
1

1. "This is the ordinance of the Torah" 
Rabbi Yosi draws a distinction between the Torah itself, that is Zeir Anpin, and the law of the Torah, that is Malchut. Rabbi Yehuda says that the 
verse, "and this is the Torah," means a union of total perfection, including male and female, but the verse, "this is the ordinance of the Torah," 
means Malchut without Zeir Anpin.

1. "And Hashem spoke to Moses and Aaron, saying, 'This is the 
ordinance of the Torah which Hashem has commanded'" (Bemidbar 
19:1-2). Rabbi Yosi opened the discussion saying: "and this is the 
Torah which Moses set before the children of Yisrael" (Devarim 
4:44). Come and behold: the words of the Torah are holy, lofty, and 
sweet, as it is written: "more to be desired are they than gold, and 
much fine gold: sweeter also than honey..." (Tehilim 19:11). It is as if 
whoever studies the Torah stands every day at Mount Sinai and 
receives the Torah. This is what it says: "this day you are become a 
people" (Devarim 27:9). And the friends have already set the 
explanation.
 

 

2. It is written here: "this is the ordinance of the Torah," and it is 
also, "and this is the Torah," BUT IT IS NOT WRITTEN, 'THE 
ORDINANCE'. What is the difference between this and that? HE 
RESPONDS: It is a lofty secret and that is what we learned. The 
words, "and this is the Torah," are to show that all is in one unison 
and to unite the Congregation of Yisrael, THAT IS MALCHUT, with 
the Holy One, blessed be He, THAT IS ZEIR ANPIN, so that all will be 
one. Therefore, "and this is the Torah." Why is there the addition of 
"and" (Heb. Vav), TO "this"? It is only to show that as we are taught, 
all is one without division. The words, "and this," indicate the 
general and the particular, NAMELY male and female combined 
together, SINCE VAV IS MALE, THAT IS ZEIR ANPIN, WHICH IS 
GENERAL - AND "THIS" IS FEMALE, MEANING MALCHUT, WHICH IS 
PARTICULAR. Therefore, it is assuredly WRITTEN: "and this is the 
Torah," TO INDICATE ZEIR ANPIN AND THE NUKVA IN ONE 
UNISON. However, "this," without the additional Vav is specifically 
the ordinance of the Torah, WHICH IS MALCHUT THAT IS 
CONSIDERED THE ORDINANCE. AND it EMANATES FROM ZEIR 
ANPIN, WHICH IS CONSIDERED THE TORAH, but is not the Torah 
ITSELF, WHICH IS ZEIR ANPIN. It is ONLY the law of the Torah, the 
decree of Torah, WHICH IS MALCHUT.
 

 

3. Come and behold: IT IS WRITTEN, "this is that which belongs to 
the Levites" (Bemidbar 8:24). It is not WRITTEN, 'and this,' WITH A 
VAV, since they emerge from the side of Judgment, WHICH IS FROM 
THE LEFT SIDE AND FROM THE SIDE OF MALCHUT THAT IS 
ERECTED FROM THE LEFT, and not from the angle of Compassion, 
WHICH IS ZEIR ANPIN. THEREFORE, "THIS" IT IS WRITTEN 
WITHOUT A VAV, MEANING MALCHUT WITHOUT ZEIR ANPIN. Rabbi 
Yehuda said: Yet it is written, "and this do to them, that they may 
live" (Bemidbar 4:19). Here, "THIS" IS WITH A VAV, and it is said 
about the Levites, and yet you say THAT THE LEVITES ARE THE 
ASPECT OF "this," and not of, "and this." He said to him: It is most 
certainly so, THAT THEY ARE IN THE ASPECT OF, "AND THIS." The 
scripture proves that whoever holds on to deadly poison spices but 
does not blend into it life-giving spices will certainly die. Therefore, 
IT IS WRITTEN: "And this do to them, that they may live," MEANING 
THAT "THIS," WHICH IS THE SECRET OF MALCHUT, CONSIDERED 
THE TREE OF DEATH, SHOULD JOIN WITH VAV, WHICH IS ZEIR 
ANPIN, THE TREE OF LIFE. "...and not die..." (Ibid.) This is because 
the spice of life is mixed with it. THEREFORE, "and this do to them, 
that they may live, and not die," since they require, "and this," and 
not 'this'. THEREFORE, the verse: "and this is the Torah," 
INDICATES that it really is actually in one union, a union of total 
perfection, male and female in one inclusion; THAT IS THE SECRET 
OF Vav-Hei. However, "this," ALONE WITHOUT THE VAV, is a Hei 
alone WITHOUT A VAV, THAT IS, MALCHUT WITHOUT ZEIR ANPIN. 
About this, it IS WRITTEN: "this is the ordinance of the Torah."
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2. "A man pulled off his shoe" 
The rabbis discuss the preceding verse and also the verse that speaks about redeeming and exchanging and sealing the bargain by means of the 
removal of the shoe. Rabbi Elazar cites God's commandment to Moses to take off his shoes, meaning that he commanded him to separate from his 
wife and join the Shechinah instead. He says that whoever takes the shoe sends the one who gave him the shoe to another world, and that whenever 
someone draws off his shoe and gives it to another in order to seal a transaction, he is doing this by a decree from above. Rabbi Elazar mentions 
the drawing off of the sandal at the time of levirate marriage as well, and explains that the widow accepts the shoe to indicate that her dead husband 
returns among the living. The conclusion to be drawn is that the exchange of the shoe is not just an agreed concensus but is in fact indicating 
support from the higher grades.

4. Rabbi Shimon, Rabbi Aba, Rabbi Elazar and Rabbi Yitzchak were 
in the house of Rabbi Pinchas ben Yair. Rabbi Pinchas spoke to 
Rabbi Shimon saying: I beg of you, you who are appointed from 
above, to speak openly about that which no other person was 
permitted to speak. Say something new about this passage. He said 
to him: Which passage is it? He said to him: "This is the ordinance 
of the Torah" (Bemidbar 19:2). He said to him: Here are the other 
friends, let them speak. He told his son, Rabbi Elazar: Elazar, stand 
up and say something about this passage. Then the friends will 
speak after you.
 

 

5. Rabbi Elazar stood up and spoke: "Now this was the custom in 
former times in Yisrael concerning redeeming and concerning 
exchanging, to confirm..." (Rut 4:7). This scriptural verse must be 
studied carefully. If the earlier ones have made this consensual 
agreement, TO BUY EVERYTHING THROUGH A SHOE, according to 
the law of Torah, and the latter ones came and voided it, WE MUST 
INQUIRE why it was made void. Is not one who abrogates any matter 
in the Torah considered as if he destroys the whole world? If it is not 
a Torah law but merely an agreed consensus, THE QUESTION IS why 
SPECIFICALLY a shoe was used here, AND NOT ANY OTHER 
METHOD.
 

 

6. HE RESPONDS: It was most certainly according to the law of the 
Torah, and it was done with a lofty secret. Because the earlier were 
pious and just, this matter was revealed and known among them. 
And when the wicked increased in the world, this matter was 
accomplished in a different manner, in order to cover these matters 
which are in accordance with a lofty secret.
 

 

7. Come and behold: it is written, "and he said, 'Do not come near: 
put off your shoes from off your feet...'" (Shemot 3:5). HE ASKS: 
Why is the shoe specifically mentioned here? HE RESPONDS: It is 
the way we were taught, that He commanded him to separate from 
his wife and join another woman of the light of the holy up high, 
which is the Shechinah.
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8. That shoe is explained in another place; it is explained THAT 
WHOEVER TAKES IT passes THE ONE WHO GIVES IT from this 
world and installs him in another world. Consequently, everything 
that the dead one grants to a person in his dream is beneficial. 
However, if he takes any utensil from the house, it is harmful, for 
example, if he takes his shoe. What is the reason, since THAT 
INDICATES that he passed his foot, which gives standing support to 
the person, from this world and gathered him to another world to the 
place where the dead one dwells. A SHOE ALLUDES TO HIS LEG, 
WHICH GIVES HIM DURABLE SUPPORT, as is written: "how 
beautiful are your feet in the sandals, O prince's daughter" (Shir 
Hashirim 7:3). The secret of the matter is among the friends.
 

 

9. That is so, that when the dead one takes it, IT INDICATES THAT 
HE PASSES HIM ON TO THE PLACE OF DEATH. However, when the 
living one draws off his shoe and gives it to another person in order 
to maintain a transaction, he carries this out by the decree of the 
above, WHICH MEANS THAT IT WAS DECREED THAT THE 
POSSESSION SHOULD PASS ON FROM THIS ONE'S PROPERTY TO 
THAT ONE'S PROPERTY. The removal of the shoe in the ritual of 
Chalitzah (removal of the sandal in the law of levirate marriage) is 
another shoe in the likeness of the above, THAT IS, AS HE 
EXPLAINS FURTHER, all is one secret meaning.
 

 

10. Come and behold: when this dead one departs from the world 
without children, this prince's daughter, WHICH IS MALCHUT, does 
not gather that person to her. He goes about loitering and wandering 
in the world, because he cannot find a place. The Holy One, blessed 
be He, has mercy on him and commands his brother to redeem him, 
so that he shall return and be restored in other dust, MEANING THAT 
HE SHALL INCARNATE, as is written: "and man shall return to 
dust" (Iyov 34:15). And this has already been explained.
 

 

11. If this redeemer does not wish to revive his brother in this world, 
MEANING TO MARRY HIS WIFE IN ORDER THAT HE MAY 
INCARNATE THROUGH THE BIRTH OF A SON, it is required to tie a 
shoe to his foot. That woman will take off the shoe and receive that 
sandal for herself. And why the sandal? It is only because this shoe 
is for the dead one, THAT IS, IT IS CONSIDERED AS BELONGING TO 
THE DEAD ONE, and he places it on the foot of his living brother. 
The woman, THE WIDOW, accepts that shoe to indicate that this 
dead one returns among the living through this ritual.
 

