blessed be He, and exchanged His glory FOR A GOLDEN CALF, let 
His pledge - THE SHECHINAH, CALLED 'THE TENT OF MEETING' - 
be in the hands of a trustee until we know with whom THE PLEDGE 
shall remain.
 

 

36. He said to Joshua: 'You shall be the trusted one between the 
Holy One, blessed be He, and Yisrael, and the pledge shall remain in 
your faithful hands. We shall see with whom it will remain.' It is 
written: "And he turned back to the camp, but his servant Joshua, 
the son of Nun, a young man, did not depart out of the Tent" (Ibid. 
11). What is the reason HE GAVE IT to Joshua? Because IN 
RELATION TO MOSES, he was like the moon to the sun, AS THE 
MOON IS THE SECRET OF MALCHUT, CALLED 'THE TENT OF 
MEETING'. HENCE, he was worthy of guarding the pledge, WHICH IS 
OF HIS OWN SIDE. Therefore, he "did not depart out of the Tent."
 

 

37. The Holy One, blessed be He, said to Moses: 'It is not fit to do it 
this way, since I gave My pledge into the hands OF THE CHILDREN 
OF YISRAEL. And though they sinned against Me, they shall have 
the pledge with them and shall not part with it. Would you wish that I 
would part from the children of Yisrael and never return to them?' 
FOR THE SHECHINAH IS THE PLEDGE IN THE HANDS OF THE 
CHILDREN OF YISRAEL THAT HE SHALL NEVER LEAVE THEM. 
'Return My pledge to them, and for its sake I shall never leave them, 
wherever THEY MAY BE.'
 

 

38. Though Yisrael sinned against the Holy One, blessed be He, they 
did not forsake His pledge, nor did the Holy One, blessed be He, take 
it from them. Hence, wherever Yisrael were exiled, the Shechinah 
was with them. Therefore, it is written: "And I will set My Tabernacle 
among you." This has already been explained.
 

 

 
 
10. "My beloved is like a gazelle" 

39. Rabbi Yitzchak opened the discussion and said: "My beloved is 
like a gazelle or a young hart: behold, he..." (Shir Hashirim 2:9). 
Happy are Yisrael who have merited this pledge of the most High 
King. And though they are in exile, the Holy One, blessed be He, 
comes every new moon, every Shabbat, and every holiday, to look in 
at them and observe His pledge, His delight, that is with them.
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40. THIS IS like a king against whom his Matron rebelled. He 
banished her out of his palace. What did she do? She took her son 
with her, the delight and love of the king. Since the king cared for 
her, he let him remain in her hands. When the king wished for the 
Matron and her son, he would ascend the stairs, descend the steps, 
and climb walls to watch them from between the lattices in the wall. 
When he saw them, he started to weep from behind the lattices in the 
wall, and then went away.
 

 

41. This is true for Yisrael. Though they left the King's palace AND 
WENT INTO EXILE, they did not forsake the pledge. Since the King 
cared for them, He left it with them. When the Holy King thought of 
the Matron and Yisrael, He ascended the stairs, descended the 
steps, and climbed walls to look at them from between the lattices in 
the wall. When He saw them, He began to cry. Hence, it is written: 
"My beloved is like a gazelle or a young hart," jumping from the wall 
to the roof, and from the roof to the wall. "Behold, He stands behind 
our wall," NAMELY in the synagogues and schools; "He looks in at 
the windows," for surely a synagogue must have windows; "He 
peers through the lattice" (Ibid.), to watch and see them. Yisrael 
should therefore rejoice on the day they know this and say, "This is 
the day which Hashem has made; we will rejoice and be glad in 
it" (Tehilim 118:24).
 

 

 
 
11. Righteousness together with its Judgments 
Rabbi Yosi tells us that God reproves and corrects those He loves but does not do so for those He hates so as not to give them a portion of Himself. 
Rabbi Yosi also talks about the spirits that wander about and chastise people.