 

12. That is the opposite of the shoe that the dead takes IN A DREAM 
from the living, THAT WE MENTIONED ABOVE. THROUGH THE 
TAKING OF THE SHOE, HE PASSES ON THE LIVING FROM THIS 
WORLD TO THE OTHER WORLD OF THE DEAD. Now the living man 
takes this shoe OF CHALITZAH from the dead one. THEREFORE, the 
dead one walks among the living in that shoe. FOR IN THAT CASE 
THE LIVING WIFE WOULD HAVE LED THE DEAD FROM THE OTHER 
WORLD TO THIS WORLD AMONG THE LIVING, FOR HE WHO 
WOULD HAVE INCARNATED IN THE SON THAT WOULD HAVE BEEN 
BORN FROM THAT MARRIAGE. BUT NOW THAT HE DOES NOT 
WANT TO MARRY HER and the wife takes him to her, to indicate that 
the woman is the crown of her husband, WHICH IS THE SHECHINAH, 
she accepts him and takes him to her.
 

 

file:///C|/Documents%20and%20Settings/bibi/Mes%20documents/zohar/htm/41%20-%20Chukat.htm (3 of 23)2004/07/07 23:13:31



1

13. There is a requirement to throw that shoe on the ground, to 
indicate that the body of the dead one has calmed. And the Holy 
One, blessed be He, will have compassion for him and accept him 
into the other world at this time or sometime later. In addition, the 
striking of the sandal from the hands of the wife to the ground 
comes to show that this dead one will be resurrected from the dust 
of another body in this world, MEANING HE WILL REINCARNATE. 
But he will first return to the dust whence he came. Then, that 
woman is permitted to produce other children, as has been 
explained.
 

 

14. Come and see: for this reason, whoever wishes to maintain a 
lasting deal takes his sandal and gives it to his associate to perform 
through it a lasting deal. This is what is written, "now this was the 
custom in former times in Yisrael concerning redeeming." What is, 
"and that (lit. 'this')"? IT MEANS THAT, "AND THIS," WHICH IS 
MALCHUT, stood perfect in everything; "in former times in Yisrael," 
when they were modest and holy, "to confirm all manner of 
transactions (lit. 'all thing')," meaning everything, ALLUDING TO THE 
LOFTY COUPLING OF YESOD AND MALCHUT, SINCE "ALL" IS 
YESOD AND "THING" IS MALCHUT. This gives endurance and 
therefore, "this was the manner of attesting in Yisrael" (Ibid.), 
assuredly. FOR YOU SHOULD NOT SAY that it was merely an agreed 
consensus TO PERFORM A DEAL WITH A SANDAL and it was done 
through their own idea. But rather, you should perceive that it was a 
support of the grades up high, so that their performance BELOW 
would be similar to the secret above, SINCE IT ALLUDES TO THE 
COUPLING OF YESOD AND MALCHUT, AS MENTIONED, WHICH IS 
THE SECRET OF THE UPPERMOST DURABILITY.
 

 

15. As soon as the wicked increased in the world, they concealed the 
matter in a different manner, THAT IS, THE PERFORMANCE OF A 
DEAL, with the corner of a garment. That dress is a lofty emendation, 
WHICH IS ZEIR ANPIN, AND THE CORNER (LIT. 'WING') OF THE 
DRESS IS MALCHUT CALLED 'WING', WHICH ALSO INDICATES THE 
JOINING OF ZEIR ANPIN AND MALCHUT, SIMILAR TO THE SHOE. 
The secret meaning of this is: "nor uncover his father's skirt (lit. 
'wing')" (Devarim 23:1). SO WE SEE THAT THE WIFE IS CALLED 
'WING'.
 

 

 
 
3. "This is the ordinance of the Torah," part two 
Rabbi Elazar says that 'keep' and 'remember', the secret of the male and female, are connected together by the covenant. We are told the inner 
meaning of 'chukat' or ordinance.

16. "This is the ordinance of the Torah" (Bemidbar 19:2). The word 
"this (Heb. zot, fem.)" is the sign of the Covenant, SINCE THE SIGN 
OF THE COVENANT IS CALLED 'ZEH' (LIT. 'THIS', MASC.), and they 
have not parted from each other. THAT IS, IN THE WORD ZOT, 
WHICH IS MALCHUT, THE WORD ZEH IS INCLUDED, WHICH 
ALLUDES TO YESOD, AND THAT INDICATES THAT YESOD AND 
MALCHUT DO NOT SEPARATE FROM EACH OTHER. From the 
female we enter into the male. Therefore, 'keep' and 'remember', THE 
SECRET OF THE MALE AND FEMALE, are connected together. HE 
ASKS: In the verse, "the ordinance (Heb. chukat) of the Torah," it 
should have said 'Chok (Eng. 'law')' of the Torah. What is chukat?
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17. HE RESPONDS: MALCHUT IS assuredly chukat. And we 
explained that Hei is Dalet, and we were already taught THE 
MEANING OF THE DALET. However, Tav is a combination of Dalet 
and Nun, and we were taught why Nun is called this way, MEANING 
SPELLED WITH THE LETTERS NUN-VAV- NUN. HE RESPONDS: It is 
only as it says, "you shall not therefore defraud one 
another" (Vayikra 25:17), SINCE NUN IS FROM THE LINGUISTIC 
DERIVATIVE OF 'FRAUD' (HEB. ONA'A, ALEPH-VAV-NUN- ALEPH-
HEI). Now she seems to be with a happy, delightful face. HOWEVER, 
she defrauds human beings SINCE, following this, she hits like a 
snake, destroys, kills, and says, "I have done nothing wrong (Heb. 
aven, Aleph- Vav-Nun)" (Mishlei 30:20). Therefore, she is spelled Nun-
Vav-Nun, DERIVED FROM FRAUD, which is ascribed to her, THE 
NUN. The Tav is altogether composed of Dalet and Nun. Dalet and 
Nun are ALSO SIMILAR TO Nun and Resh, SINCE Resh and Dalet are 
the same thing; BOTH MEAN POVERTY. And with engraved letters, 
CHUKAT is composed of THE LETTERS Chet-Kof (lit. 'law') and Tav. 
And all is the same thing.
 

 

 
 
4. A red heifer 
We learn that the offering of a cow is to purify the unclean, and that red means a sentence of law. The cow must be without defect to indicate soft 
judgment, and without blemish since all blemishes are healed through the illumination of Wisdom. Rabbi Elazar explains why the offering was taken 
to the adjutant to Aaron and not directly to the high priest, saying that this would be improper because Aaron approaches from the holy side not the 
pure side. We hear about the seven washings, the seven years of Shmitah and the seven Sfirot. Rabbi Elazar says that throwing cedar wood on the 
burnt ashes weakens the energy of the unclean aspect, so the people become cleansed. We hear about the "water of sprinkling" that is for 
purification when the world dwells in Judgment, and Rabbi Elazar concludes by saying that defilement and purification are the most important rules 
of the Torah.

18. "Speak to the children of Yisrael, that they bring you a red 
heifer..." (Bemidbar 19:2). This cow is for the purpose of cleansing to 
purify the unclean, WHICH IS MALCHUT that receives from the left. 
Who is on that left? It is the ox THAT IS GVURAH IN ZEIR ANPIN, as 
it says, "the face of the ox from the left side" (Yechezkel 1:10). Red 
means red as a rose, as written: "like the rose among thorns" (Shir 
Hashirim 2:2). RED MEANS a sentence of law, SINCE THE LAWS OF 
THE LEFT COLUMN ARE CONSIDERED RED.
  

19. "...without defect (Heb. temimah)..." (Bemidbar 19:2). HE ASKS: 
IT IS WRITTEN, "WITHOUT DEFECT." What is the meaning? HE 
RESPONDS: It is as we were taught about a bull that has not gored 
(Heb. tam) and the bull that has gored thrice. The bull that has not 
gored MEANS lax, soft Judgment. The bull that has gored thrice is 
harsh Judgment. Here too, temimah MEANS a lax sentence that is 
lower Gvurah, MEANING MALCHUT, since one that is as such is 
without defect. Gvurah up high, THAT IS THE GVURAH IN ZEIR 
ANPIN, is the severe and mighty hand.
 

 

20. "...in which there is no blemish..." (Ibid.) is as it is written, "you 
are all fair, my love; there is no blemish in you" (Shir Hashirim 4:7). 
SHE SHINES WITH THE ILLUMINATION OF CHOCHMAH, AND SHE IS 
CONSIDERED BEAUTIFUL SINCE ALL BLEMISHES ARE HEALED 
THROUGH THE ILLUMINATION OF CHOCHMAH. "...and upon which 
never came a yoke (Heb. ol, Ayin-Lamed)..." (Bemidbar 19:2). The 
word "ol" is spelled WITHOUT A VAV, which is as it is written: "and 
the man who was raised up on high (Heb. al, Ayin-Lamed)" (II 
Shmuel 23:1). What is the reason? It is because she is "the 
peaceable and faithful in Yisrael" (II Shmuel 20:19), and he is not 
above her but rather with her. "...and upon which never came a 
yoke..." is as it is written: "the virgin of Yisrael" (Amos 5:2), and, "a 
virgin, neither had any man known her" (Beresheet 24:16).
 

 

file:///C|/Documents%20and%20Settings/bibi/Mes%20documents/zohar/htm/41%20-%20Chukat.htm (5 of 23)2004/07/07 23:13:31



1

21. "And you shall give her to Elazar" (Bemidbar 19:3). THAT IS 
BECAUSE the prescribed performing of the ritual is through the 
adjutant to the High Priest AND NOT BY THE HIGH PRIEST HIMSELF, 
and they established it that way. What is the reason? It is for 
ELAZAR and not for Aaron. HE RESPONDS: It is only because Aaron 
is the best man of the Queen. THEREFORE, HE WOULD BE 
IMPROPER FOR THE RITUAL OF THIS COW, WHICH IS HARSH 
JUDGMENT, and furthermore, he would be improper because Aaron 
does not approach this from the pure side but rather from the holy 
side. Since the primary function of the red cow is for purification, it 
is therefore not given to him.
 