42. "And if you shall despise My statutes" (Vayikra 26:15). Rabbi 
Yosi opened the discussion with the verse: "My son, do not despise 
the chastening of Hashem; nor be weary of His correction." (Mishlei 
3:11). Yisrael are so beloved to the Holy One, blessed be He, that He 
wished to chasten them and lead them on the true path, as a father 
pities his child. In His love for them, His stick is always in His hand, 
to lead them on the true path so that they will not turn right or left. 
Hence, it is written: "For Hashem reproves him whom He loves, even 
as a father the son in whom he delights" (Ibid. 12). The Holy One, 
blessed be He, refrains from reproving he who He does not love but 
hates, and He removes the stick away from him.
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43. It is written: "'I have loved you', says Hashem" (Malachi 1:2), and 
in His love the stick is always in His hand to guide us. '"And I hated 
Esau" (Ibid. 3), and therefore took the stick away from him, removed 
reproof from him, so as not to give him a portion in Me; My soul 
despises Him. But as for you, "I have loved you," indeed and 
therefore, "My son, do not despise the chastening of Hashem; nor be 
weary of His correction'." What is the meaning of, "do not despise 
(Heb. takutzu)"? IT MEANS do not despise Him, as if fleeing before 
thorns (Heb. kotzim), for the kings WHO ENSLAVE THE CHILDREN 
OF YISRAEL are like thorns in His body.
 

 

44. Come and behold: when Righteousness, MALCHUT ON HER 
SIDE OF JUDGMENT, is roused together with its Judgments, several 
aspects of spirits are awakened on the right and on the left, and 
many sticks come out. Some are sticks of fire, some are sticks of 
coals and some are sticks of flames. They all come out, roused in 
the world, and strike people. Under them are other harmful 
chieftains, forty minus one. They roam about, go down and strike, 
then come up, obtain permission, and enter into a hole in the great 
abyss. They paint themselves and climb up, and a burning fire joins 
them. They go out, as burning coals, and wander and go down to be 
among men, as is written: "then I will punish you...more" (Vayikra 
26:18); I will add more to the Prosecutors' punishment.
 

 

 
 
12. "Seven times for your sins" 
We learn that God will give the world only as much judgment as it can bear. If He had punished the world according to its sins, the world would 
never have survived. Rabbi Shimon talks about the 'daughter of seven', the Sabbatical Year and the well of seven. These things allude to a release 
where judgment is executed and everyone is set free. Rabbi Aba says that God repeatedly warned Yisrael about their sins, but when they did not 
repent he sent them into exile; nevertheless He did not send them on their own, but sent 'seven', Malchut, with them.

45. It says of this, "I will not curse the ground any more for man's 
sake" (Beresheet 8:21). What is the meaning of, "I will not curse the 
ground any more"? It means that He will give no more Judgments to 
the Prosecutors with which to destroy the world, but only as much 
as the world can bear. It is therefore written: "then I will punish you 
no more..." (Vayikra 26:8); He will surely give more, AS MUCH AS 
THE WORLD CAN BEAR.
  

46. Why would He give more? To punish you "seven times for your 
sins" (Ibid.). HE ASKS: Seven times? Had the Holy One, blessed be 
He, collected His due, THAT IS, PUNISHED IN ACCORDANCE WITH 
THE SIN, the world would not have been able to bear it for a single 
moment, as is written: "If You, Yah, should mark iniquities, Hashem, 
who could stand?" (Tehilim 130:3). Yet you say, "seven times for 
your sins."
 

 

file:///C|/Documents%20and%20Settings/bibi/Mes%20documents/zohar/doc/Vayikra/35%20-%20Bechukotai.htm (13 of 17)2004-08-07 ¿••• 10:47:53



1

47. AND HE ANSWERS: What the verse teaches us IN SAYING, 
"seven times," is this. Behold seven is before you. Who is she? She 
is the Sabbatical Year (lit. 'Release Year'), NAMELY MALCHUT 
SWEETENED BY BINAH, which is seven. For She is called 'seven,' as 
it says, "At the end of every seven years you shall make a 
release" (Devarim 15:1). The SCRIPTURE therefore SAYS, "seven 
times for your sins." MALCHUT is called 'seven' and ALSO 'daughter 
of seven'. What is the difference between them? In saying seven 
only, it means to have a release, to execute Judgments, and to set 
everyone free. She is called 'daughter of seven' when attached to 
another, ZEIR ANPIN, to illuminate and rule over her kingdom and 
make known the Kingship throughout the land and to everyone. She 
is then called 'the daughter of seven'. Hence, it is written: "the name 
of the city is Beer-Sheva (lit. 'well of seven') to this day" (Beresheet 
26:33). The well of seven is Isaac's well. Everything is one.
 

 

48. Rabbi Aba said: "and I will chastise you, even I, seven times for 
your sins" (Vayikra 26:28). "And I will chastise you," through other 
attendants, as already explained. "Even I;" "I" is ZEIR ANPIN, who is 
roused to save you; "seven" is MALCHUT, which is roused towards 
you TO SAVE YOU. THAT IS, ZEIR ANPIN AND MALCHUT SHALL BE 
WITH THEM IN EXILE. HENCE, THEY SHALL GET THEM OUT OF 
EXILE, AS WILL BE EXPLAINED.
  

49. Come and behold: the Holy One, blessed be He, bears a sublime 
love for Yisrael . THIS IS like a king who had an only son who 
constantly sinned against him. One day, as he sinned against the 
king, the king said: 'I have beaten you previously, but you have not 
learned. From now on, see what I shall do to you. If I drive you out of 
the land, and deport you from the kingdom, wild bears, wild wolves, 
or murderers might attack you and kill you. What shall I do? We shall 
both leave the country.'
 

 

50. Similarly, the words "even I," mean that I and you shall leave the 
land, NAMELY, GO INTO EXILE. This is what the Holy One, blessed 
be He, said to Yisrael: 'I have warned you but you did not lend your 
ears. I have brought warriors and angels of destruction upon you to 
beat you, but you have not hearkened. If I drive you out of the land 
on your own, I fear that bears and wolves will attack and kill you. 
What then shall I do to you? You and I shall leave the land and go 
into exile.' This is the meaning of, "and I will chastise you"; we shall 
go into exile. 'You may say that I will leave you, but "even I," am with 
you.' "...seven times for your sins," that is, seven, MALCHUT, will be 
deported with you. For what reason? "For your sins."
 

 

 
 
13. "For your transgressions was your mother put away" 
Rabbi Aba says that God is with Yisrael even in their exile, and when their exile is over He will return with them.
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51. This is the meaning of, "for your transgressions was your mother 
put away" (Yeshayah 50:1). The Holy One, blessed be He, said: 'You 
brought it about that you and I shall not dwell in the land. Behold the 
Matron leaving the palace with you. Observe everything in ruin; My 
palace and yours, in ruins.' For the palace is not fit for a King, save 
when He enters it together with the Matron, MALCHUT. The King 
then rejoices only when He enters the Matron's palace, since She is 
with Her children in the palace. All may then rejoice. 'Now that the 
son and the Matron are not here, My palace is in ruins. What shall I 
do? I shall go with you.' And now, though Yisrael are in exile, the 
Holy One, blessed be He, is with them, and does not leave them. 
When Yisrael are released from the exile, the Holy One, blessed be 
He, will return with them, as it is written: "Hashem your Elohim will 
turn your captivity" (Devarim 30:3). Indeed, "Hashem your Elohim 
will turn;" THE HOLY ONE, BLESSED BE HE, WILL RETURN. We 
have already explained this.
 