 

22. Every item that pertains to this cow, WHICH IS MALCHUT, is in 
seven, seven washings. And we were already taught that. What is the 
reason? It is because MALCHUT is the seven years of the Sabbatical 
year THAT CONTAINS SEVEN SFIROT - CHESED, GVURAH, 
TIFERET, NETZACH, HOD, YESOD AND MALCHUT, and is called 
'Bathsheba' (lit. 'Daughter of Seven'). Therefore, all her rituals are in 
seven. Come and behold: all that is made from this cow is for the 
purpose of purification and not for sanctification. Although it was 
given to an aid OF THE PRIEST, THAT IS, ELAZAR, he does not 
perform the slaughtering or the burning so that no Harsh Judgment 
will be at his aspect. Even more so for Aaron, who is in a more 
perfected level THAN ELAZAR. He need not present himself or be 
available there.
  

23. As soon as this cow turns into ashes, there is a requirement to 
throw into it "cedar wood, and hyssop, and scarlet" (Bemidbar 19:6) 
as we have already learned. "And a man that is clean shall gather 
up" (Ibid. 9) and not a holy man. "...and lay them outside the camp in 
a clean place..." (Ibid.) since nothing is called 'clean' except from the 
aspect that he was first unclean.
 

 

24. The secret of all this is written: "for the water of sprinkling, it is a 
purification offering" (Ibid.). That is because all the lower Judgments 
and all that come from the aspect of Defilement RECEIVE THEIR 
STRENGTH FROM MALCHUT AT THE TIME when she sucks from the 
Other Side and dwells in Judgment, as it says: "filled with blood, it is 
made fat with fatness" (Yeshayah 34:6). At that moment, all THE 
SENTENCES FROM THE ASPECT OF DEFILEMENT are stirred up to 
rise and dwell in the world. As soon as they perform that ritual OF 
BURNING THE COW down below and the sentence is carried out in 
this place, in this cow, they throw on her the cedar wood. Then their 
energy is weakened, OF THE UNCLEAN ASPECT, and wherever they 
prevail, they break down and become weak and escape from there, 
since they see their might BROKEN AND SUPRESSED, AS IT WAS 
PERFORMED IN THE RITUAL OF BURNING THE COW. Then, they do 
not prevail on man and he becomes cleansed.
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25. Therefore, it is called "water of sprinkling (Heb. nidah)." THAT 
MEANS water for purification when the world dwells in Judgment 
and the defiled aspect expands in the world, AS BY THE 
UNCLEANNESS OF A MENSTRUATING WOMAN (HEB. NIDAH). Here 
are gathered together a variety of unclean things and a variety of 
methods of purification. Consequently, defilement and purification 
are the most important rules of the Torah, and the friends have 
already explained this. Rabbi Shimon said: Elazar, you have 
accomplished so much that your friends will not be speaking of 
anything following you, SINCE FROM THE GREAT WISDOM AND 
WHOLESOMENESS OF YOUR SPEECH THEY WILL BE SHY TO GIVE 
THEIRS. 
Moses says that it is forbidden to plow during the Shabbat with an 
ox. He says that the lower Shechinah is a red cow from the aspect of 
Gvurah, and he goes on to talk about the aspect of the higher 
Shechinah that is liberty. The result of the offering is that there is no 
authority for the Other Side to rule. 
Ra'aya Meheimna (the Faithful Shepherd)
 

 

26. "A red heifer without defect, in which there is no blemish..." It is 
forbidden to plow during the Shabbat with an ox and plow, as it 
says, "the plowers plowed upon my back" (Tehilim 129:3), and the 
lower Shechinah, WHICH IS MALCHUT, is a red cow from the aspect 
of Gvurah. She is without defect from the aspect of Chesed, which is 
a level of Abraham, of whom it says, "walk before Me, and be perfect 
(Heb. tamim)" (Beresheet 17:1). "...In which there is no blemish..." 
She is from the aspect of the Central Column, WHICH IS ZEIR ANPIN 
THAT UNITES HER LEFT AND RIGHT. The verse continues, "and 
upon which never came a yoke," which is from the aspect of the 
higher Shechinah, which is liberty, MEANING BINAH at the location 
where she dominates, WHICH IS MALCHUT THAT IS COMPRISED OF 
EVERYTHING MENTIONED ABOVE. "And the stranger that comes 
near SHALL BE PUT TO DEATH." There is no authority for the Other 
Side to rule, not for Satan, not for the Destroyer, and not for the 
Angel of Death, all of which are from the side of Gehenom. 
End of Ra'aya Meheimna
 

 

 
 
5. "He sends the springs into the valleys" 
Rabbi Shimon examines the title verse, speaking about the flow of higher wisdom, the river that emanates from Eden, the deep stream of Yisrael 
Saba and Tevunah, and the higher sanctified rivers of Zeir Anpin. We learn that after Zeir Anpin and Malchut drink they give drink to every wild 
beast, and we are told of the four creatures - lion, ox, eagle and man - in the vision of Ezekiel. Rabbi Shimon talks about the uniting at different levels 
and how the blessings prevail from the watering of the stream. We learn about the time of judgment and the Spirit of Defilement that dwells upon 
someone who sinned. The Spirit of Defilement is removed through the purification of the offering, and the sprinkling of clean water is part of the 
purification and sanctification required in order to deserve the World to Come.

27. Rabbi Shimon opened the discussion with the verse: "He sends 
the springs into the valleys...they give drink to every wild 
beast..." (Tehilim 104:10-11). These verses were uttered by King 
David in the Holy Spirit, and they require studying. Come and 
behold: there was a time when the higher wisdom imprinted its 
engravings, MEANING AT THE MOMENT WHEN THE HIGHER 
CHOCHMAH AND BINAH UNITED TOGETHER, even though THE 
HIGHER CHOCHMAH is the most hidden of all the hidden, SINCE IN 
HIGHER CHOCHMAH AND BINAH, WHICH ARE ABA AND IMA 
ABOVE, THE YUD DOES NOT EMERGE FROM THE AIR. It is an 
opening from which flows a river full of higher gates, THAT IS BINAH.
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28. HE COMPARES THIS SUBJECT MATTER OF ABA AND IMA 
ABOVE AND YISRAEL-SABA AND TEVUNAH to a spring and source 
of water that fills up a huge lake. From there, FROM THE LAKE, flow 
springs, streams and rivers in every direction, TO THE RIGHT AND 
TO THE LEFT. Similarly, this ABA AND IMA AND YISRAEL-SABA 
AND TEVUNAH flows through a certain narrow path that is not 
known, MEANING AT THE UNION OF YESOD'S ABA AND IMA 
ABOVE, WHO ARE NOT REVEALED, IN WHOM THE YUD DOES NOT 
EMANATE FROM THE AIR. That river emerges continuously and 
emanates FROM EDEN. THROUGH THIS EXITING AND ENTERING, it 
fills that deep stream - MEANING YISRAEL-SABA AND TEVUNAH, 
SIMILAR TO THE HUGE LAKE OF WATER THAT IS FILLED UP FROM 
THE SPRING AND SOURCE THAT ARE ABA AND IMA ABOVE. From 
there, springs and streams continue TO ZEIR ANPIN AND MALCHUT, 
and from it they are filled up WITH CHOCHMAH AND CHASSADIM. 
This is what it is written: "He sends the springs into the 
valleys" (Ibid.). These are the higher sanctified rivers OF ZEIR ANPIN 
of pure balsam, SINCE IT IS THE SECRET OF THE PURE AIR THAT 
CHESED, GVURAH AND TIFERET OF ZEIR ANPIN RECEIVE FROM 
ABA AND IMA ABOVE. THAT IS THE SECRET OF THE PURE 
BALSAM AND THAT IS WHAT IS MEANT BY: "THEY FLOW 
BETWEEN THE HILLS," WHICH ARE CHESED, GVURAH AND 
TIFERET OF ZEIR ANPIN, CALLED 'MOUNTAINS'. AND FROM IT 
MALCHUT RECEIVES. And all, ZEIR ANPIN AND MALCHUT, drink 
together from that spring of the higher sanctified stream that 
continues to flow, WHICH IS YISRAEL-SABA AND TEVUNAH.
 

 

29. AFTER ZEIR ANPIN AND MALCHUT DRINK, "they give to drink to 
every wild beast" that which is written: "and from thence it was 
parted, and branched into four streams (lit. 'heads')" (Beresheet 
2:10). These four heads are "every wild (lit. 'field', Heb. sadai) beast," 
WHICH ARE FOUR CREATURES, LION, OX, EAGLE AND MAN, 
WHICH ARE THE CHARIOT OF MALCHUT. They are the inclusion of 
all the camps and legions THAT ARE IN BRIYAH, YETZIRAH AND 
ASIYAH to which Shadai, THAT IS METATRON THAT IS CALLED 
'SHADAI', is attached, WHO IS ABOVE ALL OF THEM. Do not 
pronounce it Sadai WITH SIN, but rather Shadai, WITH SHIN, which is 
METATRON that receives and perfects IN HIMSELF the Name from 
Yesod, the Foundation of the world. This is SINCE THE NAME 
SHADAI IS IN YESOD OF ZEIR ANPIN, AND METATRON, BEING A 
CHARIOT TO YESOD OF ZEIR ANPIN, RECEIVES THIS NAME.
 