 

 
 
14. "These are the words of the Covenant" 
Rabbi Yosi tells Rabbi Chiya that the curses in the Book of Vayikra were said by Gvurah and those in Devarim were said by Moses himself, and yet 
both were the words of the Covenant because good and evil depend on them. Righteous and Righteousness together are called 'the Covenant'. Thus 
'remember' and 'keep' are also bound together, one by day and one by night. Rabbi Chiya agrees and says that Shabbat is called a Covenant. He 
talks about God's promise to give peace in the land. Rabbi Chiya explains that God promised not to cast Yisrael away nor to abhor them because the 
Shechinah, the beloved of His soul, is among them. Rabbi Yosi talks about a son's duty to honor his father even after the father's death, and the way 
to honor him is to walk in Truth and perfect his own actions. This increases the praise of the father both in this world and in the World to Come.

52. Rabbi Chiya and Rabbi Yosi were walking on the road when they 
chanced upon a cave in the field. Rabbi Chiya questioned Rabbi Yosi 
concerning the words: "These are the words of the Covenant...
besides the Covenant..." (Devarim 28:69). Why does it say, "the 
words of the Covenant"? It should have said 'the words of Gvurah'. 
He said to him: It has been explained that these CURSES IN THE 
BOOK OF VAYIKRA WERE SAID by Gvurah, and that those IN 
DEVARIM were said by Moses himself, as we have already learned.
 

 

53. Come and behold: the ones as well as the others are the words of 
the Covenant, for though they were from Gvurah, yet they are the 
words of the Covenant, since good and evil depend upon them. 
Good comes from the Righteous, YESOD; evil comes from Judgment 
- the place of Judgment, Righteousness - NAMELY MALCHUT. 
Righteous and Righteousness, YESOD AND MALCHUT, are the 
Covenant and are called 'the Covenant'. Therefore, these words are 
the words of the Covenant. The Covenant, WHICH IS YESOD AND 
MALCHUT, is bound together, and hence 'remember' and 'keep', 
TIFERET AND MALCHUT, are bound together; 'remember' by day, 
and 'keep' by night. THEY ARE TOGETHER BY THE SECRET OF THE 
VERSE, "AND THERE WAS EVENING AND THERE WAS MORNING, 
ONE DAY" (BERESHEET 1:5). Thus, the Covenant is YESOD AND 
MALCHUT together, SINCE ZEIR ANPIN IS CONNECTED TO 
MALCHUT ONLY THROUGH YESOD. It is therefore WRITTEN, 
"Covenant," since they are indeed the words of the Covenant, THE 
REPRIMAND IN THE BOOK OF VAYIKRA AND IN THE BOOK OF 
DEVARIM. Wherever the word "Covenant" is mentioned, it pertains 
to this place.
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54. Rabbi Chiya said: Surely this is so. Hence, Shabbat, which is 
'remember' and 'keep', YESOD AND MALCHUT, is called a 
"Covenant," as is written: "Wherefore the children of Yisrael shall 
keep the Shabbat, to observe the Shabbat throughout their 
generations, for a perpetual Covenant" (Shemot 31:16). Everything is 
one and the same. This place, YESOD AND MALCHUT TOGETHER, is 
uniformly called 'the Covenant'.
 

 

55. Come and behold: it is written, "And I will give peace in the 
land" (Vayikra 26:6). "PEACE" is Yesod, which is peace in the land, 
household peace, and the peace of the world, SINCE MALCHUT IS 
CALLED 'LAND', 'HOUSE' AND 'WORLD'. "...and I will chastise you, 
even I, seven" (Vayikra 26:28). What is seven? Surely it is 
righteousness, MALCHUT ON THE SIDE OF JUDGMENT. Assuredly, 
this is the Covenant, and therefore these are the words of the 
Covenant.
 

 

 
 
15. "I will not cast them away, nor will I abhor them, to destroy them utterly" 

56. Rabbi Yosi said: It is written, "And yet for all that (lit. 'and also 
even this'), when they are in the land of their enemies..." (Vayikra 
26:44). "And also even this." 'Even,' is as, "even I" (Ibid. 28), WHICH 
REFERS TO ZEIR ANPIN. 'Also,' includes the Congregation of 
Yisrael, called 'this' (Heb. zot), MALCHUT, that never leaves them. 
'"When they are in the land of their enemies, I will not cast them 
away, nor will I abhor them" - though I am not connected to them - 
"so that I would break My Covenant with them" (Vayikra 26:44), 
because if I do not redeem them, my Covenant is divided. AND THE 
UNION BETWEEN YESOD AND MALCHUT IS UNDONE. THE 
SCRIPTURE therefore SAYS, "to break My Covenant with them."
  