 

30. "The wild asses quench their thirst" (Tehilim 104:11). These are 
the ones about whom it is written: "and the wheels were lifted up 
along with them: for the spirit of the living creature was in the 
wheels" (Yechezkel 1:20). What is "the living creature"? These are 
the wild beasts, which are four, and each one of them is in one 
direction OF THE FOUR DIRECTIONS of the world, and is called a 
'living creature'. There are FOUR wheels to each one OF THE FOUR 
CREATURES, and none OF THE WHEELS move except from the 
spirit of the living creature that goes over it, MEANING EACH ONE 
OF THE WHEELS FROM THE CORRESPONDING SPIRIT IN THE 
CREATURES. When these LIVING CREATURES AND WHEELS are 
imbued with that higher drinking liquid, all the rest of the legions are 
fed and saturated and are rooted in their sources, and they unite 
with each other at certain levels. This is what is written: "beside 
them dwell the birds of the sky...He waters the hills from His upper 
chambers..." (Tehilim 104:12-13). These are the rest of the higher 
levels.
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31. After all this, WHEN ALL THE HIGHER AND LOWER GRADES 
WERE FILLED WITH ABUNDANCE FROM ABA AND IMA, IT SAYS: 
"the earth is satiated with the fruits of Your works" (Ibid.); that is, the 
sanctified land up high, MEANING MALCHUT. When it is blessed, all 
the worlds are gladdened and are blessed, and that happens when 
the blessings prevail from the watering of the stream, WHICH IS THE 
SPRING MENTIONED ABOVE, THAT IS ABA AND IMA, the deepest of 
all.
 

 

32. At the time when the blessings are not available to descend upon 
the world, WHICH ARE CHASSADIM, AND MALCHUT RECEIVES 
CHOCHMAH FROM THE LEFT WITHOUT THE CHASSADIM, the 
world, THAT IS MALCHUT, sits in Judgment. From the left side stirs 
a spirit that extends over the world, and many regiments of harmful 
angels dwell in the world and rest over the people, SINCE WHEN 
CHOCHMAH IS WITHOUT CHASSADIM, ALL THE HARSH 
JUDGMENTS EMANATE FROM HER. And that spirit defiles them, 
similar to a person who dies and has a Spirit of Defilement dwell 
upon him. This is true for whoever comes near that SPIRIT FROM 
THE LEFT.
 

 

33. That is what is meant when it says: "You hide Your face, they are 
troubled" (Ibid. 29). What does this verse mean? It is only, "You hide 
Your face, they are troubled." That is because THOSE LEVELS were 
not watered so that blessings would prevail in the world, SINCE 
"YOUR FACE" MEANS CHASSADIM AND BLESSINGS. THEN, "You 
take away their breath (also: 'spirit'), they die" (Ibid.), because 
another spirit stirs from the left direction, WITHOUT THE RIGHT. The 
Spirit of Defilement dwells upon people, upon those who died, those 
who were with them, and on the rest of humanity, MEANING THAT 
THE SPIRIT OF DEFILEMENT EXPANDS OVER THE WHOLE WORLD. 
What is its remedy? This is what is written: "and return to their 
dust" (Ibid.). That means the dust of the burning of this offering in 
order to have purification, and that is the secret meaning of, "all are 
of the dust" (Kohelet 3:20), even the sun's circle.
 

 

34. After returning to this dust in order to be purified through it, AS 
MENTIONED NEARBY, the Spirit of Defilement is removed. And 
another Holy Spirit is aroused, which prevails upon the world. This is 
what it says: "You send forth your breath (also: 'spirit'), they are 
created" (Ibid. 30); they are created and healed with the loftier 
remedy of another spirit. "And You renew the face of the 
earth" (Ibid.); since it was purified, the moon is renewed and all the 
realms are blessed. Praised is the lot of Yisrael, since the Holy One, 
blessed be He, gave them counsel. All of it is a remedy in order to 
gain life in the World to Come, and for them to be considered 
purified in this world and sanctified for the World to Come. About 
them, it is written: "then will I sprinkle clean water upon you, and 
you shall be clean" (Yechezkel 36:25).
 

 

 
 
6. Moses, Aaron and Miriam 
Rabbi Shimon tells Rabbi Yehuda that Miriam died because the death of righteous atones for the world; when she departed the well that 
accompanied the children of Yisrael in the desert was gone. At that time the right was weakened and the sun was dimmed, and when Aaron died the 
right was broken and the sun was darkened. Rabbi Shimon says there has never been a generation like the one in which Moses, Aaron and Miriam 
all lived. Even in the generation of Solomon they drew from the moon, that was full, rather than the sun, as in Moses' time. Rabbi Shimon talks about 
Joshua, who labored to inherit the land of Yisrael but did not attain the full completion of the moon; he toiled for Yisrael under the sun, Moses, for 
he did not have light of his own. We learn that every place where Solomon mentions "under the sun," he is speaking about his own level, Malchut. 
Rabbi Shimon says that whoever is attached to the moon without the sun reflects the first sin in the world, the sin of the Tree of Knowledge of Good 
and Evil.
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35. "Then came the children of Yisrael, the whole congregation into 
the desert of Zin..." (Bemidbar 20:1). Rabbi Yehuda said: Why is the 
passage about the laws of the red cow near to the death of Miriam? 
The explanation was already established. HE RESPONDS: However, 
since the Judgment was executed upon this cow in order to purify 
the unclean, Judgment was executed upon Miriam for the purpose of 
cleansing the world, SINCE THE DEATH OF THE JUST ATONES FOR 
THE WORLD, and she departed from this world. When Miriam 
departed, the well that accompanied the children of Yisrael in the 
desert was gone. And the well of everyone was gone; THAT IS THE 
SECRET OF MALCHUT.
 

 

36. Rabbi Aba said that it is written: Now, you "son of man, take up a 
lamentation" (Yechezkel 28:12), about the virgin of Yisrael, THAT IS 
MALCHUT. HE ASKS: Is it about her alone? HE RESPONDS: No. It is 
only that everyone was broken because of her, since it was for her 
that the breaking of the right OF ZEIR ANPIN followed, THAT IS THE 
SECRET OF THE DEPARTURE OF CHESED DUE TO THE 
SEPARATION OF MALCHUT. FOR CHESED was bringing her near to 
the body, WHICH IS ZEIR ANPIN. And the body, which is the sun, 
MEANING ZEIR ANPIN THAT INFLUENCES MALCHUT, was dimmed 
for her, SINCE IT HAD NOBODY TO INSPIRE. This is the secret of: 
"save with Your right hand, and answer me" (Tehilim 60:7), 
MEANING SAVE THE RIGHT HAND THAT WAS SEVERED BY THE 
SEPARATION OF MALCHUT. ALSO, this affected the body, as is 
written: "I clothe the heavens with blackness" (Yeshayah 50:3), since 
the sun, THAT IS ZEIR ANPIN, was darkened because of her. Similar 
to this is the verse: "And Miriam died there" (Bemidbar 20:1), 
BECAUSE THAT INDICATES THE DEPARTURE OF MALCHUT. AS 
MENTIONED ABOVE, THE WEAKENING OF THE RIGHT ALSO 
OCCURRED AND ZEIR ANPIN WAS DARKENED.
 

 

37. "And there was no water for the congregation" (Ibid. 2), since the 
well of above departed, WHICH IS MALCHUT, as well as the lower, 
WHICH IS MIRIAM. Then the right was broken, as is written: "Aaron 
shall be gathered to his people" (Ibid. 24). HE IS THE SECRET OF 
CHESED, WHICH IS THE RIGHT. Following that, the sun dimmed, as 
is written: "and die in the mount...and be gathered to your 
people" (Devarim 32:50), AND MOSES WAS THE CHARIOT TO ZEIR 
ANPIN, REFERRED TO AS 'SUN'. We see here that the right arm was 
broken and the body, which is the sun, became darkened.
 

 

38. Come and behold: there was no generation in the world similar to 
the generation when Moses as well as Aaron and Miriam lived in the 
world. If you say that the times of Solomon were similar, it is not so. 
In the times of Solomon, the moon was dominant, SINCE THAT 
GENERATION WAS RECEIVING FROM THE MOON, WHICH IS 
MALCHUT, and the sun was gathered, BECAUSE THEY DID NOT 
RECEIVE FROM ZEIR ANPIN, REFERRED TO AS 'SUN'. During the 
time of Moses, the moon was gathered, so THAT THEY DID NOT 
RECEIVE FROM MALCHUT, and the sun was dominant, AS THEY 
WERE RECEIVING FROM ZEIR ANPIN, REFERRED TO AS 'SUN'.
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39. There were three siblings, Moses, Aaron and Miriam, as it says: 
"and I sent before you Moses, Aaron, and Miriam" (Michah 6:4). 
Miriam is the moon, MALCHUT, Moses is the sun, ZEIR ANPIN, 
Aaron is the right arm, CHESED, and Hur is the left arm, GVURAH. 
Some say that Nahshon, the son of Amminadab WAS THE LEFT 
ARM. At first Miriam died, and the moon departed and the well 
disappeared. Afterward, the right arm that always brings near the 
moon, WHICH IS MALCHUT, joyfully and with friendship, broke. 
Therefore, it is written: "and Miriam the prophetess, the sister of 
Aaron, took..." (Shemot 15:20). Surely she is Aaron's sister, for he is 
the arm that brings her near in unity and brotherhood with the body, 
WHICH IS ZEIR ANPIN.
 

 

40. Afterward, the sun was gathered in and it was darkened, as we 
explained that it is written: "and be gathered to your people..." 
Happy is the generation in which Moses, Aaron, and Miriam existed 
in the world. During the era of Solomon, the moon was dominant, 
WHICH IS MALCHUT, in her correction, IN HER FULLNESS, and was 
visible in the world. Solomon was established in the wisdom of her 
light, SINCE THE REVELATION OF THE LIGHT OF CHOCHMAH IS 
ONLY POSSIBLE IN MALCHUT. And he ruled the world. As soon as 
the moon set, due to his sins, she became flawed day after day until 
she was located in the western sector, WHICH IS THE LOCATION OF 
MALCHUT ITSELF, and nothing more. Then, just one tribe was given 
to his son, SOLOMON, AND THE REST TO JEROBOAM. Happy is the 
lot of Moses, the faithful prophet.
 