57. Rabbi Chiya said: I have heard something new that Rabbi Elazar 
said: "I will not cast them away (also: 'detest them'), nor will I abhor 
them, to destroy them utterly" (Ibid. 44). It should have been written, 
'I will not hit them, nor will I kill them to destroy them utterly'. HE 
ANSWERS: THE MEANING OF, "I will not cast them away, nor will I 
abhor them," is that a man who hates someone is abhorred and 
detested by Him. But here, "I will not cast them away, nor will I abhor 
them." Why? Because the beloved of My soul is among them, 
NAMELY THE SHECHINAH, for whose sake they are all My friends.' 
Hence, it says, "lechalotam" (lit. 'to destroy them utterly'). 
Lechalotam is spelled without the Vav AS AN ALLUSION TO THE 
SHECHINAH, CALLED 'BRIDE' (HEB. KALAH). LECHALOTAM IS AS 
'FOR THE KALAH'. 'It is for THE BRIDE that I do not detest or abhor 
them, because She is the beloved of My soul, and the beloved of My 
soul is among them.'
 

 

58. THIS IS like a man who loves a woman who lives in a market of 
tanners WHO SMELL DISAGREEABLY. Were she not there, he would 
never have entered there. Since she is there, THE TANNERS' 
MARKET seems to him like a market of spice merchants, where there 
are all the best odors in the world.
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59. Here too, "And yet for all that, when they are in the land of their 
enemies," which is a tanners' market OF EVIL SMELL, "I will not cast 
them away, nor will I abhor them." Why? "to destroy them utterly 
(Heb. lechalotam)"; 'because their Bride (Heb. kalatam), THE 
SHECHINAH, who abides there, is My love, and the Beloved of My 
soul. It therefore seems to Me like the best fragrance in the world, 
due to the Bride that dwells among them.' Rabbi Yosi said: Had I 
come only to hear this, it would be enough.
 

 

 
 
16. "A son honors his father" 

60. He opened the discussion and said: "A son honors his father, 
and a servant his master" (Malachi 1:6). "A son honors his father," 
as it says, "Honor your father and your mother" (Shemot 20:12). It 
has been explained THAT HONORS ARE SHOWN in food, drink, and 
in everything during his life. If you think that he is exempt from 
honoring him after his death, it is not so. Since he is dead, it 
behooves one to honor him more, as it is written, "Honor your 
father" - AFTER HIS DEATH AS WELL. If the son treads the crooked 
way, he surely despises his father and disgraces him. If the son 
treads the way of Truth and amends his actions, he honors his 
father. He honors him in this world among men, and honors him in 
the World to Come by the Holy One, blessed be He. The Holy One, 
blessed be He, has compassion for him, and puts him on His Throne 
of Glory. Surely, "A son honors his father."
 

 

61. Rabbi Elazar for example, who honored his father in this world 
and in that world, now increases the praise of Rabbi Shimon in both 
worlds - in this world and in the World to Come, more so than during 
his life, for he merited holy sons and holy scions. Happy are the 
righteous, who merit holy children and holy scions. It says of them, 
"all that see them shall acknowledge them, that they are the seed 
which Hashem has blessed" (Yeshayah 61:9). 
Blessed be Hashem for ever Amen and Amen. Hashem will reign for 
ever, Amen and Amen. 
End of the book of Vayikra.
 

 

 

file:///C|/Documents%20and%20Settings/bibi/Mes%20documents/zohar/doc/Vayikra/35%20-%20Bechukotai.htm (17 of 17)2004-08-07 ¿••• 10:47:53


	Local Disk
	1