 

41. It is written: "the sun also rises, and the sun goes 
down" (Kohelet 1:5), and we have explained this verse. However, 
"the sun also rises," refers to the time when Yisrael left Egypt, when 
the sun, WHO IS MOSES, was shining, and not the moon, WHICH IS 
MALCHUT. "...and hastens to its place..." since it is written: "and the 
sun goes down," BECAUSE MOSES WAS GATHERED in the desert 
with the rest of those who died in the desert. When the sun set, to 
which location was it gathered? "To its place"; that is, so it would 
illuminate the moon. This is what it says: "hastens...where it rises 
again"; and even though it was gathered, it assuredly "rises again," 
since the moon has no illuminating brightness except that which it 
receives from the sun. This is the secret of that which is written: 
"You shall sleep with your fathers...will rise up..." (Devarim 31:16). 
Even though you will be gathered, you will rise up to illuminate to 
the moon, which refers to Joshua, SINCE JOSHUA WAS A 
CARRIAGE TO MALCHUT.
 

 

42. And about him, OF JOSHUA, this verse is written: "what profit 
has a man of all his labor..." (Kohelet 1:3). That is Joshua, who 
strove to inherit the land of Yisrael, WHICH IS MALCHUT, and did not 
attain the full completion of the moon, WHICH IS MALCHUT, AS 
would have been proper. He toiled for Yisrael under the sun, 
MEANING under Moses, WHO IS THE SECRET OF ZEIR ANPIN, 
REFERRED TO AS 'SUN'. Come and behold: woe for that 
embarrassment, woe for that shame, that he worked UNDER MOSES 
and did not actually take his place, WHICH IS THE SUN, but rather he 
only had a place under the sun, for he had no light of his own, 
except the brightness OF THE SUN that was illuminating on him. 
What praise is then upon him if he could not fulfill completely either 
way, TO THE SUN OR THE MOON, FOR SINCE HE COULD NOT 
PERFECT HIMSELF IN THE LEVEL OF THE SUN, HE THEREFORE 
COULD NOT PERFECT THE MOON.
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43. In every place where Solomon mentions, "under the sun," he 
speaks about his own level, THAT IS MALCHUT. For example: "I 
have seen under the sun" (Kohelet 5:12), and, "moreover I saw under 
the sun" (Kohelet 3:16), and finally, "I returned, and saw under the 
sun" (Kohelet 9:11). It is the same in everything that he spoke of his 
own level, and that definitely is the secret of the matter.
 

 

44. Rabbi Shimon says that HE DISAGREES WITH THE ABOVE 
MENTIONED: Certainly, the scripture writes about one who takes 
deadly poison alone, MEANING MALCHUT EXCLUSIVELY, WITHOUT 
ZEIR ANPIN: "of all his labor wherein he labors under the 
sun" (Kohelet 1:3). Who is under the sun? One says that is the 
moon, WHICH IS MALCHUT, and whoever is attached to the moon 
without the sun, DEFINITELY FINDS his labor to be "under the sun." 
That was the first sin in the world, MEANING THE SIN OF THE TREE 
OF KNOWLEDGE OF GOOD AND EVIL THAT CARRIED DOWN THE 
LIGHT OF CHOCHMAH IN MALCHUT FROM ABOVE TO BELOW. BY 
THIS, IT SEPARATED HER FROM ZEIR ANPIN, HER HUSBAND, AND 
TOOK MALCHUT ALONE. Therefore, THE SCRIPTURE SAYS: "what 
profit has a man (Heb. Adam) of all his labor wherein he labors under 
the sun." THAT IS SAID about Adam, and the same applies to all 
those who come after him who sin in that location.
 

 

 
 
7. "Round and round goes the wind" 
Rabbi Shimon says that in the title verse it means the wind is the Holy Spirit that circles in two directions to adhere to the body. He refers to the 
three Patriarchs who are the holy Chariot and says that David is the spirit that was attached to them so that they are a perfectly complete holy 
Chariot. Rabbi Shimon concludes by saying that all of King Solomon's words are recited in the innermost recesses of the holy chamber because 
they conceal a much deeper wisdom than people realize.

45. "...goes toward the south, and veers to the north..." (Kohelet 1:6). 
This is what is written: "from His right hand went a fiery law for 
them" (Devarim 33:2); "His right hand," is south, CHESED; "a fiery 
law," is north, GVURAH - and one is included in the other. 
THEREFORE, IT IS WRITTEN: "GOES TOWARD THE SOUTH, AND 
VEERS TO THE NORTH."
 

 

46. "Round and round goes the wind" (Kohelet 1:6). This verse is 
difficult. It should have said, 'Round and round goes the sun'. What 
is, "goes the wind"? HE REPLIES: Who is that wind (also: 'spirit')? It 
is under the sun and is called the 'Holy Spirit', MEANING MALCHUT. 
And that spirit, MALCHUT, follows and circles in those two 
directions, SOUTH AND NORTH, WHICH ARE THE RIGHT COLUMN 
AND THE LEFT COLUMN, to adhere to the body, THAT IS ZEIR 
ANPIN CALLED 'SUN'. Therefore, "the wind," is spelled out WITH 
THE HEI OF THE DEFINITE ARTICLE, TO INDICATE that which is 
obvious, which is the portion of Yisrael, MEANING MALCHUT, 
WHICH IS THE PART OF ZEIR ANPIN CALLED 'YISRAEL'. 
SIMILARLY, YISRAEL BELOW COUNT IN ACCORDANCE WITH THE 
MOON CYCLE, WHICH IS THEIR LOT, ONLY IT IS TOGETHER WITH 
ZEIR ANPIN.
 

 

47. "And on its circuits the wind returns" (Ibid.). HE INQUIRES: What 
are "its circuits"? HE REPLIES: These refer to the Patriarchs, who 
are the holy Chariot. They are three and David is the spirit, that 
fourth who was attached to them so that they are a perfectly 
complete holy Chariot. ABOUT DAVID WHO ROSE TO BE INCLUDED 
IN THE HIGHER CHARIOT, it is written: "the stone which the builders 
rejected has become the head stone of the corner" (Tehilim 118:22).
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48. Because all of King Solomon's words are concealed in wisdom, 
all ARE RECITED in the innermost recesses of the holy chamber. 
People do not pay attention to observe them and they simply see his 
words as the same as the sayings of any other person. And if this is 
so, what is the praise to King Solomon with his wisdom over any 
other person? Assuredly, every word and saying of Solomon, the 
King, is concealed in wisdom.
 

 

 
 
8. "Wisdom is good with an inheritance" 
Rabbi Shimon tells us that the title verse means that it is good when Wisdom, Chochmah, dwells with the children of Yisrael so they will be attached 
to her. We hear that "the excellency of knowledge" is the Tree of Life, the secret of Da'at and Zeir Anpin. In another explanation, Rabbi Shimon says 
that it is the Righteous of the world that is the brightness of the sun, and he goes on to talk about those who become attached to the Tree of Life.

49. He opened the discussion with the verse: "wisdom is good with 
an inheritance: and by it there is [more] profit to them that see the 
sun" (Kohelet 7:11). If this matter had not been revealed TO ME, I 
would have no idea of its meaning. "Wisdom is good," refers to 
Chochmah that is underneath the sun, which is a Throne that is 
prepared FOR THE SUN THAT IS ZEIR ANPIN, WHICH IS CHOCHMAH 
IN MALCHUT, MEANING THE LOWER CHOCHMAH REFERRED TO 
AS "UNDER THE SUN," AND CALLED THE 'THRONE'. "Wisdom is 
good with an inheritance," means it is well and good when 
CHOCHMAH, WHICH IS MALCHUT, dwells with Yisrael so they will 
be attached to her, since they are the inheritance and lot OF 
MALCHUT.
  

50. However, more profit is for those "that see the sun," because 
they merit to be attached to the sun, WHICH IS ZEIR ANPIN, and to 
be connected with him. This one is attached to the Tree of Life, and 
whoever is attached to the Tree of Life is attached to everything, to 
the life of this world, WHICH IS MALCHUT, and life of the World to 
Come, WHICH IS BINAH, SINCE ZEIR ANPIN IS ATTACHED IN 
MALCHUT AND BINAH. This is what is written: "but the excellency of 
knowledge is that wisdom gives life to those who have it" (Ibid. 12). 
The meaning of, "but the excellency of knowledge" is the Tree of 
Life, WHICH IS THE SECRET OF DA'AT AND ZEIR ANPIN. What is its 
excellency? It is definitely Chochmah, since the Torah, WHICH IS 
ZEIR ANPIN, certainly emanated from higher Chochmah, WHICH IS 
ABA AND IMA.
  

51. Another EXPLANATION FOR: "wisdom is good with an 
inheritance." Assuredly, "wisdom is good," WHICH IS THE LOWER 
CHOCHMAH, "with an inheritance." It is the Righteous of the world, 
MEANING YESOD IN ZEIR ANPIN, which is the brightness of the sun, 
SINCE YESOD OF ZEIR ANPIN IS THE LIGHT OF ZEIR ANPIN 
CALLED 'SUN'. Those two levels, YESOD AND MALCHUT, dwell 
together, and that is their beauty. However, "more profit to them that 
see the sun," NAMELY to those that unite with the sun ITSELF, 
WHICH IS ZEIR ANPIN, the strength of all and the praise of all.
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52. THE SUN is Da'at OF ZEIR ANPIN, which is the Tree of Life, as 
has already been explained: "Also, that the soul be without 
knowledge is not good" (Mishlei 19:2). Whose is this "soul"? It is the 
good soul of King David, THAT IS MALCHUT, and that is the 
Chochmah we mentioned, THAT AT THE TIME THAT THE SOUL, 
WHICH IS MALCHUT, IS ATTACHED TO DA'AT OF ZEIR ANPIN, IT IS 
CALLED 'LOWER CHOCHMAH'. Therefore, "the excellency of 
knowledge (Heb. da'at) is...wisdom." From there, FROM DA'AT, the 
tree is rooted, WHICH IS MALCHUT, and is planted in all directions, 
TO RIGHT AND LEFT, in all those who become attached to this tree. 
Therefore, Solomon the king was established only in his level, THAT 
IS MALCHUT. From there, he was aware of everything and he used to 
say: "and moreover I saw under the sun" (Kohelet 3:16); THAT IS 
MALCHUT THAT IS CALLED "UNDER THE SUN," AND ALSO, "I 
returned, and saw under the sun" (Kohelet 9:11). The same applies 
to all. Happy are the just who study the Torah and know the ways of 
the Holy King and the highly sealed things that are stored and 
hidden in the Torah, as it is written: "for the ways of Hashem are 
right..." (Hoshea 14:10).
 

 

 
 
9. "Aaron shall be gathered to his people" 
From Rabbi Chiya we learn that when Solomon said, "So I praised the dead that are already dead more than the living that are yet alive," he meant 
those who had already been reincarnated more than once and have returned from the dead to redeem their earlier actions. We are told that the just 
deserve to reach a level higher than all the holy angels and their levels, that is the Upper Eden. Those who have less merit occupy a place below, the 
lower Eden that is located over the terrestrial garden. We hear about the difference between the higher Eden and the lower Eden. King Solomon said 
that the spirit that has not come down and is still in its original state is better than the dead or the living because it has not yet sinned and needs to 
receive no punishment. "But better than both of them," is the person who are innocently righteous that keep all the precepts of the Torah and stay 
attached always to God. Rabbi Chiya talks about Moses removing Aaron's garments and giving them to his son Elazar, and about God preparing a 
bed for Aaron at his death. Rabbi Shimon says that Miriam, Aaron and Moses each died in the place that was appropriate for them, and he describes 
some details about this. He concludes by saying that when punishment is decreed over the children of Yisrael it is voided by the righteous who are 
in God's presence above.

53. "Aaron shall be gathered to his people" (Bemidbar 20:24). Rabbi 
Chiya opened the discussion with the verse: "so I praised the dead 
that are already dead..." (Kohelet 4:2). We have learned this verse 
and it has been explained. Come and behold: all the deeds of the 
Holy One, blessed be He, are according to Justice and Truth. There 
exists no one that can present Him with ANY DIFFICULTIES, and 
object to it, and say to Him: 'What are you doing?' And He 
accomplished everything as He wished.
 

 

54. "So I praised the dead." HE ASKS: Does King Solomon then 
praise the dead more than the living? Here, nobody is considered 
living unless he is on a true path in this world, as it says, "And 
Benaiah ben Jehoiada, the son of a valiant (lit. 'living') man" (II 
Shmuel 23:20). The friends have explained this. The wicked one who 
does not follow the true path is considered dead, YET KING 
SOLOMON praises the dead more than the living ones.
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55. Most definitely, all the words of King Solomon were said with 
wisdom and here we were taught, "so I praised the dead." If nothing 
more had been written, I would have said so, THAT HE PRAISES THE 
DEAD ONES MORE THAN THE LIVING, but since it is already written, 
"that are already dead," we find here another gem of wisdom. "...that 
are already dead..." MEANS that they have already died at a different 
time and that they have already departed from the world and were 
mended by the dust. THEY HAVE ALREADY RETURNED, 
INCARNATED, AND REVISITED THIS WORLD, and most certainly 
received their punishment once or twice, SINCE THEY WERE 
ALREADY HERE IN THIS WORLD TWICE. It is certain that their 
station has been more profitably prepared than those living and that 
they have not yet received the punishment OF REINCARNATION.
  

56. Therefore, it is written: "so I praised the dead that are already 
dead," AND "THAT ARE ALREADY DEAD" is precise, MEANING 
those that are alive now, but are considered dead. What is the 
reason that they are considered dead? It is because they have 
already felt the taste of death and, although they exist in this world, 
they are dead and they were returned here from the dead. In 
addition, they are ready to repair the earlier activities THAT THEY 
PERFORMED PRIOR TO DYING. THEREFORE, they are considered 
dead, SINCE THEY ARE IN THE PROCESS OF CORRECTING THE 
DEEDS OF SOMEONE WHO ALREADY DIED. "...from these living 
that are alive..." (Kohelet 4:2). Since they have not yet tasted the 
taste of death and have not received their punishment, they do not 
know if they are worthy of that world or not.
  

57. Come and behold: the just merit to be bound in the bundle of 
Life, THAT IS YESOD IN ZEIR ANPIN. They are worthy of seeing the 
glory of the Holy King up high, as it is written: "to behold the beauty 
of Hashem, and to inquire in His Temple" (Tehilim 27:4). Their 
dwelling is higher than all the holy angels and all their levels, since 
neither the upper nor the lower grades merit seeing this highest 
location. This is what is said: "neither has the eye seen that Elohim, 
besides You..." (Yeshayah 64:3). THAT IS THE SECRET OF THE 
UPPER EDEN.
 

 

58. Those who do not merit to rise as much as these occupy a place 
below, according to their deeds. They do not merit that location and 
to see what those above see; they merit ONLY to remain in the lower 
Eden and not more. If you wonder what the lower Eden is, it is the 
Eden that is considered lower Chochmah, WHICH IS MALCHUT, and 
is located over the terrestrial garden. This Eden watches over THIS 
GARDEN, and the righteous remain in the Garden of Eden, THAT IS 
ON EARTH, and enjoy this Eden, WHICH IS THE LOWER 
CHOCHMAH.
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59. What is the difference between the lower Eden and the higher 
Eden? It is: "as far as light excels darkness" (Kohelet 2:13). The 
lower Eden is called 'pleasure (Heb. ednah)', which is female, and the 
higher Eden is considered 'delight (Heb. eden)', which is masculine. 
About this it is written: "neither has the eye seen that Elohim, 
besides you." This lower Eden is considered a garden in comparison 
to the Eden above, and that garden is considered Eden in 
comparison to the garden below. Those who exist in the lower 
garden, WHICH IS THE GARDEN OF EDEN ON EARTH, receive 
pleasure from that Eden that is above them, WHICH IS THE LOWER 
CHOCHMAH, every single Shabbat and every new moon, as it is 
written: "And it shall come to pass, that every new moon, and every 
Shabbat" (Yeshayah 66:23).
  

60. About these, Solomon said: "...from these living that alive..." 
since these are in a level higher than them. Who are they? This 
refers to those who have already died before and received their 
punishment twice. They are considered like refined silver that has 
entered the oven once or twice and has had the impurities sorted 
out, picked clean. "But better than both of them is he who has not 
yet been" (Kohelet 4:3). That is the spirit that remains above and is 
restrained from coming down, since that one is still in its original 
state AND HAS NOT SINNED YET. It does not need to receive 
punishment and obtains sustenance from that sustenance that is up 
very high.
 

 

61. "But better than both of them" is he WHO ARRIVES IN THIS 
WORLD and does not part FROM THE HOLY ONE, BLESSED BE HE, 
and is not known. All his words are covert. That is the innocent 
pious that kept the precepts of the Torah and upheld them, and dealt 
in the Torah day and night. Such a person is united and enjoys the 
higher level above all other people, and all the rest are burned from 
GAZING AT this one's canopy.
 

 

62. Come and behold: at the time the Holy One, blessed be He, said 
to Moses, "Aaron shall be gathered to his people," his strength was 
weakened and he knew that his right arm, WHICH IS CHESED, broke 
and his entire body trembled. As soon as he said: "Take Aaron and 
Elazar his son," the Holy One, blessed be He, said to him: 'Here, I will 
lend you another arm.' "And strip Aaron...and Aaron shall be 
gathered." Elazar shall serve as the right hand for you instead of his 
father. In spite of all this, he did not entirely fill the place of his 
father, since the clouds of glory departed and would not have 
returned if not for the merit of Moses, but not because of Elazar's 
merit.
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63. "And Moses did as Hashem commanded..." (Bemidbar 20:27). HE 
ASKS: Why, "in the sight of all the congregation" (Ibid.)? HE 
RESPONDS: This was because Aaron was the most beloved by the 
nation and they should not say that he died through Moses. Moses 
drew Aaron with words until they ascended the mountain, and all of 
Yisrael watched while Moses undressed the garments of Aaron and 
robed Elazar with them.
 

 

64. HE ASKS: What is the reason that Moses REMOVED HIS 
GARMENTS? HE REPLIES: It is because Moses was the one that put 
them on Aaron when he was elevated to the priesthood. It says that 
Moses clothed Aaron with the garments, and it is written: "and 
clothed him with the robe" (Vayikra 8:7). THEREFORE, Moses then 
removed what he gave him and the Holy One, blessed be He, 
removed that which He granted him, MEANING HIS SOUL. Both of 
them undressed Aaron completely, Moses removed what was 
external, and the Holy One, blessed be He, removed what was 
internal. As long as Moses did not complete his removal, the Holy 
One, blessed be He, did not complete His own. Happy is the lot of 
Moses.
 

 

65. Happy is the lot of the just, since the Holy One, blessed be He, 
desires their honor. The Holy One, blessed be He, prepared for 
Aaron a bed and candelabra of gold that gives light, and took it from 
him, from that lamp that he used to light twice every day. AND 
AFTER THAT, He sealed the opening of the cave and they went down.
 

 

66. Rabbi Yehuda said: The entrance of the cave was wide open; all 
of Yisrael observed Aaron dead. The candle of the lamp was lit 
before him, his bed was coming in and out, SO THAT ALL OF 
YISRAEL COULD SEE THAT HE WAS DEAD, and one cloud remained 
OVER THE BED. At that point, Yisrael knew that Aaron was dead. 
They noticed that the clouds of glory departed FROM YISRAEL, as it 
is written: "and when all the congregation saw that Aaron was 
dead..." (Bemidbar 20:29). And this was previously explained. 
Therefore, "they mourned for Aaron...all the house of Yisrael," men, 
women and children, since he was beloved by all.
 

 

67. Rabbi Shimon said: Why were these three holy elevated siblings 
not buried in a single area? And why were the limbs spread about, 
one here and one in another place? There are some who say that 
each one died at a location where Yisrael were destined to be in 
danger in the future in order to defend Yisrael, so that they would be 
saved. However, THE EXPLANATION IS that each one died as 
appropriate. Miriam died in Kadesh and was in the location between 
North and South, SINCE MIRIAM WAS THE CHARIOT TO MALCHUT, 
WHICH IS BETWEEN THE RIGHT AND LEFT OF ZEIR ANPIN, 
REFERRED TO AS SOUTH AND NORTH. Aaron, WHO WAS THE 
CHARIOT FOR CHESED, DIED IN MOUNT HOR, and was to the right 
direction. Moses, WHO DIED IN THE MOUNTAIN OF AVARIM, WAS IN 
THE CENTER, as was appropriate for him, SINCE MOSES WAS THE 
CARRIAGE TO THE CENTRAL COLUMN, THAT IS, TIFERET. This 
was WHERE MOSES WAS pulled onto the mountain where Aaron 
was, and he collected Miriam's burial ground to that mountain OF 
MOSES, which was held on both sides, FROM THE RIGHT AND 
FROM THE LEFT, SINCE THE CENTRAL COLUMN COMBINES THE 
RIGHT AND THE LEFT. Therefore, it is called the 'Mountain of 
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Avarim' IN ORDER TO COMMEMORATE THE PASSAGE THAT 
EXISTS BETWEEN the two sides of the mountain that allow 
crossings (Heb. ma'avarim). THAT PASSAGEWAY is attached to this 
side and to that side, TO THE RIGHT AND TO THE LEFT.
 

 

68. Happy is the portion of the righteous in this world and the World 
to Come. Even though they are in another world, in another higher 
world, their merit endures in this world for generations to come. 
During the period that Yisrael return to repent in the presence of the 
Holy One, blessed be He, some punishment is decreed over them. 
Then the Holy One, blessed be He, calls upon the righteous, who 
remain in His presence above, and informs them. They void that 
decree and the Holy One, blessed be He, has Mercy on Yisrael. 
Happy are the just, about whom it is written, "and Hashem will guide 
you continually..." (Yeshayah 58:11).
 

 

 
 
10. "And the people spoke out against Elohim, and against Moses" 
Rabbi Yitzchak informs us that "Now it came to pass on the third day, that Esther put on her royal apparel" means she was enveloped by the Holy 
Spirit after three days of fasting that made her body weak. She merited this blessing because she guarded her words and did not speak evil. We are 
assured that anyone who speaks with an evil tongue will be harmed by his own actions in some way, and then Rabbi Yitzchak talks about the title 
verse - in which the masses say slanderous things about God and also quarrel with Moses. It was, we learn, for this reason these people were 
burned in the fire.

69. "And the people spoke out against Elohim, and against 
Moses..." (Bemidbar 21:5). This passage was explained in another 
place, with THOSE SCRIPTURE PASSAGES RELATING TO the 
waters of Merivah (Eng. 'dispute') against Moses and Aaron.
 

 

70a. Rabbi Yitzchak opened the discussion with the verse: "Now it 
came to pass on the third day, that Esther put on her royal apparel 
(Heb. malchut)" (Esther 5:1). The scroll of Esther was said in the 
Holy Spirit and, therefore, it is written among the scriptures. "Now it 
came to pass on the third day." When the body energy was low and 
weak, DUE TO THE FASTING, she remained in her spirit without the 
body. Then, "that Esther put on Malchut." What is the meaning of 
Malchut? If you think it is glorious and purple garments, these are 
not called so, BY THE NAME OF MALCHUT. "Esther put on Malchut," 
MEANS that she was clothed in the supernal Holy Malchut. She was 
assuredly enveloped in the Holy Spirit, SINCE MALCHUT IS 
CONSIDERED THE HOLY SPIRIT.
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70b. What is the reason that she merited this stature, MEANING 
MALCHUT? It is because she guarded her lips so as not to reveal 
anything. This is what is written: "Esther had not yet made known 
her kindred or her people" (Ester 2:20). We were taught that whoever 
guards his lips and tongue is worthy of clothing himself with the 
Holy Spirit. And anybody who curves his lips to speak evil will be 
harmed by that matter of which he speaks, MEANING THAT IF HE 
SPEAKS THE EVIL TONGUE, LIKE THE PRIMORDIAL SNAKE, THEN 
THAT SNAKE DOMINATES HIM. AND THAT IS WHY WHEN YISRAEL 
SPOKE AGAINST ELOHIM AND MOSES, HE SET SNAKES AND 
VIPERS UPON THEM. If he does not, he is afflicted by diseases or 
leprosy, which is burning like a snake, as we have already explained.
  

71. "And the people spoke out against Elohim, and against Moses." 
They said slanderous things about the Holy One, blessed be He, 
according to the ARAMAIC translation of "MURMUR," and they 
quarreled with Moses. "Why have you brought us up?" (Bemidbar 
21:5). They treated all aspects equally, BECAUSE THEY EQUATED 
ELOHIM TO MOSES, AND SAID TO THEM: "WHY HAVE YOU 
BROUGHT US UP?" This is why snakes that burned them like fire 
were sent upon them. The fire entered their internals and they 
dropped dead, as is written: "and Hashem sent venomous serpents 
among the people" (Ibid. 6).
  

72. Rabbi Chiya said: Snakes would approach and their lips would 
whisper, and they would bite and die. What is whispering? It is as it 
says, "if the serpent bites and cannot be charmed (also: 'without a 
whisper')" (Kohelet 10:11). A fire would glow from their mouths, and 
they would bite and inject the fire into them. Their internal organs 
were burned and they died, and these items were defined 
somewhere else.
 

 

 
 
11. The well 
We hear an elaboration of the letters of 'she' and 'he' and the places where masculine and feminine are referred to in regard to the well. Rabbi 
Shimon says that the spirit in the water is the Holy Spirit that elevates Mayin Nukvin so that the waters will flow. The important point is that in 
everything there is a requirement to arouse something from below by action or speech, or to indicate and display some similarity to the act, and 
then the arousal from above will take place. Rabbi Shimon talks about the well being divided into thirteen streams and overflowing in all directions 
so that all of Yisrael could be sustained. We learn that most people do not know how to call upon God in Truth and arouse actions above, and that 
God is only near to those who do. The children of Yisrael said things which were matters of Truth in order to arouse the well; even sorcerers have to 
say some truth in order to awaken actions. Rabbi Shimon says the difference between most people and the Righteous is that the Righteous know 
the essence of words and actions, and they know how to direct their hearts and desires to God more than those who are not as knowledgeable; they 
draw blessings from the area of thought, that is Chochmah. When they call on God He is ready for them, and when they are in distress He is with 
them. He honors them in this world and in the World to Come.

73. "And from thence they went to Be'er (Eng. 'well') that is the 
well" (Bemidbar 21:16). HE ASKS: What is the change - why does it 
first say, Be'erah (Eng. 'to the well') and immediately after that, Be'er 
(Eng. 'well')? HE RESPONDS: It is only that Be'erah IS HOW 
MALCHUT WAS CALLED after all the waters converged into the sea 
and flowed down TO THE AREA OF MALCHUT. MALCHUT IS 
CALLED Be'er when Isaac, WHO IS THE LEFT COLUMN OF ZEIR 
ANPIN, fills it up. SINCE THE BE'ER IS STILL ENACTED UPON BY 
ZEIR ANPIN, IT IS THEREFORE CALLED BE'ER WITHOUT HEI, 
INDICATING MASCULINE LANGUAGE. THEREFORE, "she (Heb. hi) 
is the well," is spelled, "he (Heb. hu) is the well," WITH THE VAV, 
INDICATING THAT IT IS MASCULINE LANGUAGE. The secret is as 
we explained. "But the Levite, he shall do the service" (Bemidbar 
18:23), SINCE HE INDICATES THE LEFT SIDE OF ZEIR ANPIN.
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74. Rabbi Aba said: Anyplace WHERE IT IS SPELLED "he" and 
pronounced "she," AS IT IS HERE AT THE WELL, IT INDICATES male 
and female combined, AND THE THREE LETTERS OF "HE" (HEI-VAV-
ALEPH) is an overall high principal. Hei is female, MALCHUT, Vav is 
male, ZEIR ANPIN, and Aleph IS BINAH THAT IS inclusive of all, 
SINCE ZEIR ANPIN AND THE FEMALE EMERGE FROM HER. Aleph, 
WHICH IS BINAH, is the perfection of everything, SINCE ALL THE 
MOCHIN FLOW FROM HER. Happy are the children of Yisrael. 
Although they are down, they are grasped in the highest principle of 
all - THAT IS, IN THE THREE LETTERS OF HEI, VAV, ALEPH. 
Therefore, it is written: "it is He who made us, and we belong to 
Him" (Tehilim 100:3). The word lo is spelled with an Aleph INSTEAD 
OF A VAV, INDICATING, "AND NOT (HEB. LO) WE," as it is the 
inclusion of Vav-Hei, WHICH ARE ZEIR ANPIN AND THE FEMALE. 
And the Aleph includes everything.
 

 

75. Rabbi Shimon said: The spirit (also: 'wind') in the water is the 
Holy Spirit, MEANING THE SPIRIT OF MALCHUT THAT IS 
REFERRED TO AS 'HOLY SPIRIT' that blows in the beginning, as it 
says, "blow upon My garden" (Shir Hashirim 4:16). This MEANS 
THAT IT ELEVATES MAYIN NUKVIN (FEMALE WATERS), and then 
waters will flow, WHICH ARE THE UPPER MAYIN DUCHRIN (MALE 
WATERS) to fill her. This is what is written: "He causes His wind to 
blow: they run as water" (Tehilim 147:18). At first, "He causes His 
wind to blow," and then, "waters will flow." As long as He does not 
cause His wind to blow, the waters will not flow. What does this 
teach us? From this, it is apparent that in everything there is a 
requirement to arouse something FROM BELOW, THAT IS AN 
ASPECT OF FEMALE WATER, by action or speech, or to indicate 
and display some similarity to the act, AND THEN COMES THE 
AROUSAL FROM ABOVE. THEREFORE, until the wind does not 
blow, the water, WHICH IS THE SECRET OF ABUNDANT FLOW, does 
not flow towards the wind, WHICH IS MALCHUT.
 

 

76. "...that (lit. 'he') is the well," IS SPELLED, but we pronounce it as: 
"She is the well." ALSO, what changes so that it is written "Be'erah" 
at first and then, "Be'er"? HE REPLIES: It is only because the female, 
THAT IS MALCHUT, was alone in the beginning AND THEREFORE IT 
WAS SAID IN FEMININE LANGUAGE, "BE'ERAH." When it says "he," 
it indicates the inclusion of both male and female, so it is called 
"Be'er" in MASCULINE LANGUAGE. ALTHOUGH IT ALSO INCLUDES 
THE FEMALE, IT IS IN THE MASCULINE FORM, since all are called in 
the masculine form in the area where a male exists, even if he has 
WITH HIM a hundred females.
 

 

77. IT IS WRITTEN: "THAT IS THE WELL of which Hashem spoke to 
Moses saying, 'Gather the people together'" (Bemidbar 21:16). This 
is because that well was not missing from them. If you wonder how 
all of them could possibly draw from that one, it is because it divided 
into thirteen streams. This is SINCE MALCHUT DIVIDES INTO 
THIRTEEN, IN THE SECRET OF THE TWELVE, WHICH IT RECEIVES 
FROM THE TWELVE BOUNDARIES IN ZEIR ANPIN, AND ONE IS 
COMPOSED OF ALL OF THEM. The flowing spring in the well is filled 
and overflows in all directions. Then, at the time the children of 
Yisrael were singing and desired water, the children of YISRAEL 
would stand about her, OVER THE WELL, and sing. What did they 
say? '"Spring up, O well" (Ibid. 17), and raise your water to produce 
water for everyone to drink.' That is the way to praise this well, and 
THAT IS "the well that the princes dug out." They spoke words of 
truth. And so it is.
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78. From here, we were taught that for whoever desires to arouse 
matters above, either by deed or speech, if that deed or speech is 
not performed properly, then nothing gets aroused. All the 
inhabitants of the world go to the synagogue to arouse something 
above, but few are those who know how to arouse. The Holy One, 
blessed be He, is near those who know how to call on Him and 
arouse properly. However, if they do not know how to call on Him, 
He is not near, as is written: "Hashem is near to all those who call 
upon Him, to all who call upon Him in truth" (Tehilim 145:18). What 
is, "in truth"? That is that they know how to arouse the truthful thing 
appropriately, and it applies to all THINGS as well.
 

 

79. ABOUT THE WELL, Yisrael said these things which are matters 
of truth in order to arouse this well, WHICH IS MALCHUT, and to give 
drink to Yisrael. If they had not said these things, THE WELL would 
not have been aroused. Likewise, even the world's sorcerers who 
use evil things would not be awakened for them until they performed 
for them some veritable acts; they would not awaken if they did not 
say some truths in order to draw them in the manners they desire. 
Even if they had screamed all day long with other words and 
different acts, they would never have been capable of drawing them, 
and they would not have been awakened towards them.
 

 

80. Come and behold: it is written, "and called on the name of the 
Ba'al..." (I Melachim 18:26) What is the reason THAT THEY WERE 
NOT ANSWERED? HE RESPONDS: First, it was not within the Ba'al's 
authority TO BRING DOWN FIRE FROM HEAVEN. In addition, since 
the wording was not the right one among them, the Holy One, 
blessed be He, made them forget them. That is what is written: "and 
that You have turned their hearts back again"(Ibid. 37). Praised are 
the righteous who know how to call upon their Master properly.
 

 

81. Rabbi Shimon said: Here I wish to reveal something. Come and 
behold: anyone who is capable of preparing his deed as is proper 
and sets his speeches as is proper, definitely arouses the Holy One, 
blessed be He, to extend forth high matters that are upright. And if 
not, he is not propitious to them. If this is so, does not the whole 
world know how to prepare in an orderly manner the necessary 
performances and speeches? What then is the special value of them, 
the righteous? The righteous know the essence of words and 
actions, and they know how to direct their heart and desire more 
than those who are not as knowledgeable.
 

 

82. HE RESPONDS: It is only that those who are not as 
knowledgeable of the essence of actions, but simply know their 
orderly set up and nothing more, draw to themselves from behind 
the shoulders of the Holy One, blessed be He. THEIR PRAYER does 
not soar in the air, which is considered providence, MEANING TO 
SAY THAT IS THE PROVIDENCE OF THE FACE AND THEY ARE 
ONLY WORTHY OF THE ASPECT OF BEHIND THE SHOULDERS.
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83. Those that are knowledgeable and direct the heart and desire 
extricate blessings from the area of the thought, WHICH IS 
CHOCHMAH. They emerge in all the branches and roots OF THE 
LEVELS in a straightforward manner as called for, until the higher 
and lower grades receive their blessings and the Holy Name is 
blessed through them. Happy is their lot, since the Holy One, 
blessed be He, is close to them and available to them. When they call 
on Him, He is ready for them, and at the time of their distress, He is 
with them. He honors them in this world and in the World to Come. 
This is what is written: "because he has set his delight upon Me, 
therefore will I deliver him: I will satisfy him, and show him My 
salvation" (Tehilim 91:14).
 

 

 
 
12. "Fear him not" 
Rabbi Yehuda informs us that when Yisrael gather together they receive nourishment sometimes from Compassion and sometimes from Judgment, 
and that no divine influence prevails until there is a place for it to dwell down in the world of matter. Rabbi Yehuda says that God told Moses not to 
be afraid of king Og, because Og had defiled the sign of his covenant, and would therefore, by reason of his very own deeds, be uprooted and 
undone on earth. We hear that the children of Yisrael were blessed to have Moses as the prophet among them, since it was for his sake alone that 
God performed many miracles; and, lastly, we're reminded that God's Covenant was made only with the children of Abraham.

84. "And Hashem said to Moses, 'Fear him not'" (Bemidbar 21:34). 
Rabbi Yehuda opened the discussion with the verse: "she is not 
afraid of the snow for her household: for all her household are 
clothed with scarlet" (Mishlei 31:21). Come and behold: the 
assembled Congregation of Yisrael nourishes from both sides, 
sometimes from Compassion and sometimes from Judgment. When 
it wishes to nourish from Compassion, there is a place WHERE 
COMPASSION will dwell. When it wishes to nourish from Judgment, 
there is room so THAT JUDGMENT will dwell and prevail on him. 
This is always the case. Nothing prevails from above until the room 
exists for it to dwell upon. Therefore, the Congregation of Yisrael "is 
not afraid of the snow for her household." What is the reason? It is 
because "all her household are clothed in scarlet." That one does 
not dwell only in that one, white in red, and red in white. And that 
was already established.
 

 

85. "And Hashem said to Moses, 'Fear him (Heb. oto) not'." Twice IN 
THE TORAH IS FOUND, "OTO (ALEPH-VAV-TAV-VAV)," which is 
spelled out fully, with two Vavs. Once here and once in the verse: 
"until your brother seek after it (Heb. oto)" (Devarim 22:2). What is 
the reason? It is because THEIR MEANING IS an actual letter (Heb. 
ot) and they ARE NOT DERIVED FROM THE PARTICLE ET. "...until 
your brother seeks after it..." MEANS that he is required to define 
and spell out the SIGN AND mark (Heb. ot) of that lost item.
  

86. Here too, it is Og who joined Abraham and he is from the people 
of his household. When Abraham was circumcised, it was written: 
"and all the men of his house" (Beresheet 17:26). That is Og, who 
was also circumcised with him and received that Holy Sign (Heb. ot). 
As soon as Og saw Yisrael approaching him, he thought to himself, 
'I have certainly performed that precept that stands up for them,' 
SINCE HE WAS ALREADY CIRCUMCISED BEFORE OUR 
PATRIARCH ISAAC. And he placed this before him, AS SECURITY.
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87. At that moment, Moses was afraid. How could he uproot the 
impression that Abraham made? He thought: 'Assuredly, my right 
hand, WHICH IS AARON, is dead, since the right is necessary TO 
WIN this.' It may be said that Elazar is here, who is the right of the 
moon, NAMELY, OF MALCHUT, but not mine, SINCE HE IS NOT THE 
RIGHT OF ZEIR ANPIN, WHICH IS THE SECRET OF MOSES, AS WAS 
AARON. That sign OF OG is to the right OF ZEIR ANPIN, since 
Abraham is the right OF ZEIR ANPIN.
  

88. Immediately, the Holy One, blessed be He, said, "Fear him not." 
Do not fear his sign, and even for the right there is no need. "For I 
have delivered him into your hand" (Ibid.). Your left will uproot him 
from the world, since he, OG, defiled the sign of his Covenant, and 
whoever makes a flaw in the sign of the Covenant is fit to be 
uprooted from this world ON HIS OWN. Of course, your left, that is, 
"your hand," will uproot him from the world. That is why he was 
uprooted from the world. Even though he was mighty from the sons 
of the mighty, and THOUGH he wanted to destroy Yisrael, he fell into 
the hands of Moses and was annihilated.
 

 

89. That is why Yisrael have annihilated all of them, his children, his 
people and everything belonging to them, as is written: "so they 
smote him, and his sons, and all his people" (Bemidbar 21:35). It is 
also written: "and we smote him, and his sons (Heb. 
banav)" (Devarim 2:33). It is written, "banav," without a Yud, 
INDICATIVE OF PLURALITY, yet it is pronounced Banav (plur.). This 
has already been explained by the friends.
  

90. Happy are the children of Yisrael that Moses the prophet was 
among them, since the Holy One, blessed be He, performed all these 
signs for his sake, as we have explained. The Holy One, blessed be 
He, did not make His Covenant with the rest of the nations to be 
connected to them, only with Yisrael, who are the children of 
Abraham. About the children of Yisrael, it is written: "between...your 
seed after you in their generations for an everlasting 
Covenant" (Beresheet 17:7), and: "'as for Me, this is My Covenant 
with them,' said Hashem; 'My spirit that is upon you...shall not 
depart out of your mouth...'" (Yeshayah 59:21). 
Blessed be Hashem for evermore. Amen and Amen. 
End of Parashat Chukat
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